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To my godly Father and Mother, at 
whose family altar, early in life, I was led 
to know the Lord, this expression of that 
faith is affectionately dedicated. 


FOREWORD 


This book is sent out on its mission with the 
hope that it will find a response in many hearts 
in spite of its shortcomings, and be abundantly 
blessed by Him whom it seeks to honor, our 
Lord and Saviour, Jesus Christ. 

I am indebted to people too numerous to men- 
tion: to ministers, missionaries, native Christian 
workers, swamis, sadhus, holy men, mussulmen, 
Buddhists and others whom I have met in the 
eighteen years of my ministry in the Methodist 
Episcopal Church, both at home and abroad. 

I wish to pay special tribute to Professor L. S. 
Keyser, of the Hamma Divinity School, of Spring- 
field, Ohio, for reading the manuscript and for 
giving valuable criticisms; and to Mrs. Kelley 
Jenness, of Lancaster, Ohio, for many valuable 
suggestions which have been utilized in the book. 

I am greatly indebted to the various authors 
whose writings the publishers have given me per- 
mission to quote, and acknowledgment and credit 
is given in each case. 

I owe much to a group of fine spirited business 
men, all members of the Methodist Episcopal 
Church here in Bremen, for other assistance with- 
out which the book could not have been: A. D 
Hufford, for twenty-two years superintendent of 
the Sunday school; G. E. Turner, H. H. Miller, 
W. A. Lauffer, E. O. Sloan and J. H. Stuart. 


Bremen, Ohio 
December 27, 1927 
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WHAT PRICE SALVATION 


I 
AN AFFAIR OF FAITH 


HE Protestant Churches of America today 

stand in great need of a new leader, a new 
Martin Luther, a new St. Augustine, a new St. 
Paul, to re-emphasize once more that wholesome 
and comforting doctrine and experience of justifi- 
cation by faith, and by faith alone. 

This doctrine is the star under which the Prot- 
estant Reformation was born. It came as a new 
ray of light and hope, after the spiritual skies had 
been overcast for more than a thousand years by 
the cloudy idea that salvation might be won by 
the number and quality of works which one did. 

Mixing faith and works together would not 
have been an evil affair, had it not been for the 
fact that these works were thought of as a saving 
penance. So far did the excess go that works of 
penance, such as the purchase of indulgences for 
sin, were regarded as the only things necessary 
for salvation. 

Pope Leo X was in sore need of money. In 
that respect he was very human and ordinary, 
and might almost have passed for an American 
citizen. He had a great building program under 
way. There was nothing remarkable in that 
either. Building programs are quite the rule at 
the present time. His one great ambition was 
to see the Vatican completed in his day as the 
crowning glory of papal magnificence and splen- 
dor. 

He had resorted to every form of tax and levy 
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then in vogue to bring in the necessary money, 
but found his treasury empty. Then, as if by a 
last desperate effort, he copied an idea that had 
been used once before with remarkable success. 
He hit upon the plan of selling indulgences for 
sin, and thereby opened a fountain of financial 
resources that seemed well nigh inexhaustible. 
Soon after, his agents were scattered all over 
Europe peddling them out as merchandise. So 
eager were people for that kind of salvation his 
coffers were soon filled, and thereafter he never 
lacked for money. 

People bought these indulgences as a sure 
means of saving themselves from the penalty of 
their sins. For a time it looked as if this might 
be considered the sole and only condition of salva- 
tion. But, fortunately for us, there were good 
people even then who felt that it would take 
more than a few high-priced indulgences to save 
one from sin. It was then that Martin Luther 
gradually emerged as the leader of a new move- 
ment, ever since known as the Protestant Ref- 
ormation, the birth star of which was the doc- 
trine that salvation comes through faith and can- 
not be purchased by any number of so-called 
good works. 

It is not important that we go to any length 
into the history of the movement as it got under 
way. It is a long detailed story. Modern 
Americans are not interested in much of it: and 
it is just as well not to touch upon some phases 
of it at all. But it is important to know that 
three great ideas came out of the general discus- 
sion of that time, and they have become the 
common property of the Protestant denomina- 
tions. 

The first of these, as has been said, is the doc- 
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trine and experience of justification by faith; the 
second, the doctrine of the authority of the 
Scriptures as an infallible guide to that justifica- 
tion, instead of the authority of the holy father 
in Rome; the third, the doctrine of the right of 
the individual to interpret those same Scriptures 
in the light of his own understanding. 

It is quite necessary to see these three facts 
clearly. It never was more important that people 
in general should understand them than it is at 
the present time. This is about the only thing 
that will keep the movement in its course. Every 
Protestant Christian is under obligations to 
familiarize himself with them, and no one can be 
a good Protestant Christian till he feels perfectly 
at home with them. One great reason why Prot- 
estantism is having such a hard time just at 
present is because not one Protestant in ten thou- 
sand seems to know anything at all about them. 

Martin Luther did not bring something new 
into the world. He simply brought back into 
common use an idea that is so old no one can 
tell just when or where it first comforted the 
hearts of men. He found it buried beneath the 
debris of a thousand years. In his study of the 
writings of St. Augustine and St. Paul he read 
time and again how these two great saints of the 
Church had affirmed that “the just shall live by 
faith.” Continued readings from their works 
warmed his heart abundantly, and he became con- 
vinced that the doctrine of justification by faith 
was the center, in short, the sum and substance 
of their teachings. Subsequent history has proved 
that he was absolutely right. 

So let us not forget this fact, that the idea was 
not a new one. It was the backbone of the life 
of Abraham. He could not have become the friend 
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of God as he did unless he, too, had learned that 
faith is more important than knowledge and more 
powerful than fact. There are some reasons for 
believing that in the ages long antedating the 
patriarch this idea cheered the souls of the primi- 
tive saints. We recognize at once that it is the 
central thought in the teachings of Jesus. “Thy 
faith hath saved thee; go in peace”; and, 
“Daughter, be of good comfort: thy faith hath 
made thee whole; go in peace,’ are statements 
which plainly indicate what our Lord taught. 

On down through the ages the idea has ap- 
peared again and again to comfort the hearts of 
sinners who have grown penitent under the 
stingings of a guilty conscince and to edify 
and strengthen the saints who have been beset 
with doubts and fears, because of the evil in the 
world from which they have not been able to 
escape by their own power and ability. 

Yet today there is evidence that the idea and 
doctrine are in danger of being buried once more 
beneath the waves of materialism and the debris 
of various cults which aim to give one life here 
and now and take him straight to the bosom of 
the Father in heaven without any help or advice 
from our Lord Jesus Christ. 

It is the tendency of all movements to swing 
too far in one direction, and the Protestant Ref- 
ormation has been no exception to the rule. 
Even in the time of Luther an attempt was made 
to have the book of the Epistle of St. James re- 
moved from the Bible, because it avers that ‘‘“Even 
so faith, if it hath not works, is dead being alone.” 
It was argued that such a statement is a flat con- 
tradiction of St. Paul’s “by grace are ye saved 
through faith.” | 

It has remained, however, for many modern 
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Protestants, not only to remove the book of St. 
James by nullification, but also very nearly all of 
the New Testament. 

Could Martin Luther come back and see what 
has resulted from the extremity of his movement, 
doubtless he would pin ninety-five theses against 
the doors of many of our Churches, and affirm 
that he could have no part with such faithless 
crowds. 

The writer read a statement made by a non- 
Christian not long ago which contended that the 
originators of the Protestant Reformation never 
thought the movement would come to its present 
state of widespread scepticism, gross materialism 
and various forms of sensualism. He said that as 
this movement gathered force and energy, it also 
gained courage until it began to heap ridicule 
upon almost every form of the so-called orthodox 
Christianity. The non-Christian seemed to think 
this was a logicai result of so much freedom and 
energy, and felt that the East had nothing for 
which to apologize in the field of religion. 

Truly this is a most serious indictment, and 
sober-minded Christians will not pass it off with 
a sneer of contempt because it was written by 
one of the so-called non-Christians. Reflection 
will confirm all that the non-Christian has said. 
The record of one day’s court proceedings will 
further substantiate his assertions. It will speak 
in no uncertain terms to any open-minded fol- 
lower of the Protestant faith and tell him that it 
is time for positive action; it is time for such 
action as will re-establish once more the suprem- 
acy of faith in the lives of Christians. 

A calm review of the present religious situation 
will convince any fair-minded person that there is 
great need of a Martin Luther, a St. Augustine, 
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or a St. Paul, men who will lead Protestantism 
back to its starting place and once more bring 
home the fact that without faith it is impossible 
either to please God or to enter into any life of 
fellowship with him. 


Il 
SLILL PROTESTING 


T is greatly to be regretted that this movement 
for the liberation of the soul has always been 

called as it now is, “The Protestant Reformation.” 
It is also to be regretted that we must still cling 
to the word “Protestant,” as, no doubt, we shall 
for some hundreds of years; but in due time it is 
to be hoped that we shall be able to discard this 
name, and recognize the movement for what it 
was—a new era of soul freedom and liberty. 

It is not encouraging to find that an over- 
whelmingly large number of our people feel that 
when they have cursed the Roman Catholic 
Church, the priests and the pope, they have ful- 
filled all the law and are therefore lacking in no 
Christian grace. They seem to have no concern 
over faith, conduct or means of grace. They have 
protested. They are Protestant; nothing else 
matters. This attitude is working greater con- 
fusion among us today than any of us likes to 
admit. It well nigh approaches the havoc 
wrought in Israel by the sex worship of Baalism, 
or in the Middle Ages by the sale of indulgences. 

For some time now it has been considered quite 
necessary to be very vigorous in _ protesting, 
especially since the war. That there was need for 
most of this protesting is a statement founded 
upon incontrovertible fact. Regardless of any 
excesses which may have been carried on in the 
name of Protestantism, the fact still remains that 
this protesting has actually accomplished a great 
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deal of good. Fifty or a hundred years from now 
impartial judgment will know just how much was 
done. It cannot be known now. It is, therefore, 
to be hoped that any statements contained in this 
writing will not be construed as an attack upon 
any of these demonstrations. 

Yet it is in this very field that gravest dangers 
lie. Some time ago the writer attended a protest 
meeting in a certain Church whose congrega- 
tion was made up mostly of Methodists and United 
Brethren, the only two highly spiritual congrega- 
tions of the town. An ex-monk, only a short 
time before a member of the Roman Catholic 
Church, was the principal speaker, and used the 
greater part of the time haranguing against 
“Daddy Priests,” telling the same old jokes in 
vogue twenty years ago, jokes far more familiar 
to many of the congregation than their own 
Bibles, which ought not, under any circumstances, 
to have been uttered from a pulpit where the 
eternal Logos of God is set forth every Lord’s 
Day. 
Slowly and steadily the ex-monk worked the 
audience up into a fever heat of passion that 
might have resulted in any kind of excess. Each 
one of his remarks was greeted with wild demon- 
strations and loud cheerings. The speaker told 
of the tremendous price he had paid to win this 
great freedom, and of the far greater price he 
was still paying to maintain it not only for him- 
self, but for the entire American nation. Little 
by little he carried the audience up to a grand 
climax, and then hurled a challenge of one hun- 
dred per cent Americanism, a test which the 
writer could not accept. Madly was it accepted 
as an expression of the truest patriotism, and for 
a time the situation was not very reassuring. The 
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poor monk had not taken into consideration the 
possibility that some of the audience had never 
been in bondage; but were like St. Paul in that 
they, too, had been free born. 

“Tell me, art thou a Roman?” the chief captain 
asked Paul as recorded in the 22nd chapter of 
the book of the Acts. 

“Yes,” St. Paul replied. 

“With a great sum obtained I this freedom,” 
the chief captain answered. 

“But I was free born,” Paul declared. 

Perhaps though, had not the writer been free 
born, he would have been just as demonstrative 
as the ex-monk. Yet there was nothing in his 
speech that would identify him as a subscriber 
to this fundamental thesis of our movement, the 
doctrine of justification by faith. One might 
properly have questioned whether he was aware 
of the existence of such a doctrine, or if he could 
have told the fundamental difference between a 
Protestant and a Roman Catholic. For when he 
concluded his address and sat down to mop his 
brow, he had said nothing at all about this most 
precious of all doctrines ever revealed to man 
since the beginning of time, that “by grace are ye 
saved through faith.” 

Another thing was quite noticeable, too. The 
congregation, as has been said, was made up 
almost exclusively of Methodists and United 
Brethren, most of whom joined in wildly with 
the demonstrations. The eagerness with which 
they clapped and cheered each remark made one 
wonder how many could have told the first funda- 
mental of Protestantism. Doubtless in all that 
crowd not ten could have told it had they been 
questioned. Yet supposing now for charity’s sake 
that ten of them could have stammered out, 
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“Justification by Faith,’ then it may also be 
questioned whether any of them could have given 
a working definition of justification. And such a 
conclusion is one which may well cause any soul 
to be greatly cast down. 

Furthermore, the meeting had been convened 
without consulting the local. minister. Somehow, 
none of them seemed to think it worth while to 
inform him that his Church was to be used for 
such a gathering. The first intimation he had of 
the matter was when he saw crowds and crowds 
gathering there, such as could not possibly be 
gathered for any Sunday service. But that is 
not the sad part of it. 

It is this: Annual Conference was to convene 
a few days afterwards. The poor minister was 
obliged to report a deficit on his salary and on 
every one of the benevolences, and one year later 
he was moved at the request of his own Church 
council. It seems that this has been the history 
of that Church for several years back. Always 
there is a new minister who never suits very 
long. Even now they are protesting against him. 
Doubtless, he, too, will find it convenient to move 
very soon. Yet on the night in question the ex- 
monk carried away enough money from that 
community to have settled all salary claims and 
benevolences for the entire year: and it had all 
been given in the space of two hours. 

The point to be made clear is this: those people 
felt that when they had joined in such a vigorous 
protest against the Roman Catholic Church, 
nothing more was required of them: they were 
free thereafter to mistreat and malign their own 
minister as they saw fit. This was the incon- 
gruity of the protest. It already has wrought 
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confusion in that village, and will continue so to 
work for years to come. 

Some time ago a lady called on the author one 
evening and demanded the use of his Church on 
Christmas Eve for a lecture along similar lines. 
When told that such a meeting would not fit 
in with the spirit of the time, she proceeded to 
read him a violent lecture on the sin of his quiet- 
ness concerning such vital questions, his timidity 
and his fear of acting in so important a matter, 
and questioned his integrity in refusing her the 
use of his pulpit while permitting all kinds of 
foreign missionaries to occupy it. Reason seemed 
to make no appeal to her. The fact that the 
author had never seen nor heard of her till she 
rang his doorbell seemed not at all incongruous 
to her, and she became so discourteous it was 
necessary first to request and finally to insist 
that she go. As she passed out into the darkness 
she hurled back a mighty challenge at the author, 

“If you’re a Protestant, why don’t you pro- 
test?” 

The lady succeeded in having her meeting in 
the town hall. Two things were reported to have 
happened: first, that the author was flayed for 
his unChristian attitude; second, that the goodly 
number of people who made up her audience 
never attended Church anywhere, yet embraced 
this golden opportunity of joining in a vigorous 
protest as the sole and only condition of salva- 
tion. 

It is greatly to be regretted that such an atti- 
tude will continue to be a disturbing factor in 
Protestantism for years and years to come. And 
the men who have the spiritual grace to point 
out that this attitude is a great error may not 
look for a happy response as their reward. People 
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as a whole cannot yet see that the position is un- 
tenable. They cannot see that anything more 
than a vigorous protest against the Roman 
Catholic Church should be required; for by that 
act does not one become more righteous than 
was Elijah when that great saint of God hurled 
defiance at Ahab and his queen, Jezebel? 


Ij] 
INTELLECTUAL STERILITY 


HERE seems to be a growing tendency for 

this great achievement of soul liberty to slow 
down to a mere intellectual assent of faith in 
some meaningless formula, by which a man may 
be saved, and nothing more need be required of 
him. 

Not long ago the author attended a meeting 
of several Protestant denominations where plans 
for a great evangelistic campaign were under 
consideration. The main speaker was a man of 
international fame. One of his most telling ut- 
terances was to the effect that the entire Prot- 
estant Communion is now sustained by twenty 
per cent-of its membership. The other eighty 
per cent seem to have no concern or regard for 
the institutions which gave them spiritual birth. 
Some ministers declared that the percentage was 
far too high for their respective denominations. 
Some went so far as to say that not more than 
ten per cent of their membership could be counted 
on. Hence it is not a surprising matter that the 
meeting resolved itself into an evangelistic move- 
ment confined almost exclusively to the people 
inside the Church. It seemed to be accepted as 
a settled conviction that the Church has no power 
to deal with men on the outside, so long as such 
apostasy exists on the inside. 

Dr. James A. Perry, in an article in the Methodist 
Advocates entitled, “Wanted—A New Emphasis on 
Worship,” published January 27, 1927, has this 
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to say with reference to the above situation, 
“Someone has given the following analysis of 
Church membership: Five per cent do not exist; 
ten per cent cannot be found; twenty-five per 
cent never go to Church; fifty per cent never 
contribute; seventy-five per cent never attend 
mid-week service; ninety per cent never have 
family worship; ninety-five per cent never at- 
tempt to gain a recruit for Christ.” 

It has been a matter of deep regret to the 
author, a member of a great Lodge for several 
years, that some good members are very zealous 
to gain new members for the Lodge, and to be 
faithful in the performance of all the many du- 
ties of the Lodge, yet when it comes to the 
Church they seem to have an antagonistic and an 
apologetic attitude that more often repels people 
than wins them to that organization. 

Even at the risk of being nrisunderstood the 
next few statements are set down for no purpose 
other than to aid in clarifying the present spiritual 
atmosphere. 

Some time in the year 1919, just after the 
Methodist Episcopal Church had finished, in a 
whirlwind of the spectacular, the Centenary sub- 
scriptions of more than a hundred million dollars, 
a new movement was launched. To. many it 
seemed as if it was done in answer to a taunt, 

“You Methodists can raise money all right, but 
you have lost your power to save souls.” 

It almost looks as if the answer was, “Well, 
now, we'll show you.” For during the year 
1919-20 the slogan went out that we must win 
and enroll a million new members. 

At the time the author was attending a meet- 
ing in the First Methodist Episcopal Church of 
New Hartford, New York, and was then under 
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release from his regular appointment at Chad- 
wicks, a few miles away, for missionary work in 
India. Having given such evidence of consecra- 
tion that a drop of four or five hundred dollars 
in yearly salary did not deter him from entering 
upon that sacred and holy calling, he was looked 
upon as one who could thrill the hearts of all the 
ministers there present with an exhortation to 
do valiant work in the coming campaign. It was 
not his desire to speak since he did not seem to 
be entirely in harmony with the spirit of the 
meeting. However, being forced to, he sug- 
gested that before such a task be undertaken, the 
ministry should seek anew the baptism of the 
Holy Ghost; that it looked not a little like pre- 
sumption to declare we would win a million souls 
in any given period. 

The plain common sense of this remark was 
entirely lost. Exhilarated as the Church was with 
the success of raising something like a hundred 
million dollars on paper—the amount then re- 
ported to have been subscribed—such a sugges- 
tion seemed to nettle the leaders, some of whom 
plainly indicated great disappointment that any 
young fellow should not at once fall in line with 
so great a movement. 

Several years have come and gone since then 
and Church-joining campaigns have been carried 
on as never before in history. So great was the 
desire to have new members that oftentimes 
nothing essentially Christian was demanded of 
prospective members as a basis for their mem- 
bership. In some places the names of babies were 
added as full members so that wonderful reports 
to Conference could be made. In other places ab- 
sentia methods were used to enroll as members 
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the names of people who never attended Church 
at all. 

A concrete case may be mentioned: the com- 
mittee on membership solicited a certain man to 
join the Church, and he replied that he was not 
fit for such an honor if for no other reason than 
that he “‘cussed and swore like a blue streak.” It 
is reported the man was told that so small a 
thing would not be considered as a barrier, and 
his name went down on the roll, though it is 
not at all certain that he has been inside the 
Church since. But the objective was statistics 
and this man’s name meant one more on the list. 

Exact figures concerning a question of this 
kind cannot be obtained. In truth, they are not 
at all necessary. The questionable practices of 
dropping large numbers of members from the 
roll each year to avoid quotas and apportion- 
ments has made all such statistics well nigh 
meaningless. But it is no exaggeration to say 
that fully two million members have been added 
to the rolls since 1919. Had it not been for the 
dropping process of grinding in one year and 
grinding out the next, doubtless the statistics 
would show that not less than four million names 
were added to the rolls during this period—an 
increase in membership almost without parallel 
in the history of any communion. We ought, 
therefore, to hear a shout of triumph, and the 
glad note of the victor’s song all through the 
Church. 

Instead, what do we find? We sense every- 
where an inner feeling of defeat and pessimism 
and complaint that has never before been equaled 
in the history of any Protestant denomination. 
Leaders do not seem to feel any assurance of. 
brighter days for years to come. The Board of 
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Bishops has made a supreme plea for a spiritual 
rebirth, which it is to be hoped will do much to 
stem the tide. But the grumblings and the com- 
plaints heard so much at Springfield, Massachu- 
setts, in 1924, seem now to have become the 
dominant note of the Church: where once we 
used to be greeted with a look of joy and a note 
of faith, we are now greeted with sullenness and 
open complaint. 

But there is more here that has not yet been 
analyzed, and again exact figures are not 
necessary. We are dealing with the spirit that 
energizes, and not with the letter that kills dead. 
There has been too much of the latter already. 

Beginning with the year 1922 and continuing 
on down to the present time the benevolent work 
of the Church has faced a cut which has grown 
more severe each year till last year; much of the 
work has been wrecked, while all of it has been 
seriously handicapped; missionaries have been re- 
called, others denied passage out, and the whole 
non-Christian world set to wondering about Prot- 
estant missions. Yet everything, from an “I Will 
Maintain” campaign to the “Annual World 
Service Roll Call,’ has been tried, but it does not 
seem to make any difference. In spite of millions 
of new members the income still continues to fall. 

The calamity that took place overseas cannot 
be told here. It is a story so tragic that no pen 
can ever tell it all. A great volume and several 
scholars would be required to portray even the 
sketchiest picture of what happened: but there 
comes to mind the picture of a little three-walled 
schoolhouse with a tile roof, walls and floor plas- 
tered with cow dung and then whitewashed, “bee 
flats’ (bedbugs) rambling at will, where the 
author used to sit and teach the young men of 
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that part of India the wonders of this new doc- 
trine. It mattered not that the thermometer 
often registered as high as 115 in the shade under 
that thin tile roof. It mattered not that the 
schoolroom lacked everything considered essen- 
tial over here in our own native land. It only 
mattered that we learned about the Christ who 
said, ‘““He that believeth is not condemned.’ At 
the end of their course, when they had a fair 
understanding of these ideas, these young men 
would return to their villages to win many thou- 
sands of their comrades to this new faith that was 
then beginning to brighten up their horizons like 
the first rays of the morning light. 

But that little school has long been closed. No 
more do the dark-eyed young men of India come 
there to obtain the light that shines not on land 
or sea. No longer can their voices be heard in 
study and in song. No longer in the silence of 
the night, when the seven diamonds of the South- 
ern Cross twinkle down from mystic skies, does 
the sound of voices at prayer rise to cheer weary 
souls on through the pilgrimage of life. 

Instead, each night comes a pack of jackals to 
point their long, peaked noses up at the great 
Southern Cross and howl, long and loud, as if 
in mocking derision at the echo from empty halls, 
shrill and plaintive, weird and uncanny, sending 
shivers up and down the spines of the few pale- 
faced missionaries who still linger by the stuff 
wondering how long it must be ere reinforce- 
ments come. 

And ever and anon as the days pass by, a 
crowd of Hindus and Mohammedans, seeing a 
lone and dejected soul, a former student of the 
school, gazing with tear-bedimmed eyes at his 
Alma Mater from which the glory has departed, 
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point the finger of scorn at him and cry out, 

“Where is now your God of this foreign re- 
ligion? We told you it would end this way.” 

And the poor brokenhearted Christian drops 
his head and walks off to his home in shame, back 
to his distant village, there to remark to the mis- 
sionary on his next visit, 

“Sahib, it would have been better by far, had 
you never lighted that lamp for us, than that 
now, after we have seen its glorious light, you 
should blow it out.” 

Much more could be said along this line. But 
this is enough to give a suggestion as to what 
is meant. The most disastrous route that ever 
happened in the history of religion was the retreat 
of most of the Protestant denominations from 
the mission field; and it took place while we were 
gathering in souls by the hundreds of thousands, 
and holding such vigorous protest meetings as we 
have already considered. 

But that is not all; not by a good deal. Would 
to God that it were! At the same time in our 
own Methodist Episcopal Church we have discon- 
tinued the class meeting for good. Several at- 
tempts have been made to revive it under the 
Unit System, though it was evident to many at 
the time that the Unit System was foredoomed to 
small success. And so the most distinctive fea- 
ture of Methodist polity, which did so much to 
make us a great world Church in a little over a 
hundred years, is discontinued. It is dead and has 
been buried, during this period of such wonderful 
increases in membership—because that member- 
ship had nothing to testify about the witness of 
the Spirit to a deep work of grace in the soul. 
How could it survive the loss of that experience? 

Yet every now and then someone still in the 
childhood of his mentality is heard to hark back 


30 WHAT PRICE SALVATION 


to those far-off times only to make fun of the 
saints who prayed the same prayer over for 
twenty years, and whose testimony in the class 
meeting was pretty much the same, “world with- 
out end”’—as if a given testimony prayed and 
lived in any one community for forty and fifty 
years, were not a monument to a faith so mighty, 
that few, if any of us, in these more enlightened 
days, can equal it. With all of our boasted en- 
lightenment, it is well nigh impossible to hold a 
class meeting in any part of the country. We can 
make fun of it; we can laugh at such things as 
conversion; but there is not enough spiritual 
grace in the members taken in during the great 
mass movement in America to testify. A very 
large percentage of them are as ignorant of any 
work of grace in the heart as are the so-called 
heathen they try to convert with such small mis- 
sionary contributions. 

The prayer meeting is in serious danger, too. 
Recently a prominent minister declared in a big 
meeting that he had solved the prayer meeting 
problem in his Church. Asked how he had done 
it he replied, “We've closed it.” 

If we continue on in the way we are going, tak- 
ing in members when it does not mean half as 
much to them as it does to join a lodge, increasing 
our organizations, multiplying our clubs, within 
ten years most Methodists will be able to preside 
at any kind of a social gathering from a lodge to 
a club, and will be glad to do so; a very large 
number of others will be able to shuffle the card 
deck with all the grace of an old-time adept: but 
if at any time one of them should be called on to 
pray, he might die from shock. For nothing will 
be more astounding in another generation than 
that a Methodist should even think of praying. It 
may be all right for the poor benighted heathen, 
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such as Mohammedans, to pray five times a day 
—it is perfectly ridiculous to think that the mod- 
ern enlightened Christian can pray. 

Yet all the while our new members have been 
content to let us retreat from the foreign fields 
and to see much of the work wrecked. Metho- 
dists alone have been making the automobile in- 
dustries the handsome gift of one hundred mil- 
lion dollars every year for the sake of riding in 
the newest model automobile. One-tenth of that 
amount dispensed with through the benevolent 
channels of the Church would have prevented the 
greatest rout of faith in all history. But style is 
more essential than matters of faith and speed 
more important than salvation, hence the rout 
and disaster just had to come. 

Other conditions just as grievous might be 
mentioned to show that this great movement for 
the liberation of the soul has so spent itself as to 
be little less than an intellectual assent of faith to 
some meaningless formula, by which a man may 
be saved, and nothing more need be required of 
him. 

It is time some movement was inaugurated to 
revive once more a dynamic faith in the heart of 
each one who classes himself a Protestant, till 
it will be the common lot of all believers actively 
to engage in work of some kind for the cause, 
and for which each one is in some degree fitted, 
instead of being hearers only. 

Some thinkers feel we are approaching another 
grand climax or crisis in the history of the Chris- 
tian faith. If that situation, whenever it de- 
velops, will turn once more the hearts of the chil- 
dren of this generation to the faith of our fathers 
and cause them to do and to die as they did, it 
will be worth while. For matters may not go on 
as they now are much longer. 


IV 
TOO MUCH COMFORT 


HE doctrine of justification by faith is, as the 

discipline of the Methodist Episcopal Church 
says, ‘a most wholesome doctrine and very full 
of comfort.” But this very comfort often turns 
into a disturbing factor of great magnitude. As 
the tree of the knowledge of good and evil 
jeopardized the paradise of the Garden of Eden, so 
also the very simplicity of this doctrine often en- 
dangers its comfort. In due season we shall see 
that not every kind of faith will insure justifica- 
tion. Here it should be pointed out that this 
doctrine was never intended to be an occasion 
for various liberties in which the soul may love 
to indulge. One great reason for sojourning in 
the flesh is to learn that only the disciplined shall 
inherit the kingdom of heaven. St. Paul warned 
against the possibility of falling away from the 
faith, even though actively engaged in propagat- 
ing it. 

“But I keep my body under,” he wrote to the 
Corinthian Church, “and bring it into subjection: 
lest by any means, when I have preached to 
others, I, myself, should be a castaway.” 

Our Lord, though referring to the time of his 
second coming, had a similar idea in mind when 
he declared, “What I say unto you, I say unto 
all, Watch.” 

It is, therefore, the part of wisdom to heed this 
injunction, and constantly to be on guard lest 
one fall away. | 
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But being on guard does not mean doubting 
one’s experience or acceptance, nor the assump- 
tion of an attitude, which, a few years ago, was 
most fittingly characterized in the comic papers 
under the name of “Calamity Jane.” There is 
hardly any attitude of the soul which is more 
destructive to vital piety. 

Nor is it that positively harmful practice of 
analyzing one’s inner self all the time, searching 
for some new feeling as a sign that the Holy 
Ghost is indwelling, as so many seem to be doing 
in these days of cheap smattering with the sub- 
jective. Too much introspection is both harmful 
and dangerous. It causes one to let go of himself 
as an ego, as a definite personality, and to become 
so passive that he absorbs every kind of influence 
radiating around him. 

As a matter of fact, whatever one believes in as 
his law of life then flows into his soul, and the 
experience will always correspond with the belief. 
This is why such a person soon becomes a weak- 
ling and is so subject to any stronger personality 
within his range. Such an attitude can do noth- 
ing else than work for the destruction of person- 
ality, converting him into a spiritualistic medium, 
or even driving him to insanity. So likewise it 
may cause him to do almost anything that comes 
into his consciousness, like, for instance, the 
young college girl, who, the morning papers re- 
cently reported, held up and robbed a filling sta- 
tion at the point of a revolver, loaded to kill, just 
so she could analyze the thrill of her subjective 
nature. 

Being on guard means nothing more or less 
than “giving the more earnest heed to the things 
that were heard, lest haply we drift away from 
them.” The writer of the book of Hebrews, 
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seeing how easily the Christians of his time fell 
away from the faith, or were caught in the awful 
nets of apostasy, warned them with a deathless 
exhortation: “How shall we escape if we neglect 
so great a salvation?’ He then went on to show 
that there is no more terrible state of the soul 
than that of drifting. “It is impossible to renew 
them (i.e., Christian experiences) again unto re- 
pentance; seeing they crucify to themselves the~ 
Son of God afresh, and put him to an open 
shame.” 

The Apostle used a simple illustration of two 
kinds of land or soil, neither of which was bar- 
ren, and both of which drank in the rain that often 
fell upon them. But the fatness and strength of 
one soil yielded nothing but thorns and thistles. 
Even as the natural strength and vigor of a man’s 
soul may turn itself into moral evil of the worst 
kind. The other, being the same in kind, quality 
and degree, used its natural richness and strength 
to produce plants fit for food. Even so the 
natural soul vigor of a man under the blessings 
of God, may turn into a source of great spiritual 
blessings. The first kind of faith merits the 
Creator’s primal curse, the end of which is to be 
burned. It is, therefore, the most solemn duty 
of every child of God to watch and be on guard 
lest he fall away from the faith. 

Like the muscles of the body, faith needs regu- 
lar exercise, and the Lord Jesus Christ made pro- 
vision for that need, in the various means of 
grace. Yet how little they are used! 

We see vast numbers of our Protestant people 
who never attend Church with any degree of 
regularity, who never take the sacraments and 
who never contribute to any cause of the faith. 
They feel it is unnecessary. Could they be made 
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to see that this lack of fruitful manifestation is a 
sure sign of the soil which turns its natural 
strength into barrenness, they might bestir them- 
selves to activity. Such faith savors of everlasting 
moral death. As sure as the sun rises each morn- 
ing, they have no lot or part in the covenant of 
faith. They have neither loyalty nor devotion 
in them. They are not at all unlike Saul, the 
son of Kish, who lived in Israel, but was no part 
of it. He did not know that there was a prophet 
anywhere in the land. It was through a servant 
that he learned of the man of God who might 
locate the asses for him by an act of his prophetic 
ministry. During all the years Samuel had been 
judging Israel and making Yahveh God feared 
and honored, Saul seems never to have left the 
stuff long enough to join in one service, long 
enough to learn the name of the man of God. He 
turned to him on the advice of the servant, only 
when further absence of the asses would entail 
great financial loss. The trouble was his faith 
had died in him. And they, whose faith is never 
manifested in any activity or in any use of the 
means of grace, are already suffering from death. 
That is their comfort, not life. 

_ Let us come now directly to the heart of a very 
important matter. Man is not saved because he 
goes to Church. Going to Church till the end of 
time will not save anyone. But the same faith 
that saves will also send to Church that one may 
be a sharer in the benefits of the means of grace. 
A man is always better off because he has obeyed 
the impulse to worship in public, even though he 
may not have liked the minister. Neither is a 
man saved because he has contributed to the work 
of the Church. Giving all the money in the 
world will avail nothing, except it be done as a 
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result of a dynamic faith already in him. The 
blessings that come from giving money to the 
Church are in addition to the great blessing of 
justification. Let us not be confused thereby. 

Furthermore, a man is not saved because he 
partakes of the sacraments. We cannot subscribe 
to the theory that they purchase salvation. But 
the faith that saves makes one eager to fulfill all 
the commands of the Lord, especially the one, 
“Do this in remembrance of me.” Here is an op- 
portunity for the devout believer to enjoy an inner 
mystical experience, for at such a time he is most 
conscious of his unity with the brethren and of 
the presence of the Lord. What blessings a man 
receives as a result of partaking of this sacrament 
are in addition to the first blessing of justification 
by faith. The faith that saves is the only thing 
that entitles one to “all other benefits of his pas- 
sion,’ which are obtained in the sacrament of 
Holy Communion. 

Yet the awful fact remains that vast multitudes 
of people who consider themselves as belonging 
to the family of the redeemed, never visit the 
table of the Lord. In some places an announce- 
ment that the sacrament is to be administered at 
the next meeting is considered by the congrega- 
tion as an invitation to go joy riding. Why? Be- 
cause they have no part in the covenant; either 
they have never believed, or else, if once they did 
believe, they have drifted into such apostasy, that 
they are worse off than they were at first. 

It is a fact greatly to be regretted that so many 
sick folk, who are about to depart from this life, 
have no desire to partake of the sacraments. 
Thousands of our people die without so much as 
a thought concerning this great privilege. <A 
Christian nurse in a large hospital, who has had 
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the chance of seeing how modern Protestants 
die, testified quite recently that few of them seem 
to be at all concerned about the nature of the 
great adventure into which they were being 
swept. Not only were they unconcerned regard- 
ing the sacrament, but they seemed to care noth- 
ing about preparing themselves by prayer and 
contrition for this great event. Her testimony is 
one to distress the heart of the most optimistic. 
It shows only too well that the means of grace are 
sadly neglected by vast numbers of people who 
pride themselves on being Protestant. 

The administration of this sacrament can be 
made a great means of grace to the dying. In the 
month of April, 1917, an old lady, a life-long mem- 
ber of the Church, being at the point of death 
from the weaknesses of advanced age, signified 
to her son a wish to partake of this sacrament 
once more, inasmuch as it had been many months 
since she had been granted that privilege. The 
author, her minister, was advised and repaired to 
the sickroom for the service, which was very im- 
pressive. When the aged woman had partaken 
of the bread, and then of the wine which repre- 
sents “the blood of our Lord Jesus Christ,” sud- 
denly she seized both hands of the author, rose 
up in bed in spite of her fearful weakness, and in 
a clear strong voice, rejoiced in the words of the 
One Hundred and Third Psalm, “Bless the Lord, 
O my soul: and all that is within me, bless his 
holy name.” 

A look of celestial peace, not of this mundane 
realm of life, settled over her wasted features as 
she dropped back to the pillow. Everybody in the 
room was touched at the sight of the new 
strength which animated her, and at her strong, 
confident and steadfast faith, now triumphant 
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even down where the billows of Jordan could be 
heard rolling in on the shores of time. 

The good lady passed away a short time after- 
wards in a halo of light and glory. Eye witnesses 
spoke of the mainfestation that seemed to fill the 
room with a celestial atmosphere just as her soul 
took its flight to him whom she had made her 
righteousness all through a long and eventful 
life. The fact that she had put forth so much 
effort in her last hours to obey the command, 
“This do in remembrance of me,” seemed to 
stimulate her faith till it triumphed over death. 
And the same stimulus is waiting for any and all 
of our people who will but exercise themselves 
to obtain it. 

The doctrine of justification by faith alone is 
“very full of comfort,” but the comfort one ob- 
tains in a constant neglect of the means of grace 
is the comfort of death. It is like the drug which, 
deceiving the inner physical nature, convinces one 
that there is no pain and all is well. The comfort 
coming from a full and complete justification is 
as the peace of God; it “passeth all understand- 
ing,’ and keeps the hearts and minds through 
Jesus Christ in loving loyalty and devotion to 
him, manifested in a strict observance of all the 
means of grace. 


V 
“NOR JESTING” 


HE Protestant faith has suffered a great deal 

of late on account of the bad habit of jesting 
about matters of faith and religion, of treating 
them as if they were of no vital importance, as if 
a “kidding religion” were the utmost height of 
spiritual attainment. Most of the blame for this 
habit can be traced back to the error of breaking 
down respect for the Christ as the Son of God, 
of stripping him of all his divinity, of divesting 
him of authority, so that he has no more right to 
command than any sage of India, and of steadily 
robbing him of all his majesty so that no awe is 
felt in his presence, or in speaking his name. 

Some writers go so far as to Say it is a sign of 
a dwarfed mentality to look upon him as anything 
more than a very commonplace man, who was as 
subject to the limitations of his own time as we 
are to the limitations of these latter days. They 
know that when once they have been able to set 
him forth as a man among men, he has no more 
finality than any other man: and some scholars 
have made bold to set themselves up as possessing 
as much authority in certain fields of intellectual 
endeavor as he had. 

Many examples of this kidding kind of religion 
and of this frivolous manner of discussing it might 
be cited, in which prominent writers have held up 
to scorn and ridicule some of the most sacred ex- 
pressions of the Christian faith. They seem to feel 
there is great virtue in thus shocking the tender- 
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est feelings of believers and in adding prestige to 
the claims of unbelievers. Some go so far as to 


assert that the term “the Lamb of God,” as it has ~ 


been applied to Jesus down through the ages, 
has a certain sissy and effeminate air about it that 
more often repels red-blooded he-men than wins 
them to an association with the Church. They 
link such sacred terms with the bedtime song of 
“Mary’s Little Lamb,” even though the average 
man as he is met on the streets would never 
think of such a comparison. They have a feeling 
of utter repugnance for such expressions as the 
“meek and lowly,” for evidently such a type could 
not very well pass off in the he-man craze of the 
day. They seek to break allegiance with the 
sacred associations of the past by openly scoffing 
at the suggestion of “a man of sorrows and ac- 
quainted with griefs.” 

Therefore, campaigns are waged to show that 
the entire system of Christian doctrine has been 
built upon fables, inventions and legends, which 
give little heed to the original facts. One would 
think that the whole Christian system, both 
Catholic and Protestant alike, were a huge 
money-making scheme, craftily designed by 
greedy priests and ministers, who love to appear 
in public as pale-faced advocates of a fictitious 
higher life. 

Others, while not lending themselves to so 
vindictive a purpose, yet join in the throng of joy- 
seekers, and turn the services of the Church on 
the Lord’s day into a mockery of laughing and 
jesting, such as one would not see even in the 
theater, till the promise of enjoying a thrill and 
a first-class laugh may be considered the chief at- 
tractions of the services. 

Now these people, usually well meaning in most 
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respects, have entirely overlooked the fact that 
the disciple who leaned on the bosom of Jesus at 
the last supper, introduced the Christ to us in his 
gospel as “the lamb of God, which taketh away 
the sins of the world,” through whose atonement 
one may find eternal life, should he ever come to 
the place where he will commit his all to the 
keeping of that same Christ. 

However, the sad fact remains that vast num- 
bers of people receive this kind of teaching with 
expressions of the greatest joy. It is scarcely 
to be hoped that any words in this book will avail 
to stem the tide. People seem to have tasted a 
powerful intoxicant which calls for more and 
more, therefore they must revel in drunkenness, 
with all of its shameful actions. Not even the re- 
buke of God Almighty himself, administered to 
St. Peter on the mount of Transfiguration, avails 
to do more than bring a bored smile that one 
should speak so naively of such things in this age 
of enlightenment. The leveling processes of 
democracy are so fascinating that the lower things 
appeal far more than the higher. Hence the most 
important lessons of that wonderful story are lost 
entirely in the democracy of the age. It almost 
seems as if St. Peter himself was tinged with it. 

“Let us make three tabernacles,” he cried, “fon: 
for thee, one for Moses and one for Elijah,” 
thereby placing his Lord on a level with the othe 
two characters. 

“This is my beloved Son, hear him,” the voice 
of God cried back from the clouds in eternal re- 
buke of the idea of leveling the Son of God down 
to'.a man among men. So terrible was the re- 
buke that all three disciples fell on their faces and 
were sore afraid. It was well they were. A few 
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short days before this St. Peter had proclaimed 
in a stentorian voice, 

“Thou are the Christ, the Son of the living 
God.” 

Now, however, as he looked first at Moses, 
then at Elijah, and then at his Lord, he seemed 
to forget all about that confession, for he placed 
the three of them on a common level. It was 
for this reason the voice came from heaven for- 
mally to declare that the Christ is the eternal Son 
of God, and that no other man or woman, in all 
the long ages of eternity, will ever be able to 
stand on an equality with him. 

But much of this conception is lost today. 
Many do not want a Christ of that kind; he is too 
grand, too majestic, too commanding. Men do 
not feel like jesting all the time when in his 
august presence. They have to feel too serious 
with that kind of Christ, and under no circum- 
stances can they elect to become serious in mat- 
ters of faith and religion. So in order to jest 
and to laugh, even in the presence of the dead, it 
has been necessary to get rid of an overawing 
Christ. And it has well nigh been done. 

Inability to become serious in matters of faith 
and religion sometimes leads to the most em- 
barrassing consequences, only to cause one to seek 
to place the responsibility on other shoulders. 

In a certain city of the United States of Amer- 
ica in the fall months, a few years ago, the 
daughter of a prominent lady was taken to court 
for criminal violation of her chastity. So uncon- 
cernedly did she act, the judge sent for the girl’s 
mother. Then when the subject was brought up, 
the girl barked out, | 

“Well, suppose I did, what of it? Can’t I do 
with my ownself what I want to?” 
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“You’re insulting my daughter!” the mother 
screamed when his honor tried to convince the 
younger woman that her motherhood is a gift of 
God to be treated with greater respect than she 
had shown for it. The problem of the daughter’s 
violated chastity could be referred to by illusion. 
To become serious was to insult her. And both 
mother and daughter were members of a great 
Protestant Church. 

Strange as it may seem, some people want to be 
kidded all through life in just that manner. One 
must never be serious, no matter what the time 
nor the occasion; not even before the grim fact 
of death! Just kid one’s self into believing the 
matter is not serious and it will not be. 

Certain would-be philosophers, who promise to 
create a new earth which will be like unto the 
kingdom of heaven, tell us that we must turn our 
backs upon all untoward conditions and then 
never under any circumstances permit ourselves 
to be turned away from the progressive and ideal 
conditions which we all desire. If unfavorable 
conditions obtain in one’s life, they will make 
themselves felt enough so that one need never 
give them attention save as he allows them to 
be a spur and an incentive to urge him on in his 
attempts to better the general conditions of his 
life. 

And so with great verbosity these would-be 
philosophers insist that all time and energy and 
attention should be devoted to the establishment 
of harmonious, favorable and successful condi- 
tions, and never once is one to acknowledge the 
existence of a condition which is otherwise. 

Now all of this may be true in a limited sense, 
but most certainly it is not so when taken in a 
general way. A negative state of mind and body 
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is very harmful: but once a man, in seeking to 
establish positive and favorable and harmonious 
conditions in his life, met a Bengal tiger in the 
deep thick jungle. True to his new faith and vow 
to acknowledge only favorable conditions, he re- 
fused to acknowledge it as a tiger. At once he 
turned his back upon so unfavorable a condition. 
He set his face in the direction of harmonious and 
favorable conditions. But so did the tiger, and 
the man did not get very far in the direction of 
his better conditions. The grass has long since 
been high and then burned to nothing by the hot 
winds of the summer monsoons over the grave 
of what little the tiger left of him. And all be- 
cause he would not permit himself to face his 
problem as a real one, long enough to recognize 
it as a tiger and deal with it appropriately. The 
tiger was suffering from no such illusions. 

St. Paul warned the Ephesians against certain 
flagrant abuses which constantly intrude upon the 
sanctity of the early Christian Church. “Let it 
not once be named among you, as becometh 
saints,’ he wrote in his positive way of dealing 
with all such matters, “neither filthiness, nor 
foolish talking, nor jesting.” It is more than a 
coincidence that in the same breath, so to speak, 
he classes fornication and all uncleanness along 
with foolish talking and jesting. Whether or not 
he wanted to declare there is a deep connection 
between them is not an important matter to us 
now. However, it is quite important to know 
that jesting in religious matters and in religious 
assemblies often refers to such matters as ought 
not once to be named among the saints. It is 
simply unbecoming. It produces a feeling that is 
anything but helpful to vital piety. 

Thus a certain great religious convention was 


“NOR JESTING” 45 


being opened one evening in the summer of 1926. 
A large number of religious men had come for 
miles to take part in its deliberations and to 
lead vast numbers of young people into a deeper 
and more vital experience. But as each man was 
presented to the audience that night, he arose and 
told a story. The first one could have been toler- 
ated, but it provoked a certain kind of response, 
and the second fellow thought he was called on 
to outdo the first one, so he followed with a story 
a little more off color. Then the third, and the 
fourth and the fifth, till the last fellow had passed 
all considerations of respectability, and caused 
many to hang their heads in shame. But he got 
away with it; there was an outburst of applause, 
and the great religious convention opened with 
that kind of starter. 

There is a place for good jokes. Few, if any, 
can get along without a jovial attitude. This 
chapter is not a plea for the person, “of such 
vinegar aspect,’ that he can see nothing at which 
to laugh, but who always goes about with a long, 
sad countenance casting a shadow of gloom over 
everyone with whom he comes in _ contact. 
Shakespeare says of such, 


“That they’ll not show their teeth in way of smile, 
Though Nestor swear the jest be laughable.” 


Heretofore we expected jesting and constant 
joking about the most serious things of life to be 
done in the theater or in other similar places, and 
it is greatly to be regretted that this bad habit 
has invaded the sanctity of religious services to 
such an extent that it is not uncommon to won- 
der whether one is attending Church or the 
vaudeville. Nothing but harm can come from 
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such a habit, and the sooner Protestant Christians 
in géneral disallow such a questionable practice 
the better it will be. It may be doubted whether 
the better interests of the kingdom of God are 
being advanced by any religious services which 
must be begun with a series of jokes and jests 
which have no bearing whatever on the purpose 
of the meeting. 


VI 
IRREVERENCE 


1 is a far cry from the reverence which the 
Children of Israel had for Yahveh God in 
the wilderness of Sinai, to the lack of reverence 
that now seems to be quite in order in some 
Churches the author has had the opportunity of 
visiting. When one reads in Exodus of the rever- 
ence that Moses instilled into the minds of his 
people for the things of God, how when “all the 
people saw the thunderings, and the lightnings, 
and the noise of the trumpet, and the mountain 
smoking,” they removed and stood afar off, it is 
to wish that some of that attitude for reverence 
for the name of God and the house of God might 
in some way be instilled into some of our modern 
people, who would look with contempt and scorn 
on such ancients as these people were. 

In many Churches which it has been the 
author’s privilege to visit there has not been as 
much reverence as he has oftentimes seen in a 
Mohammedan mosque. Such a thing can only 
be said to our shame. In many Churches, when 
the minister lifts his hand to say, “Shall we pray?” 
it is considered an invitation to cock the chin a 
little higher, to rattle papers, to scuff the feet a 
little more; in fact, to assume an attitude as un- 
suited to that of prayer as is conceivable. 

When one has seen the reverence shown in a 
mosque at the hour of prayer; when one has be- 
held multitudes of the so-called heathen falling 
down in reverent worship; when one has seen 
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them remaining at prayer for an hour or more 
without so much as moving a finger, so intense 
is their devotion, one wonders wherein our 
boasted superiority consists—since prayer as a 
congregational activity has been _ practically 
abandoned as a form of worship in so many 
Churches, and in nearly all of our Christian 
homes. 

Sometime during the winter of 1925 it was the 
author’s privilege to attend a great mass meeting 
in one of the cities of the state of Iowa. The 
speaker of the occasion was a man of international 
fame, a world traveler and citizen. He spent a 
great deal of his time in making a plea for more 
reverence in the house of God, and declared that, 
according to his observations made in nearly 
every state of the Union, irreverence seemed to 
be the rule of the day. Prayer was considered a 
trivial matter, as anyone could judge for himself 
by observing the prevalence of unbowed heads, 
the haughtiness of attitude and the general un- 
prayer-like manner of a congregation. He went 
so far as to question the sincerity and the in- 
tegrity of our faith if, when the minister says, 
“Let us pray,’ we tip the chin a little higher and 
put on a bored look, as if nothing could be more 
distasteful and intolerable than an attitude of 
reverence. 

During the past three years the author has had 
a chance to make observations along this line in 
several states of the Union, and his conclusions 
agree with those of the speaker referred to above. 
Far too often when he has been called on to pray, 
by far the greater part of the audience has refused 
to bow the head, or to close the eyes, or to do 
anything that would indicate they felt like pray- 
ing. He has seen men prominent in religious 
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activities in their communities sit as stoical as a 
Pharisee during the few minutes of prayer, and 
has taken the trouble to observe that the atti- 
tude struck during the morning or evening prayer 
is a proper indication of the spiritual state of the 
individual as well as of the Church. 

For twenty years the Church has been crying 
out against the evils of the Sunday papers with 
their enticing stories and comic sections. Tirade 
aiter tirade has been hurled at them. In most 
cases there has been ample justification for all 
that has been said. The Sunday newspaper has 
given men an occasion to exploit the evil that 
already was in them, and has helped to create a 
general air and attitude of irreverence among 
its readers. Too often it has referred to the 
Church, the minister, the sermon and the service 
with contempt and ridicule. Besides, the comic 
pictures for the children often encourage all 
kinds of undesirable activity. For thirty years 
or more the author has followed the career of 
certain characters as presented every Sunday in 
the papers only to see that in ninety-nine cases 
out of every one hundred the characters have 
been honored because they have indulged in mild 
wrongdoings and even crimes. Certain promi- 
nent characters exert an influence that is wholly 
evil in that they never show anything but 
disrespect for parents, for home and honor and 
for human decency. The harmful influence that 
they may have had on the youthful minds of our 
country can never be estimated. 

Still it may be questioned if the Sunday papers 
have kept any of the faithful away from the 
Church. It is said that a man’s foes shall be those 
of his own household. In a certain sense the 
Sunday newspaper has not wrought any more con- 
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fusion in our religious thinking than the Sunday 
School paper has, especially when it has been 
passed out to a crowd of none too reverent chil- 
dren and older folks just before the morning wor- 
ship. Then, when it is time to sing some grand 
old hymn, the interest is in the thrilling story in 
the Sunday School paper and not in the singing 
of the hymn. It is so with the responsive read- 
ings. When it is time to pray, many have just 
finished the reading of the first page and must 
turn over to the second one as soon as the min- 
ister starts in on his prayer. It is too much to 
expect them to wait till the prayer is finished and 
in many cases they do not. Then when it comes 
time for the sermon, or the sermonette, the 
papers are the order of the day, and the readers 
cast furtive glances up at the minister, as if daring 
him to interest them in his most commonplace 
sermon, when in the paper before them such a 
thrilling story awaits their attention, or such a 
charming puzzle. Most properly may it be 
pointed out that the Sunday newspaper with its 
comic section has never wrought one-half the 
harm that the Sunday School paper has in that 
respect. Yet the Sunday School paper is here 
to stay, to continue to be passed out just before 
morning worship, and will continue to be read 
during the sermon as a sign to the minister that 
he cannot possibly interest them in his academic 
discussion. 

The author has seen everything from a minia- 
ture football game to a boxing match pulled off 
in Sunday School; he has seen boys acting at 
such times worse than he has ever seen any of 
the so-called heathen act; however, that is not the 
worst part of it. To his mind, it is this: Always 
there has been someone to justify all this godless 
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irreverence in the name of religion and to say 
it must be tolerated if the boys are to be held 
for the Church. 

At a banquet not so very long ago a noted 
minister told of his struggles to keep certain 
groups of young people in the Church; told how 
he had had to sit on official boards to justify the 
younger people in breaking expensive stained- 
glass windows by general hoodlum conduct, in 
smashing expensive furniture and even in tearing 
up the Church floor to dig a cave for certain 
secret organizations. He had done all this just to 
hold the boys. Then he went so far as to ridicule 
the boy who is reasonably decent and moderate 
in all his actions, who perchance might feel more 
reverence in the Church, characterized him as a 
“sissy” and said he did not want any such in his 
Church. The Church belonged by rights to the 
robust, to the strong, to the healthy, even when 
irreverent zeal to be manly evidences itself in 
smashing good stained-glass windows. The min- 
ister was loudly applauded for his remarks. He 
was looked upon as having spoken greater wis- 
dom than King Solomon of old ever uttered. 
Seemingly he had hit the nail squarely on the 
head. 

It may be there is no Church furniture that is 
worth the souls of a group of boys, as he said; 
but it is also very certain that the soul of no boy 
can be won to loving loyalty to Jesus Christ by 
any smashing of the furniture of the house of God. 
On the contrary it may be questioned whether 
a tolerance of that spirit will not lead the person 
to commit such excesses that there will be no 
hope for him. Perhaps it is true, as the minister 
said, that there is no stained-glass window in the 
world that can compete with the soul of any boy; 
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but it is far more likely to be true that the soul 
of no boy can be won to salvation, to decency and 
to manliness by smashing the stained- glass win- 
dows of the Church, just to let off animal pep. 
Perhaps it is true that there is no floor in any 
Church in the country that is to be of value and 
counted as holy ground when a group of boys 
want to dig a hole in which to hold their secret 
gang meetings; but it is eternally true that the 
souls of no group of boys can be won to Christ 
or saved from sin by such blasphemous desecra- 
tion of the holy and the sacred. 

Yet so very popular and appealing is this idea 
of liberty now, that, in our extreme swing away 
from anything that would appear to be at all like 
the reverence seen in a Roman Catholic Church, 
the soul of many a boy is going to be lost, lost to 
all that is reverent and worth while, lost for all 
eternity, and many a Church closed—because it is 
considered to be perfectly in order and quite the 
thing for boys to act in this way when they enter 
the one and only institution that today could focus 
their attentions upon something higher than their 
own depraved natures—because it is _ being 
preached that boys must act like young hoodlums 
to avoid being dubbed “sissies.” 

Once when our Saviour beheld the flagrant acts 
of irreverence going on in the house of God, he 
cried out in sorrow of heart, “My house shall 
be a house of prayer.” What he would say could 
he enter some of the Churches the author has 
been in, there to behold what pandemonium of 
sacrilege is being carried on in his name, it is not 
safe to prophesy. 

Still many of our people have the presumption 
to declare they are of a higher grade of spiritual- 
ity than the members of the Roman Catholic 
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Church; and not a few of them, as the author has 
seen, when beholding a crowd of the so-called 
heathen at worship, have been moved to scoff and 
to scorn such ostentations of piety. May God 
have mercy on them! 

However, there is some ground for believing 
that hoodlumism in Church services is coming to 
its own end. Many righteous people are demand- 
ing a semblance of order when they gather to 
worship in the name of Jesus Christ. Others are 
becoming more and more dissatisfied with other 
forms of levity, and in a few years it is to be 
hoped that no Christian Church will tolerate 
within its sacred walls any act of irreverence 
upon which the so-called heathen would frown. It 
is to be hoped that the services of worship will 
assume their old-time dignity and quality which 
alone can and will make those services endure. 
Too long have we felt that the putting on of the 
wedding garment of formal worship has been con- 
nected in some mysterious way with an act of 
churchism which is the opposite of worship. Too 
long have we allowed an inferiority complex to 
indicate how we shall conduct ourselves when 
assembled for worship. We have seen that such 
an attitude brings us to intolerable confusion and 
to irreverent blasphemy. The next step is to see 
that it was Jesus who told the story of the wed- 
ding garment, and pronounced the doom of the 
man who elected to come into the presence of his 
king according to his own careless, slipshod man- 
ner, “Bind him hand and foot, and take him away, 
and cast him into outer darkness; there shall be 
weeping and gnashing of teeth.” Jesus knew that 
this free-for-all spirit to do just the opposite of 
what was expected of one would in time assume 
such proportions as to bring shame to his own 
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Church; therefore, he told them this parable, and 
warned that this monster of irreverence should be 
bound hand and foot; it should be taken away 
out of the Church; it should be cast into outer 
darkness where it would perish in its own misery. 

One great task confronting many of the Prot- 
estant Churches is to obey that injunction of 
our Lord, an injunction again contained in these 
words from the book of Hebrews, “Let us have 
grace, whereby we may serve God acceptable with 
reverence and godly fear: for our God is a con- 
suming fire.” 


VII 
NICOLAITAN LIBERTY 


T no time in history has the Church ever been 
A free from the disturbing factor of Nicolaitan- 
ism. It is referred to in Revelation 2, 15: ‘So 
thou hast also them that hold the doctrine of the 
Nicolaitanes which thing I hate.” In its simplest 
form it meant that faith was so powerful that con- 
duct did not matter. That is, it gave great liberty 
to the flesh. At first it was held to be unlawful 
“to eat things sacrificed to idols, and to commit 
fornication,” contrary to the decrees of the Church 
as recorded in Acts 15, 20 and 29. It led into all 
kinds of excesses, and came up ever and again 
under forms not connected with the original so- 
ciety. St. Paul had much trouble with the doc- 
trine in the Corinthian Church. His advice is 
recorded in the fifth, sixth and seventh chapters 
of the first letter to that Church. He pointed out 
that this great freedom in the Church was used 
as an occasion to justify such immoral doings as 
were not even tolerated among the Pagans. 

Perhaps no better idea of the subtleness of the 
doctrine, when dressed or undressed in modern 
garb, can be found than much of the material 
now appearing in some of the new magazines, the 
names of which, lest they be given undeserved 
publicity, will not be mentioned. Like everything 
else of its kind, much of this material is true, if 
only in part. It is the peculiar interpretation and 
slant given to the truth which makes it a monster 
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of such terrible mien and shame, which if not 
checked by an exposure of its deadly error, bids 
fair to turn our modern society into something 
akin to Paganism. 

Some such magazines make much of certain 
subtle psychological principles of life which have 
come as a great flood of morning light to increase 
understanding and knowledge in this new way of 
living, till all shackles of fear or bonds of super- 
stition have been broken, and people are enabled 
to see clearly and unafraid all things that are, as 
they are, with open and unprejudiced minds. 
Much time is spent in bemoaning the present sad 
and distressed state of the world, due to Puritan- 
ical influences, which never could call a spade a 
spade, because they were under such bondage 
that neither intellectual enlightenment nor spirit- 
ual freedom were possible. Others plead for 
leaders to give aid to poor benighted souls who 
yet must look through a veil and peer through a 
dark glass lest they see things as they are. Still 
others cry for a faith, the faith of honesty and 
happiness, which will enable people to think 
clearly, to work constructively and to live morally 
by being at peace with the mighty unseen forces 
of life. 

As has been said much of this propaganda ap- 
pears to be true or even sublime. One might 
think that some of it pleads for a better under- 
standing of the forces of eternal life and that it is 
taken from a soul-stirring revival sermon. But it 
happened to be a plea for Nicolaitan liberty, in 
which there is perfect liberty to obey all impulses 
that billow in over the soul, as can be seen by 
the vast number of pictures of women in the nude 
or the near nude which these magazines carry to 
substantiate their arguments. 
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There is no quarrel here with art. The per- 
fectly formed body of a woman is accepted by 
artists as the most beautiful thing on earth, and 
ever since artists and sculptors awoke to the truth 
of that fact, they have been trying to produce the 
one “feminine form divine.” But this argument 
is not concerned with anything so grand and 
noble. It contends for the breakdown of that 
morality which Christianity alone has built up 
through the ages, and without which Western 
civilization would have passed out of existence 
as did the society of the Pagan world. It pleads 
for that licentiousness which has blighted every 
society and part of the earth where it has been 
permitted to flourish. It extols that same pro- 
pensity which manifested so strongly in ancient 
Carthage and which brought from virtuous Rome 
the slogan “Carthago Delenda est,’ (Carthage 
must be destroyed) and then caused Rome to see 
that it was destroyed so that nothing was left of 
the once fair city of Hannibal. It contends for 
the same thing which later on reduced proud, im- 
perial Rome to a state of impotency, so that she 
could not hold her own before the advancing 
hordes of barbarians. Yet the craze for this kind 
of liberty, the desire for frankness of exposure in 
public places, is so great that matters must be- 
come still worse, before it will be seen that no 
society can over-ride certain natural inhibitions of 
the flesh without the most terrible consequences. 

The subtleness of this plea for liberty is seen 
again in the rise and spread of certain occult and 
oriental cults, especially in the growing belief in 
reincarnation and karma. Here we enter a very 
fascinating field of study, that would require a 
whole volume to discuss fully. We must be con- 
tent with a very limited survey. 
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The doctrine of evolution as now taught by 
leading authorities must eventuate in the doc- 
trine of re-incarnation. Let a person subscribe to 
the theory and belief that the spirit now blossom- 
ing in the grass is the same spirit that in some 
far-off day will animate man, and he has accepted 
all the life-germs of the theory and belief of re- 
incarnation. 

The doctrine comes to us from the faith of the 
Hindus, and means rebirth in the flesh as a man 
or a woman sometime after death, depending en- 
tirely on the state of the development of the soul 
at the time of death. When the time comes for 
the soul to re-incarnate, it is drawn to a man and 
a woman who are assuming the responsibilities 
of parenthood, either knowingly and wilfully, or 
accidentally: it makes no difference to the soul. 
It has no power of choice in the matter. It is 
drawn by the unerring law of attraction as iron 
filings are drawn to a magnet. The character of 
the parents attract the soul of a similar character, 
and the soul must incarnate at the time of con- 
ception. So that if wedlock is fruitless, it is be- 
cause no egos or souls are drawn to that couple. 
There can be no births without re-incarnation. 

Immediately after conception, the soul is said 
to suffer a great deal on account of its cramped 
and prison-house-like quarters. It has no liberty 
of action or thought. It is in total darkness and 
is unable to see or perceive anything at all; so 
that it can only chafe and strain under its bur- 
den of limitations. 

But at the end of the sixth month of this em- 
bryonic life, it is granted a wonderful vision. The 
mystic curtains of life are lifted or parted so that 
it is permitted to view in one grand panorama all 
its past existences. It sees all it has ever done, 
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remembers every past life through which it has 
lived. It is shown the reason why it has had to 
go through this long ordeal of birth, death and 
rebirth, lasting in some cases to hundreds of 
thousands of years. The reason for all the pain 
and sorrow it has ever suffered in any of its past 
incarnations is now fully impressed upon its de- 
veloping mind. It sees why it had to pass 
through mundane existence once as a repulsive 
animal, again as a low type of caste man, and 
again why it assumed a lower grade of life in an- 
other incarnation, on through each successive 
journey back to earthly existence till its present 
time of preparation for another excursion in the 
same direction. It is made to see that always it 
has been more mindful of the material and the 
sensual things of life than it has of the spiritual; 
it has neglected its duty to God and to man; it 
has been exceedingly selfish, and therefore it now 
must re-enter mundane life to purge itself of all 
these evil inclinations. 

The realization that the soul itself is solely 
responsible for its present state of happiness is so 
overwhelming that it is crushed down with contri- 
tion and, therefore, it spends the remainder of its 
embryonic life in prayers, pleading for divine for- 
giveness, and promising God that it will most 
assuredly live rightly in this its next incarnation. 
As the hour of birth approaches its mind is fully 
set on living an exalted life, but when the at- 
mosphere of the outside world strikes the baby in 
the face for the first time, it suffers a terrible 
shock of pain, utters the birth cry and loses all 
contact with the past, forgets its wonderful vi- 
sion, forgets its prayers and vows and comes into 
this world with a mind that is blank. It, there- 
fore, must begin again the long task of developing 
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a mind and a memory. It must gain experiences 
from earthly life and continue on till at last death 
will release it once more from the grip of things 
mundane. 

And so on and on and on throughout seemingly 
endless ages the soul continues to repeat these 
incarnations to gain by experience only to die, 
spend some years in the so-called astral realms 
digesting the experience, and then to be reborn 
again; till after long eons of time it has at last 
triumphed over all the base, low and vile things 
which formerly bound it to the earth. Then it is 
released into full salvation, which means freedom 
from rebirth. 

There is, of course, much more in the theory 
of re-incarnation than this. But for the purposes 
of this discussion enough has been said to set 
forth the theory in its simplest form. It is now 
taught by various societies and cults in this coun- 
try, according to the characteristics of each; and 
every year sees thousands of people accepting it 
as an answer to several problems that have vexed 
the minds of men for untold ages. It is quite 
significant that far more people on earth today 
accept it as the theory of life, than the number of 
those who do not. And certain manifestations in 
the field of science indicate that in some form this 
idea of re-incarnation will be fully accepted as the 
only explanation to many problems. 

For two generations certain scientists have 
taught that the human embryo passes through all 
the stages of the evolution of the race from the 
unicellular form on up to man; and that at certain 
stages in the pre-natal life it is hardly possible to 
tell the human fetus from the fetus of various 
other animals: that is, the human fetus recapitu- 
lates the history of evolution of life from its first 
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and lowest forms and does it ali in the short space 
of the nine months of embryonic life. The con- 
nection between the theory of recapitulation and 
the theory of re-incarnation is so close that in 
due time the two theories will merge. 

Attempts are now being made to give the doc- 
trine a foundation in the Scriptures. A chief cita- 
tion is in St. John 9:2, where the disciples ask 
our Lord, ‘Master, who did sin, this man or his 
parents that he was born blind?’ It is argued 
that inasmuch as the man was known to have 
been born blind, the disciples could not have re- 
ferred to any sin committed in this life; hence 
could have been referring only to the sins of a 
former incarnation. Another such citation is 
Revelation 3:12, where the Lord says to John, 
“Him that overcometh will I make a pillar in the 
temple of my God, and he shall go out no more.” 
It is reasoned that the going out no more means 
the freedom from rebirth; that is, when one goes 
out of the temple of God, it is to re-incarnate for 
another life upon the earth: but when he will have 
overcome all the base, low and vile things, he will 
not be forced to leave the temple of God any 
more for the purpose of re-incarnating upon earth. 

‘It is also taught that Jesus had the theory of 
re-incarnation in mind when he made the state- 
ments recorded in Matthew 17:10-13. The dis- 
ciples had asked him why the scribes were saying 
that Elijah must come first, and he answered, 
“Elijah truly shall first come, and restore all 
things. But I say unto you, that Elijah is come 
already, and they knew him not, but have done 
unto him whatsoever they listed.” In the next 
verse it says, “Then the disciples understood that 
he spake unto them of John the Baptist.” 

Yet it may be objected that nowhere has Jesus 
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explicitly declared in favor of re-incarnation. 
Surely if salvation was to mean freedom from re- 
birth, he would have set forth his ideas in lan- 
guage so plain that no one would have misunder- 
stood him. He would not have been so plain re- 
garding the new birth and faith in him, and left 
so important a matter entirely alone. 

Re-incarnation means rebirth in the passing of 
one soul or ego from one body to another until 
the soul finally merits full salvation which is 
freedom from rebirth. This is one-half of the 
doctrine. The other half is Karma which is the 
chain of actions committed either in present or 
past lives that must be atoned for. Karma, 
therefore, becomes the seed of action in man only 
waiting the proper environment and opportunity 
to manifest in deeds. Whatever one does in 
thought, word or deed, leaves an impress on the 
soul which must express itself in action either in 
this life or in the one to come. That is, the soul 
brings back into mundane life with it certain 
tendencies to do evil, a certain chain of actions 
done in former lives, all of which must be ex- 
piated in some way, or rewarded, or else burned 
into nothing so that they no longer leave an im- 
press on the soul. 

Some declare that the only way for the soul 
to make expiation and become free from all these 
passions and lusts is to indulge them to the full, 
till they can be indulged no more. That is, one 
must so glut his passions that he kills them from 
overindulgence; then they can no longer bind 
him to earth life. He really should not restrain 
himself lest these passions, not finding satisfaction 
in this life, force him back into a lower environ- 
ment in the next incarnation where they will find 
plenty of avenues for expression. Restraint will, 
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therefore, retard development. As long as these 
passions remain, the soul must continue to re- 
incarnate, it may be millions of times, lasting 
throughout a period of a hundred million years. 

If we take this belief and couple it with a de- 
praved sex nature, we shall have a most un- 
pleasant complication. It would seem that the 
plea for liberty referred to above is a move in 
that direction where nothing will interfere with 
the action of the soul in indulging itself to the 
full. These subtle psychological principles of life 
which enable one to be helpful to those who 
must yet “look at the world through smoky and 
hazy lenses” also permits just such freedom as is 
demanded under the law of Karma. Give them 
plenty of time and there is where they will land 
us—in a state that makes one shudder even to 
think of it. 

The idea is infecting our people very rapidly 
just at present. Because it appeals to the base 
and low in human nature, it will spread as rapidly 
as Baalism did in Israel. It is to be understood 
that this is not saying that anything which God 
has created is vile and base. Sex in itself is one 
of the noblest and greatest things that ever came 
from his hands; but sex can be perverted until it 
is utterly loathesome, and that is just what this 
new plea does. It is in perfect harmony with the 
present trend towards the sensual. It is such an 
easy comfortable belief. It requires no planning 
of life, no resisting of evil temptations, no over- 
coming of sin, no struggling with a lower nature. 
One is simply to give way to his evil desires, 
passions and appetites, to indulge them till he is 
satisfied, and can indulge them no more, till at 
long last, when the soul has become “blackened 
and charred” by the very fury of its pent-up pas- 
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sions, new “light leaps forth.” Could anything be 
more ruinous? Yet this kind of a doctrine 
“takes.” 

India’s state may be charged up to this doc- 
trine of re-incarnation and Karma. It is the 
cause of her child marriages, of her abomination 
of the sex principles of life, of such degradations 
as are unnamable. And now, as if it were not 
enough to have the stuff remain over there till 
the light of Christ has shown a “more excellent 
way,’ it must be brought to this country. Be- 
cause of the ignorance of our people on such sub- 
jects, and because of its attractive novelty, it will 
work havoc, just as whiskey did among the early 
American Indians. Our unsophisticated people, 
who cannot possibly tell the first requisite to a 
sure and steadfast work of grace in the heart, 
accept this as something new, something wonder- 
ful, when they have not had faith enough to main- 
tain a family altar in their homes. 

Perhaps the spread of this doctrine may be 
given as a partial explanation for the wave of 
student suicides which swept the country a short 
time ago. Of course, there were many to rise up 
and say it was no worse than it ever has been at 
any time in the past, putting forth all of the old 
seductive philosophy of unconcern that has been 
spread over the country ever and anon for the last 
fifty to one hundred years, in fact, ever since there 
has been a country. But sane intelligent people, 
who are not defending some questionable insti- 
tutions and more questionable practices in many 
of the institutions, know that there were one or 
two more than usual. Even though the heads of 
great universities screeched out to the country 
that there was nothing over which to feel any 
alarm, yet it is known many of those same uni- 
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versities took steps to prevent further suicides 
among students. According to reports several 
students voluntarily left this mundane life in high 
hopes that they would be able to re-incarnate 
under better conditions, in homes of wealth where 
the struggle for existence would not be so hard 
as it had been in this one. If we are the sane- 
thinking people we have prided ourselves in being, 
we shall face facts and not “kid” ourselves into 
feeling that nothing is the matter. We shall see 
that the spread of the doctrine of re-incarnation 
and Karma is very much to be blamed for the 
many student suicides the country has suffered 
in the past year. 

We do not need to congratulate this Christian 
country upon the fact that famous judges and psy- 
chologists have been advocating free love and 
trial marriages for many years. How many, many 
thousands of souls have been inoculated with its 
poison virus, no one can tell, but a survey of the 
records of the divorce courts of this country will 
convince anyone who desires to know the truth 
that something terrible has happened to American 
love life. So pernicious has been the work along 
this line that never again until the end of time 
will this country be free from its withering conse- 
quences. Our people have tasted. They have 
liked it. And no man now living will ever see a 
return to that stage of morality which it seems so 
popular to decry at present under the all-embrac- 
ing term of Puritanism. 

Thus certain schools of psychology are plead- 
ing for license under the guise of repressions ad- 
vocating free love, and indulgence. The author 
in his student days in college met with professors 
who were advocating all these doctrines. He has 
met with more than one doctor who is teaching 


66 WHAT PRICE SALVATION 


the most ruinous stuff as a plea for the re-estab- 
lishment of health. The author has heard the 
violation of chastity defended and advocated. He 
has heard the inhibitions of society scoffed at. 
And any who have even disagreed have been 
dubbed “Puritan;” and few people today can stand 
being called Puritanical, so the doctrine spreads. 
It simply is not possible to put in print what the 
author has heard advocated along these lines or 
to tell of the sources from which some of it has 
come. The situation is graver than ever before 
in our history, and it will become a great deal 
worse before we shall be willing to face unpleas- 
ant facts. 

Some two years ago a prominent minister was 
indicted for murder for killing his wife in order 
to be free to marry another woman. The case 
attracted the attention of the nation, and the head 
of a great department of psychology justified the 
minister, saying it is too bad that the inhibitions 
of society prevented the man from doing what 
was so necessary for his happiness. 

We are taught that no lust of the flesh can be 
called a prompting of the devil without serious 
injury to mental and bodily health. Never should 
we say to any evil impulse, “Get thee behind me, 
Satan.” When such teaching goes hand in hand 
with the doctrine of sublimation and transmuta- 
tion it is productive of great good, but it leads 
into evils of the worst kind when taught just to 
provide an avenue for glutting the passions. All 
evil passions and desires may be transmuted by 
faith in Christ into noble, uplifting impulses; but 
too often faith in Christ is neglected and an oc- 
casion is found io obey the impulses of the flesh 
regardless of consequences to others. 

It is small wonder, therefore, that this country 
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has become a charnal house in which all kinds of 
crime are permitted to flourish with hardly a re- 
straint of any kind. It is small wonder that a 
lady governor will empty the prisons of a great 
state, letting loose upon society an army of the 
worst kind of criminals for which we must pay in 
a thousand murders, robberies and hold-ups. It 
is small wonder that many a jury will not con- 
vict evildoers in the face of appalling evidences, 
or famous judges pronounce sentence upon those 
who have confessed committing the most repre- 
hensible crimes. At present the sympathy is all 
for the evildoer. Nothing less than a great re- 
vival of the Christian faith will avail to stop these 
unholy revelings. They cannot be ended through 
any system of psychoanalysis which leaves faith 
out: for faith is more powerful by far than 
knowledge, and belief than fact. 

And it is encouraging to note that in certain 
states men are once more coming back to their 
senses of two generations ago and evildoers are 
being dealt with in such manner as to put a little 
fear of the law and of God into their hearts. The 
state of New York is highly to be commended in 
that it has thrown “sob stuff philosophy” to the 
winds and gone back to the only practice that 
ever has availed to stop flagrant wrongdoing. 

It is also to be hoped that Christian people in 
general will see that all this wave of crime is due 
to the revival of the plea for the liberty of the 
Nicolaitans, and the only way to overcome it is 
to stamp out that doctrine. As we have seen, 
Jesus said, “So thou hast also them that hold the 
doctrine of the Nicolaitanes which thing I hate.” 
There are those who tell us we must not hate 
anything, but between them and Jesus, let us be 
wise enough to hate the things he hated. For 
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he also said, “My sheep hear my voice.” And 
when we as Christians cease to tolerate these 
things they will disappear in the twinkling of an 
eye, so to speak. It is a question as to how soon 
we shall be willing to see that they are evil only 
and cease to tolerate them. 


VIII 
SALVATION 


| ag doctrine and experience of justification 
by faith and by faith alone is one of the 
permanent fruits of the Protestant Reformation, 
and throughout the long ages of time it will con- 
tinue to cheer the hearts of penitents who seek 
the forgiveness of sins. We ought, therefore, at 
this time to formulate a working idea and defini- 
tion of the term. 

In all probability Mr. Wesley is the greatest 
authority on the subject who has appeared in the 
last two hundred years. In his quaint old English 
way, which seems to be so popular to express 
pique in fiction today, but so utterly out of place 
under any other circumstances, he tells us that 
justification is “that act of God the Father, 
whereby, for the sake of the propitiation made by 
the blood of his Son, he showeth forth his right- 
eousness (or mercy) by the remission of the sins 
that are past.” 

Putting the definition into the language of the 
streets would hardly make it any clearer, or im- 
prove upon it in any way. May we not, therefore, 
accept it as it is in all. seriousness of mind and 
heart, even though a picture show be calling with 
all its alluring exposures of humanity in the raw? 
If so, we find it to mean simply this: We are for- 
given of all our sins, and are looked upon in the 
sight of God as though we had never sinned, sc 
far as punishment is concerned, for the sake oi 
the sacrifice made by the Son of God on the 
cross. 
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God will not condemn a justified person on ac- 
count of his sins, actual or inbred, either in this 
age or in the age to come; but has placed them 
all, in thought, word and deed, under the blood 
of his Son. They are blotted out of the book of 
his remembrance, and will not be brought up 
against the pardoned sinner any more than if he 
had not committed them. Such a person has en- 
tered into the experience which Jesus called “ever- 
lasting life,” and shall never know anything of 
those awful soul agonies referred to under the 
term, “they shall not perish.” The Father in 
heaven will not inflict upon that person the pun- 
ishment his own soul tells him he deserves, be- 
cause of the sufferings of the Son of God. From 
the time that one is accepted by faith in the 
covenant of blood, the Father watches over his 
own, as though he had not sinned at all. Sucha 
person may then be considered as having been 
“born again,’ by the coming of the Holy Spirit 
into his heart, and as having been adopted into 
the great family of the redeemed children of 
God. “Behold, what manner of love the Father 
hath bestowed upon us, that we should be called 
the sons of God.” 

Sometimes faith hesitates before such sweeping 
claims for the justified as being the true and real 
salvation. Many years ago an elderly minister 
told the author that he had been converted just 
after the Civil War and soon afterwards had en- 
tered the ministry. One Sunday in a sermon he 
was telling of his experiences of utter condemna- 
tion for sin and how he had found peace with 
God by simple faith in Christ, and how the justi- 
fied were looked upon in the sight of God as 
though they had never sinned. But his district 
superintendent, who had listened to his sermon, 
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was shocked at the statement, and after the 
service took time to advise the then young min- 
ister to be a little more modest in putting forth 
his claim for the state of the justified. 

There are many who seem to fall short of en- 
joying this wonderful blessing. They seem to 
lack a conviction as to its essential truth, or else 
they have never sensed how far estranged from 
God the common run of humanity is. Thus it is 
recorded by the Rev. Dr. John R. Scotford, in a 
weekly journal of religion which claims to be the 
true exponent of Protestantism, as follows: 


“The thought that a man can be converted and saved 
by a profession of faith is dramatic and striking, and 
therefore more satisfactory to many people than the 
more realistic teaching that our salvation depends upon 
the intrinsic worth of our characters. The fashion 
in which many Protestants cling to old conceptions 
reminds one of the little girl who knew there really 
was no Santa Claus, but hated to give up believing in 
him.” Continuing in the same strain which he char- 
acterizes as Romance, he contends: ‘Romancing is 
fundamentally a childish trick, a sign of moral and 
intellectual immaturity. It breeds a puerile faith. 
Worse than that, it deflects religion from its true func- 
tion in life. It transforms faith from a stimulus to an 
opiate.” (Christian Century, “Romance, Reality and 
Religion,” page 76, January 20, 1927.) 


Now, whereas there is much in the above state- 
ment that is true, yet this good brother, it seems, 
is dangerously near the point of repudiating the 
very thing that we should hold as the most pre- 
cious. When he declares that salvation depends 
more on “intrinsic worth of character” than it 
does upon faith, he has fallen into great error 
indeed. This statement is not in any way to be 
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construed as saying that “intrinsic worth of char- 
acter” is valueless in the Christian dispensation. 
It has the highest merit in its place, and alto- 
gether too often it has been treated as if it were 
little better than nothing; but it is not the ground 
of justification. It takes more than that to save 
one. | 
If any man ever had such “intrinsic worth of 
character” it was Saul of Tarsus. His own de- 
fense on that score is as follows: “I am verily a 
_man which am a Jew, born in Tarsus, a city of 
Cilicia, yet brought up in this city at the feet of 
Gamaliel, and taught according to the perfect 
manner of the law of the fathers, and was very 
zealous towards God, as ye are all this day.” Few 
men today can boast of a better background of 
character than this, with its vehement zeal to- 
wards God, as Saul boasted in that he was a 
Pharisee, a keeper of the law in the strictest sense. 
So positive was his conviction that this “intrinsic 
worth of character” insured his eternal salvation, 
he set out to persecute any who held different 
ideas. He directed all his energy to stamping out 
Ya growing heresy that one is justified by faith 
only. 
, Then it was one day that he met the righteous- 
_hess of the law in all of its sinless perfection on 
' the Damascus Road. In contrast to it he saw 
himself as a besmirched sinner who could never 
hope to attain to that matchless ideal. The vision 
was so overwhelming in its dazzling purity it 
~knocked him from his horse and rendered him 
blind. Then and there he learned that something 
more than “intrinsic worth of character” was 
needed to save him. As soon as he had found 
peace with God through faith in this same Christ 
whom he had been persecuting, he went out to 
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preach that the justified are removed from all 
condemnation whatever and are adopted into the 
great family of God’s redeemed children. 

Martin Luther passed through a similar ex- 
perience. For many years he sought to establish 
his own righteousness so that he might feel as- 
sured in his own soul that he was removed from 
all condemnation on account of his past sins. He 
humbled himself in the dust. He gave up all con- 
tact with civilization. He went into a convent 
where he might be free from all contamination. 
He did various works of penance. He used every 
resource at his command so to reform his own 
heart that he could feel it was free from all the 
guilt of sin. He had a long, desperate struggle 
and ended in defeat. Then, finally, like Saul of 
Tarsus, he became willing to accept the righteous- 
ness of another as his own, the struggle ended and 
he found himself at peace with God. There is 
need to review this part of the life of Luther 
every now and then, lest we be led astray by any 
idea that salvation may be obtained by some “‘in- 
trinsic worth of character.” o 

There are those who hold that the story of the 
cross should no longer be held up before our 
congregations. It is too bloody, too gruesome, 
too distressing to the finer sensibilities of the 
modern audiences. But what of the murders, 
rapes, accidents and other harrowing occurrences 
we hear of day after day? And do people never 
pack a courtroom to the doors just to hear the 
most gruesome details of a murder story? But 
the story of the crucifixion is too bloody, too 
gruesome! 

A few months ago a prominent member of the 
author’s Church confessed to him that he had 
ceased taking the Church papers because he had 
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read in one of them certain references to the 
“slaughter-house atonement,’ which was such a 
reflection upon all he had been led to believe he 
did not wish to have his children inoculated with 
its deadly virus. 

It is regrettable in the extreme that so many 
people in our day are in open revolt against this 
most precious of all doctrines that ever cheered or 
comforted the hearts of men since the beginning 
of time. 

Now we should add before we go any farther 
that justification does not actually make one just 
and holy. Sanctification is the work of grace 
that does this, as we shall see later on. But 
sanctification is in some degree the immediate 
fruit of justification, and therefore is a part of this 
great salvation. For when one is justified he is 
born again by the incoming of the Holy Spirit 
into his heart, and adopted into the family of the 
redeemed. And the faith that insures all this 
evidences itself in the curtailment of all the carnal 
deeds of the flesh. That is, the justified person 
ceases to sin so far as he knows what sin is, or 
in following a life of sin as the chief end to be 
sought in this world. He refuses to indulge him- 
self in sinful desires. A faith that does not so 
manifest itself may not be considered as having 
sufficient vitality to insure justification. 

Mr. Wesley pointed out that sanctification is a 
distinct gift of God and of a totally different 
nature. To avoid confusion farther on, this point 
should be made clear at once. Justification is that 
change in the attitude of God towards the sinner 
whereby for the sake of his Son he pardons the 
sinner of all his past and looks upon him as 
though he had never sinned, so far as the reaping 
the just deserts of his sins is concerned. The 


SALVATION 75 


change is something that takes place in the mind 
and soul of God. Justification is what God does 
for us through his Son, while sanctification is 
what he does im us by the Holy Spirit. The two 
states and works of grace are totally different and 
distinct from each other, and in order to obtain 
a happy experience, one must so understand them. 

Eminent scholars who have spent many years 
in studying this matter agree that justification is 
the pardon that God grants us for the sake of the 
blood of his Son, while sanctification is the victory 
over sin he works in the heart by the Holy Spirit. 

Thus the late Professor John Miley, in Volume 
II of his Systematic Theology, page 312, says, 
“Justification effects no change in the interior 
moral state. All change therein is definitely the 
work of the Holy Spirit in regeneration or sancti- 
fication. It is not in the nature of justification 
that it should effect any such change. It has 
respect to man simply as a sinner and amenable 
to punishment, and its whole work is to free him 
from such amenability. It is in this case just as 
in that of a pardon of a criminal by the governor 
of a state, which effects no purification of his in- 
ner nature. If in some texts justification seems 
to mean more than we here ascribe to it, in such 
texts it must be used in a broader sense than its 
own proper meaning. The justification is com- 
plete in its own proper work.. It cannot annihilate 
the deeds of sin out of which guilt arises. They 
are eternal and unchangeable realities, and must 
forever be the deeds of their authors. Forgive- 
ness abates nothing of their intrinsic demerit, but 
is a complete discharge from their guilt as an 
amenability to punishment. In such a sense of 
guilt, and with respect to all past sins, forgive- 
ness is complete. So far justification sets the 
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sinner right with God, as completely as if he had 
never sinned. It is not a small blessing. With all 
the limitations that we pointed out, it is still a 
great blessing, great in itself and great in the 
privileges to which it opens the way.” 

One should not. make the mistake of believing 
that God is deceived in those whom he justifies; 
he does not count them to be perfect saints when 
they are not. He does not think them to be 
better than they are. He sees all that is in them. 
They may deceive themselves into thinking they 
are really better than they are: but they do not 
deceive him. Only because they have accepted 
the righteousness of his Son by faith as their 
righteousness, does God pardon them of all their 
past and accept them as his children whom he 
renews to a new life by the Holy Spirit. God ex- 
pects them to go on to Christian maturity and 
has made full provisions for such an adventure in 
faith. But, alas! far too many stop right here, as 
if they had obtained all the grace of an infinite 
God. It is no wonder Jesus warned, “Many will 
seek to enter in and shall not be able.” 

Regeneration, as has been said before, is being 
born again as Jesus told Nicodemus in the third 
chapter of the gospel of St. John. It is the re- 
ceiving of that mysterious new impulse, principle 
or power into the soul which evidences itself in 
a new life for Christ. Jesus did not attempt to 
explain it, “Marvel not that I say unto thee, Ye 
must be born again. The wind bloweth where it 
listeth, and thou hearest the sound thereof, but 
canst not tell whence it cometh, and whither it 
goeth. So is everyone that is born of the Spirit.” 
That is, the whole process of regeneration is a. 
mystery, which it is no more necessary to under- 
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stand to enjoy, than it is necessary to know the 
processes of birth in order to be born. 

Regeneration takes place at the time of justifi- 
cation as one of the immediate fruits thereof. No 
man is justified without being regenerated and no 
man is regenerated without being justified. It is 
a matter of faith. “Whosoever believeth that 
Jesus is the Christ is begotten of God.” (I John 
te 


The Rev. Dr. Samuel Wakefield defined regen- 
eration to be “that moral change in man, wrought 
by the Holy Spirit, by which he is saved from the 
love, the practice and the dominion of sin, and 
enabled with full choice of will and energy of 
right affections, to love God and to keep his com- 
mandments.” 

Adoption is the term St. Paul used to describe 
the status of the justified as members of the great 
family of God’s redeemed children. “But ye have 
not received the spirit of bondage again to fear; 
but ye have received the spirit of adoption, 
whereby we cry, Abba, Father.” (Romans 8:15.) 
“But when the fulness of time was come, God 
_sent forth his Son, made of a woman, made under 
the law, to redeem them that were under the law, 
that we might receive the adoption of sons. And 
because ye are sons God hath sent forth the 
Spirit of the Son into your hearts, crying, Abba, 
Father.” (Galatians 4:4-6.) 

Adoption is so bound up with justification and 
regeneration that no man can be justified without 
being adopted, and no man can be adopted with- 
out being justified. The one act of faith accom- 
plishes all three at once, namely justification, re- 
generation and adoption. And this 1s salvation. 

It is very needful that this great truth be em- 
phasized. When one is justified by faith in Christ 
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his long past record is covered with the blood; it 
is no more remembered against him; he is born 
from above, and has become one of God’s own 
elected children in a special sense. “The Spirit 
himself beareth witness with our spirit that we 
are the children of God.” This is the assurance 
of the salvation, as we shall see more clearly 
farther on. It is that confident personal reliance 
upon the goodness and mercy of God that one is 
sure of the salvation. 

Moreover it should be emphasized that when a 
man is justified he is not condemned because of 
inbred sin. We must trample under foot that 
ancient and modern child of the devil, that, after 
we have once believed, conduct does not matter. 
We are bound to live worthy of the vocation 
wherewith we are called. We are given no per- 
mission to continue on in sin by any actual trans- 
gression whatsoever. Let us never forget that. 
A sinning religion has always been one of the 
popular fancies of the day. A man arose once 
in class meeting and thanked God for a sinning 
religion. The minister told him he should thank 
the devil: for it is he only who encourages one 
to continue in sin, and not God. God looks upon 
all sin with abhorrence. 

But let us remember that in the heart of the 
justified there may remain for some time what is 
known as inbred sin in the form of evil desires, 
evil thoughts, and evil impulses which constantly 
tempt him to sin. This is the plain scriptural ac- 
count, and shows the difference between the justi- 
fied and the sanctified. Yet for all this, so long 
as one does not give way or yield to them, he is 
not under condemnation. ! 

Today psychologists arrive at the same conclu- 
sion by calling inbred sin, repressions which all 
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may be released by giving them up in sublimation. 
It is one and the same thing. But we shall see 
more about this in a little while. 

Still, there are large numbers of well-meaning 
but misinformed people of the holiness group 
whose constant cry is “Holiness or hell.” Now, in 
one sense this is true, for, “without holiness no 
man shall see the Lord.” It is not true, however, 
in the way in which it is so often used. If it 
were necessary for one to be made holy and just 
in ali things before he could be saved, there would 
be salvation for none of us. All have sinned and 
come far short of that example of the perfect ful- 
fillment of the law, the very excellency of which 
knocked St. Paul blind and speechless on the 
Damascus Road. He, the Apostle, put it this 
way, “To him that worketh not, but believeth on 
him that justifieth the ungodly,” the emphasis is 
on the one word, “ungodly.” 

Recently a sermon on this text by the author 
brought a statement from one of the best mem- 
bers of the Church. In the Herald it had been 
stated that the ungodly are justified by faith. The 
good brother said he had pondered all day long 
Over its meaning and finally had concluded that a 
mistake had been made, either by the printer or 
by his minister. He was perfectly sure it should 
have read, “To him that justifieth the godly.” It 
was not till after the sermon in the evening that 
he saw his error. For more than twenty years 
he had been attending Church regularly, and had 
held prominent positions in the Church, yet in all 
that time it had never been made clear to him 
that only the ungodly may be justified. Should 
there be any people who are not or have never 
been ungodly they need no justification. Our 
Saviour came not to call the righteous, but sinners 
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to repentance. Plainly he said he came seeking 
the lost. And right here is where the silly and the 
weak-minded, when told of this fact, rush headlong 
into sin that grace may abound more abundantly 
and are condemned for their presumptions. 

Still it is with frequency that we meet people 
who proclaim “Holiness or hell” as the ground of 
justification. In reality it is nothing less than a 
declaration that salvation is by entire sanctifica- 
tion. The preaching of this doctrine has driven 
thousands of people out of the Church in utter 
despair or in open rebellion. They feel there is 
no hope for them or are utterly disgusted with 
the statement, and they might as well go as they 
are, and run the risks that are to be run. 

Just about a year ago the author in his pastoral 
visitation met a man who refused to allow him to 
enter his house. He tolerated the author’s pres- 
ence on the lawn long enough to explain why. It 
seems the poor man had failed to experience any 
of those things he had heard from certain pulpits, 
and had come to feel there was no justification 
for them. They were without foundation in 
scripture. He had come to feel that entire sanc- 
tification is not the basis or ground of justifica- 
tion. He had seen the light differently. Yet he 
had been filled with an attitude of extreme bitter- 
ness towards the Church because he had heard so 
many of her ministers set forth sanctification as 
the only ground of justification. Hence he had 
turned against all ministers. 

The author could not blame the poor fellow. 
He felt he was protecting his family from what he 
himself had suffered. Neither could the author 
keep from wondering as he drove away, what will 
be the reward of those whose false preachings 
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have turned a man into the state and condition 
of soul that man was in. 

And the unhappy condition of the man was the 
direct result of preaching “Holiness or hell” as 
the ground of justification. Such a statement 
can hardly be farther from the truth. Still if the 
Lord tarry a thousand years yet, when he does 
come, he will find people preaching it and others 
stumbling over it. 

So then, has the position been made clear? To 
recapitulate, here is where we stand. Justifica- 
tion is pardon for all sins, past as well as present, 
actual as well as inbred, for the sake of the aton- 
ing blood of Jesus insured by an act of faith in 
Jesus Christ; and the immediate fruits of justifi- 
cation are regeneration by the Holy Spirit and 
adoption into the family of God’s redeemed chil- 
dren. This then is our salvation which is based 
upon justification, regeneration and adoption. 


IX 


THE PROBLEM OF THE NON-CHRISTIAN 
FAITHS 


R. WESLEY in his wonderful sermon, “Sal- 

vation by Faith,” speaking of the kind of 
faith that is necessary to insure this great salva- 
tion, says, “it is not barely the faith of a heathen.” 
Now one might feel that this is a trite, worn-out 
saying, unworthy of our consideration in these 
days of enlightenment. There is some justifica- 
tion for the feeling, yet, however, in spite of it, 
much more may be found in the statement than 
might usually be supposed. A proper understand- 
ing of what Mr. Wesley had in mind and of the 
non-Christian faiths would do away with a great 
deal of confusion in the field of religious thinking, 
for not all who profess the name of Christianity 
seem to know that more is required of them than 
the faith of the “heathen,” whom for charity’s 
sake we now call the “non-Christian.” 

The belief in God is quite general, though we 
are told that far back in the dark and forbidden 
corners of the earth there are some people who 
have no consciousness of God whatsoever. The 
Buddhists do not profess faith in God, as we know 
him. Yet it seems strange that such a thing 
could be in this day. Buddhists argue that the 
vitality within ourselves which we have called God 
is not God but ourselves. That is, when one says 
with St. Paul that Christ is living in him, he is 
speaking of his own soul, not of the Christ. We 
are, therefore, suffering from self-illusion. 
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It. is not within the scope of our discussion to 
expand the ideas of God which the various non- 
Christian peoples have. But anyone who has 
lived very long among any of them can have no 
doubt as to the reality and great strength of their 
faith in God. The zeal of a Mohammedan is 
without equal anywhere on the earth. Time and 
again at the hour of prayer as some muezzin was 
sending out the age-old cry, “La Allah illah Allah, 
wa Mohammed rasool Allah (“There is no God 
but Allah, and Mohammed is his prophet’’), the 
author has watched Mohammedans fall to their 
knees in prayer, evidencing the same fervor and 
sincerity that Americans showed during those 
short weeks in 1918 towards the close of the 
World War. More than once, while he has been 
riding on a train, he has been asked to make way 
for the faithful Moslems as they spread their 
prayer rugs out on the seats or the floor of the 
train, turned their faces as much towards Mecca 
as the limited quarters would permit and kneeled 
in prayer. One who has seen the zeal with which 
they enter into their worship five times a day, 
can hardly point the finger of scorn at them. 
Sometimes certain American tourists do deride 
them when they see this great devotion for the 
first time in their lives; but it is not long before 
they realize that there is something grand and 
sublime in this strict observance of the call to 
prayer, and they learn to be respectful, to say the 
least. It may be that many of them feel con- 
demned, because back home in Christian America 
they have never found it convenient to observe 
any hours of prayer at all. It is not altogether 
reassuring to see a crowd of the so-called heathen 
falling to their knees in prayer regardless of sur- 
roundings or of the number of foreign scoffers, 
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and then to think of the well-nigh prayerless 
Church of prayerless homes that seem to think 
a few poorly equipped missionaries and a few 
paltry dollars can ever convert people whose zeal 
for and devotion to God is so great. 

But noble and sublime as the Mohammedan 
faith may be, it is not placed in Christ. There- 
fore, we know that whatever reward the Father 
in heaven has in store for people so zealous as 
these are, they are not included in the covenant 
of blood that was established in Christ. They be- 
lieve in God; they also believe in Christ: but they 
believe they are saved by virtue of the fact that 
they are the sons of Abraham through his first- 
born son, Ishmael. Their faith is not in the 
righteousness of the Son of God. They are posi- 
tive that Jesus could not have been such, and 
that there is no forgiveness for the sin of imput- 
ing divine honors to men. Such an article of 
faith is aimed directly at the divinity of Christ. 
They also refuse to read the second Psalm as it is, 
“Thou are my Son; this day have I begotten 
thee.” So to read it would be to declare that 
Christ is the divine Son of God which is un- 
pardonable sin. Verily Mr. Wesley was right, “It 
is not barely the faith of a heathen,” that saves. 

This fact cannot be overemphasized. A Brah- 
man whose faith in God was as great as it was 
simple and trusting came to the author one day 
in India declaring he had visited all the holy 
places in the southern part of the country, but as 
yet had experienced no peace in his soul. The 
author pointed him to the Lamb of God who only 
and alone can take away sins, and prayed with 
him. The man took a New Testament in Telugu 
away with him to read and study. After a week 
or so he came back and his difficulties were all 
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gone over again. He seemed penitent, and the 
author asked him if he would accept Jesus Christ 
as his Saviour. He answered that already he had 
done so by erecting for him in his home an altar 
next the altar of Krishna! Small wonder the poor 
man could not obtain the peace he craved. But 
it was impossible to make him see that he should 
cast out Krishna and his idols before he could 
have any fellowship with the Christ. He seemed 
to feel that if there were virtue in any of these 
gods, he would realize on it by keeping on good 
terms with all of them. 

Here a word might be written concerning the 
controversy that has arisen over a very wonderful 
Sanatani Hindu, namely, Mahatma K. Gandhi— 
that is, for those who accept this point of view. It 
is a little distressing to hear this man proclaimed 
as the most wonderful Christian since the days 
of the Apostles. The following quotation is a 
sample of many the author has read and heard in 
the past few years: 


“If we would classify him with any of the supreme 
figures of human history, it must be with such august 
religious prophets as Confucius and Lao-tse, Buddha, 
Zoroaster and Mohammed, and, most truly of all, 
the Nazarene! Out of Asia, at long intervals of 
time, have arisen these inspired witnesses of God. 
One by one they have appeared to teach men by pre- 
cept and example the law of life, and therewith to 
save the race. Today, in this our time, comes another 
of this sacred line, the Mahatma of India. In all 
reverence and with due respect for historic fact, I 
match this man with Jesus Christ. . . . When I 
think of Rolland, as I have said, I think of Tolstoi. 
When I think of Lenin, I think of Napoleon. But 
when I think of Gandhi, I think of Jesus Christ. He 
lives his life; he speaks his word; he suffers, strives 
and will some day nobly die for his kingdom on 
earth.” 
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The quotation is taken from a sermon by the 
*Rev. Dr. J. H. Holmes. It is well to be moderate 
at all times, especially when dealing with such 
subtle distinctions as have to be made here. 
Sweeping statements which ignore facts may 
please our fancy for a time, but they lead to end- 
less confusion, and the statement of the Reverend 
Doctor above quoted certainly ignores many facts. 

In an article entitled, “My Religion,” Mr. 
Gandhi has explained his own faith and religion in 
detail. A few quotations from it will show just 
where he stands. “I believe the Bible, the Koran, 
and the Zend Avesta to be as much divinely in- 
spired as the Vedas. . . I do not disbelieve in idol 
worship. Every Hindu believes in God and his 
oneness, in rebirth and salvation. . . Salvation is 
freedom from rebirth and hence from death also. 
Cow-protection is to me the most wonderful 
phenomena in human evolution. It takes the 
human beyond his species. The cow to me means 
the entire sub-human world. Man through the 
cow is enjoined to realize his identity with all 
that lives... .Cow-protection is the gift of 
Hinduism to all the world. And Hinduism will 
live so long as there are Hindus to protect the 
cow.” (East-West, March-April, 1926, page 10.) 

It is to be observed that in no place in this 
article on his religion has Mr. Gandhi so much 
as referred to the Christ. In fact, he has placed 
cow-protection way above the Christ, since he 
avers it to be the most wonderful phenomena in 
human evolution. It seems that this ought to 
settle the controversy. We do all honor to Mr. 
Gandhi as a great soul, as a great man of India, 
but we do better when we face facts squarely, and 
are not misled by any sophisticated minister or 
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missionary whose conception of the Christ is so 
distorted that he sees no inconsistency in placing 
Mr. Gandhi on a par with him. Yes, Mr. Wesley 
was right. 

There are some reasons for believing that we 
are in danger of substituting a vague cosmic ideal 
for the Christ. In the East-West magazine for 
September-October, 1926, one of India’s greatest 
living savants writes as follows: 


“True Christianity is neither Oriental nor Occi- 
dental, nor does it belong to Jesus and his saints alone. 
It is the property of every truth-seeking soul. Jesus, 
the son of man, lifted himself to the state of being a 
Son of God. From human consciousness he grew 
into cosmic or Christ consciousness. When Jesus 
said that all those who receive him should become 
the Sons of God, he meant that all those who could 
receive him (i.e., increase their capacity to hold) the 
infinite ocean of truth, such could be Sons of God. 
For there is no use in following the life of Jesus if 
he were the only Son of God and we could not be 
like him. He was not given to us to symbolize an 
unattainable goal, but came as a living inspiration of 
what we all may successfully seek and achieve. If 
God created all men in his image, then he could not 
have made Jesus any different from the rest of us. 
We are all his children, created by the power of his 
being. He could not give to one more than he gives 
to all. He cannot be accused of partiality and still be 
divine. . . . Jesus struggled, fasted, disciplined him- 
self in every way. If he were born a son of God, then 
he would not require such training. We admire Jesus 
more, that, being human, he became divine.” 


We have a right to question whether or not 
this honorable savant has accepted Jesus Christ as 
his Saviour. It would not appear that he has. He 
has put Jesus on a level with all of the sages of 
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India, but nowhere has he said that Christ means 
life to him. 

Let us not deceive ourselves at this point. It 
is so easily done. It is so popular just now. Some 
of our leaders tell us that if the saints of India 
had lived as they ought to have lived, it would 
have been unnecessary for the Christ to have 
come. This whole attitude can be summed up 
in the words of Jane Alden which she addressed 
to a certain missionary in India: 


“Our own weakness is spiritual exclusiveness and 
arrogance and the assumption that our prophet and 
our doctrine alone can save mankind. As an Indian 
gentleman said to me yesterday, ‘The Christians 
fondly believe the Lord is their private discovery.’ 
Don’t you think,” she challenges, “that the Hindu 
idea of all the great religious teachers as saviours and 
divine incarnations is more beautiful and tolerant and 
more really Christian, than ours?’ (Asia, June, 
1926, page 538.) 


This argument sounds very well till it is ob- 
served that the same error of the ages has been 
repeated with more subtlety than ever. The 
Christ is declared to be nothing more than a 
prophet and he is put on a level with all other 
really great and good men. All men are made 
sons of God which is true enough, but Christ is 
not made the Son of God which is a great error 
indeed. 

Probably the Christian world was never in as 
grave danger of accepting this vague cosmic ideal 
of an eclectic religion, made up from the best of 
all religions, as it is today. One great student, 
in sensing this peril has said, “The fact that the 
code of ethics and morals taught by those of and 
from India appear upon the surface equal, and to 
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some minds, superior to those of the Christian 
religion, very largely blinds the eyes of the Chris- 
tian people to the real difference between the two 
religions.” (The Christian Esoteric, January, 1927, 
page 25.) 

The faith that insures this salvation, then, is 
placed in the righteousness of Jesus Christ as the 
Son of God, through whose atoning sacrifice for- 
giveness of sins is obtained, and so far as we 
have been able to observe, that is the one thing 
which the non-Christian faiths will not do. They 
will accept Jesus as a son of God, they will treat 
him as a prophet, but they will not accept him as 
the Son of God ‘in whom they may find eternal 
life. So far as they are concerned, they do not 
feel him necessary for the attainment of life 
eternal. Therefore, whatever rewards the Father 
in heaven may have in store for people who have 
so great a zeal for him, we know he does not in- 
clude them in the covenant made through the 
blood of Jesus. The Apostle James must have felt 
the essential truth of this proposition when he 
wrote to his unbelieving brethren whose zeal for 
God surpassed his own, “Thou believest there is 
one God. Thou doest well. The devils also be- 
lieve, and tremble.” 

The author believes that too much stress can- 
not be placed upon this fact. He has all respect 
for the non-Christian faiths, and his heart is often 
cast down at the infidelity of the Christian peoples, 
but he has no sympathy whatever with a sugges- 
tion he met on the mission fields of India, which 
was to remove the name of Christ from the ritual 
of certain so-called Christian institutions so that 
a greater appeal could be made to the non- 
Christian faiths, to whom the name of Christ as 
the Son of God was as great a stumbling-block 
as it was to the Jews in former times. 


xX 
THE ONLY BEGOTTEN SON 


i ESUS placed a very definite meaning on the 
term, “the only begotten Son of God.” He 
who understands its full import will not and can- 
not subscribe to much of the sophistry that today 
is being proclaimed as the essence of learning and 
scholarship. To take a Christ who is less than 
the Christ of the New Testament is to do just 
what the non-Christians have done, and there is 
some evidence that this very thing is now being 
done, as we saw in our last chapter. 

We meet with the same idea dressed in differ- 
ent garb under other circumstances. So much is 
heard about the fact that it is not at all neces- 
sary to accept the story of the advent of Jesus as 
told by St. Matthew and St. Luke. The whole 
question and polemic of the Virgin birth has 
arisen once more, as it has several times before 
in the history of Christian doctrine, and must be 
thrashed out to victory again. Men tell us that 
belief in it is not essential to salvation. Without 
seeming to dispute their point just now, let us see 
the subtlety that runs beneath the surface of all 
such arguments, and, therefore, is as dangerous 
as the undertow of the returning tide. 

So often it is argued that the story of the birth 
of Jesus is told by only two out of the four writers 
of the gospels and that these accounts are quite 
distinct, presenting to the perplexed mind of the 
diligent seeker after truth quite different pictures 
which he must harmonize and reconcile, even 
though the entire problem be one of small impor- 
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tance. It is definitely stated that the rest of the 
New Testament is silent upon this subject and 
that a single clause in the gospel of St. Luke re- 
fers to it. Usually it is asserted that belief in 
the virgin birth was not essential to membership 
in the early Church, and then the argument is 
clinched by saying that St. John and St. Paul are 
the two writers who give us the highest concep- 
tions of the divinity of Jesus, yet they do not so 
much as refer to this subject. Moreover it is the 
life and the character of Jesus which lead us to 
believe in the virgin birth and not the virgin 
birth which leads us to believe in Jesus. 

Now all such arguments contain elements of 
vital truth, therefore there is no little difficulty in 
pointing out the sophistry that is so many times 
connected with them. Since, also, it is not in the 
nature oi this discussion to become controversial, 
the mere statement here of a few well-known 
facts must suffice. 

Let us look at the statement, “it is the life and 
character of Jesus which lead us to believe in the 
virgin birth, and not the virgin birth which leads 
us to believe in Jesus.” 

This is exactly so. Were not the life and the 
character of Jesus so far above the life and the 
character of any other person who ever lived, it 
is hardly possible that we could say he was di- 
vine, simply because he had been born of a virgin, 
contrary to the ordinary processes of birth. In 
this the argument is only too true. But right 
here is where a subtle half-truth comes in that is 
very hard for some people to discern. The only 
record of the life and character of Jesus that we 
have is the one contained in those same gospels, 
the accounts of which it seems to be such an 
arduous task to harmonize; and it is from those 
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accounts that we learn of the birth of Jesus. Be- 
fore St. Luke has a word to say about the life and 
character of Jesus as the Christ, he goes into great 
detail to depict the manner of his advent, and tells 
us he has been very careful to see that he is 
speaking facts and not hearsay. So also does St. 
Matthew. Before we read in his record of that 
sermon, which today is exaggerated out of all 
proportion to the rest of the sayings and the life 
of Jesus, we learn from him that Jesus was born 
of a virgin. The fact that he does not after this 
refer again to the peculiar manner of his Lord’s 
advent is because he was writing synoptic history, 
and such a reference would have been both un- 
necessary and out of order. It would be as con- 
sistent for us to argue that since he does not re- 
peat his peculiar story of the rescue of Peter from 
his trip of walking on the water, we should there- 
fore accept the story with the proverbial grain of 
the salt of unbelief. This being so, if we accept 
any of the record of the life and the character of 
Jesus at all, as it is portrayed in the gospels, it is 
consistent that we shall not discard, nor belittle, 
nor apologize for the other parts of the gospel 
which seem to place an undue strain upon our 
organs of faith, Many cannot see any incon- 
sistency in accepting only those parts of this 
record of our Lord and Saviour which we like and 
admire, and in throwing away those other parts 
which seem so hard to understand. Much con- 
fusion has resulted from this fallacy, and it is safe 
to predict that before we are through with it, be- 
fore people will pay the price of seeking the truth 
as it is, the confusion will be much greater. 

Now let us look at the argument which declares 
that St. Paul and St. John, who having nothing to 
say concerning this subject of the virgin birth, yet 
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give us the highest conception of the divinity of 
our Lord. 

In a limited sense this is correct, but only in a 
very limited one. It is true that neither of these 
writers has told the manner of his advent as have 
the two referred to before. But each of them 
took knowledge of it as already a fact of experi- 
ence, as something common to Christian faith and 
experience. St. John’s use of the term, “the only 
begotten Son,” will admit of only one interpreta- 
tion; that is conception by the Holy Spirit, which 
is just another way of saying he was born of a 
virgin. It is plainly evident that this Apostle 
whom Jesus loved had talked this matter all over 
with the mother of his Lord. Certainly he had 
plenty of time on that awful day when following 
the command of his Lord from the cross, “Behold 
thy mother,” he took her to his own home. Prob- 
ably then it was when faith and hope seemed 
crushed out by that awful nightmare of perdition 
of the cross, the mother sought to bolster up both 
their faiths by recalling once more the manner of 
the birth of this son who was now dying as a 
common thief. It is only reasonable to think this 
was so. St. John was an unmarried man, and 
therefore less familiar with a woman’s side of the 
mystery of conception and birth. So in his ac- 
count he said nothing about it, probably from a 
sense of modesty that is entirely lost on this age. 
He left it to those who were experienced to tell 
the story in full, and did not see fit to contradict 
them, when they did tell it, or to declare to the 
world that this story was an invention, which he 
most certainly would have done if he could not 
have subscribed to the belief. The man who 
could walk out of a public bath hall lest it fall 
upon him because a very wicked man was therein, 
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would not have hesitated to brand this story as 
a base falsehood, if he had not subscribed to it. 

Now what St. John did say in his own way was 
what the mother of Jesus must have whispered 
into his ears on that awful day when he took her 
to his own home, which was that Joseph was not 
the father of her son Jesus. She must have told 
him what we find in the first chapter of his won- 
derful gospel that Jesus was not conceived by the 
will of man, nor by any act of the flesh of a man, 
but by the will of God, “as of the only begotten 
of the Father, full of grace and truth.” A plain, 
reverent understanding of this marvelous passage 
is this: Jesus was conceived by the Holy Spirit. 
His inception of this mundane life was due to a 
direct act of God the Father, an act which under 
all other circumstances is associated with genera- 
tion in men. Thus when a man wants a son, he 
must beget him, although he may create or make 
a house. In that sense Jesus was begotten by 
and of the Father through the direct agency of 
the Holy Spirit, and St. John in his record is far 
plainer about the matter than are either St. Luke 
or St. Matthew. 

So likewise is St. Paul. We shall not go into 
detail here, but the great Apostle to the Gentiles 
used the term “the God and Father of our Lord 
Jesus Christ,” plainly implying that God was the 
Father of Jesus in a very special sense. Then 
there went with St. Paul a young man, who nad 
been converted under his teachings, a young 
Greek, who learned nearly all he ever knew about 
Jesus from St. Paul—the youthful St. Luke. He 
did much of the handwriting of the elder man and 
was his constant companion for several years. It 
is no exaggeration to say that all St. Luke ever 
wrote had the stamp of the character of St. Paul 
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upon it, and it is in St. Luke’s account we find 
such a detailed story of the advent of our Lord. 
That is, St. Paul told his story of the birth of our 
Lord through his youthful scribe St. Luke. 

Referring back to the statements of St. John, 
we shall now arrive at the full meaning of some 
of the words of our Lord: “He that believeth not 
is condemned already; because he hath not be- 
lieved in the name of the only begotten Son of 
God.” Jesus here verifies his birth from a virgin; 
plainly declares that he was conceived by the 
Holy Spirit, and that he is the only one in all 
the long ages of mundane existence who ever will 
have that honor. And then he says that they who 
cannot accept him as the only begotten Son of 
God are already under condemnation. 

There is much food for thought here. These 
words of Jesus contain a hard saying, a saying 
which is plain and simple and easily understood. 
There ought to be no excuse for a misunder- 
standing of the term “the only begotten Son,” as 
he used it here. His words ought to suffice; but 
since in the Protestant world no authority is 
recognized which conflicts with opinions we now 
have, it is a foregone conclusion that many will 
reject this argument. It will be pointed out that 
it is lacking in scholarship; it does not take into 
consideration the full history of the subject; the 
virgin birth was not necessary, for God could use 
the ordinary door of life as the one through which 
the Messiah should come. If these do not con- 
vince, then the attempt will be made to laugh out 
of court the statement that Jesus is “the only 
begotten Son of God” on whom one must believe 
for salvation. That is usually the last resort, and 
it seems to work, when all others fail. 

Thus sometime in the month of January, 1920, 
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the author bade “good-bye” to a young man, a 
few years his senior, as they separated one from 
the other in the city of New York; one for the 
Belgian Congo, and the other for India, both as 
missionaries of the Church. For two weeks they 
had been closely: associated, and the other one 
must have sensed the author’s stand on these 
questions, for as he grasped him by the hand, the 
last thing he said was: 

“Good-bye, Washburn. You are on your way 
to India as a missionary, and I am on my way to 
Africa. But I want you to know that I am going 
out as a modern man. If anyone comes up to me 
talking about the virgin birth, the miracles, the 
atonement and the resurrection, I am going to tell 
him to go away back and sit down. He’s an old 
fogy.” 

The author shortly afterwards sailed to India 
as an “old fogy” since he subscribed to all of 
those articles of belief, which in the opinion of 
the other missionary stamped him as such. 

A couple of years or so afterwards, at the 
bungalow of the author and his wife, a party of 
missionaries and Indian ministers were gathered 
by invitation for afternoon tea. All of the Indian 
ministers were full members of Conference and 
one of them had been a district superintendent for 
several years. Some of the missionaries were 
very zealous for holiness, for which they may not 
be blamed. Others were less so, for which no one 
should condemn them. But the former ran true 
to type and soon the subject of sanctification was 
being mutilated for a tiffin pastime. As was to 
be expected, the conservatives became more con- 
servative, while the liberals increased in liberality: 
Soon they forgot all about sanctification and were 
engaged in fundamentalist-modernist controversy, 
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for which let us pray that they may be forgiven. 
Before long it was declared that there are things 
much more important than the virgin birth—all 
of which is true. Then when the contest had 
become more intense than either side had intended 
it ever to be the old Indian superintendent spoke 
up with a good bit of feeling, and with all the 
politeness which the missionaries should have ob- 
served but had not: 

“When our missionaries cannot agree to believe 
as much about Jesus as the Mohammedans do, 
what hope is there that we shall ever win India 
to the Christ?” 

The force of the good brother’s remark was not 
lost. The conversation ceased, and the rest of the 
tiffin was enjoyed in silence. But the harm had 
been done. It could not be undone by anything 
that the contestants afterwards did. It showed 
those Indian men, that, after all, there is not much 
consensus of opinion on many vital questions of 
the Christian Church and faith. 

Too often at home and abroad the name of 
Jesus is spoken of as if he were a mere man 
among men, on a level and par with the sages 
and savants of India and other faiths; even though 
the sad fact may remain that no human agency or 
spirit of any kind whatsoever can lift up India 
out of her present state. She is where she is be- 
cause she has followed just such human leaders, 
men who have excelled, and who yet and now 
excel the men of all other nations, and before 
whom most of the great men are mere babes. 

The very last thing under heaven Jesus wanted 
was that he should be looked upon as a mere man 
among men, no matter how great a man he was 
thought to be. He defined his own position in 
more than one place, as “the only begotten Son 


98 WHAT PRICE SALVATION 


of God,” so that no other man or woman in all 
the long ages of eternity can ever hope to stand 
on a par with Him. 

May we never forget this. The Jesus we are 
here discussing is not a man “whom nobody 
knows.” He is of the same substance as the 
Father, “God of God, Light of Light, very God 
of very God, begotten not made.” 

‘Professor Rollin H. Walker, in his book, A 
Study of the Master Personality, helps us to see 
the issue very clearly in these words found on 
page 25: “Often in order to relieve friction be- 
tween our ordinary way of looking at things to- 
day and the Bible’s viewpoint, we prune off some 
of the biblical ideas. Our hope is that we shall 
make the rest easy to believe. But frequently in 
pruning off objectionable parts of the Bible we 
cut into vital elements, and we find that the 
mysterious power is gone. Our creed has become 
more credible, but it is less dynamic. And it is 
harder to hold an easy creed that does not convey 
the current than the hard creed that does.” 

We shall do well to bear in mind the Professor’s 
statement, just now when so many prominent 
non-Christians have accused us of toning down 
the gospel message till it has lost its power. 

“He that believeth on him is not condemned: 
but he that believeth not on him is condemned 
already, because he hath not believed in the name 
of the only begotten Son of God.” 

Hence we should understand that to insure this 
salvation our faith should be placed in the atoning 
blood of Jesus Christ as “the only begotten Son 
of God.” 


i 
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XI 
“NOT OF WORKS” 


Be not yet do we fully understand this affair 
of faith by which salvation is insured. “Not 
for our good works or deservings,” expresses a 
fact that should be kept in mind. St. Paul was 
thinking of the law of Moses and its various 
works, such as the covenant of circumcision and 
the sacrifice of the blood of bulls and goats. By 
this kind of works people were seeking to be 
justified before God; and St. Paul himself, after 
a long attempt, as we have seen already, found 
that he could not win justification in that manner. 
But after he had obtained it by faith in Jesus 
Christ he went out to spend the rest of his life 
preaching “not of works lest any man should 
boast.” , 

He found it was necessary to wage a great 
spiritual warfare against the Jewish Christians, 
for they still insisted, after they had been re- 
ceived into the Church, that a man could not be 
saved if he had not been circumcised according to 
the law of Moses. So vehement did he become 
in denouncing that attitude that his actual words 
have not been translated into any exoteric writ- 
ings until very recently. No one reading his let- 
ter to the Galatians in the King James Version, 
or the Revised Version, or even in Weymouth’s 
translation, will understand just what St. Paul 
meant. But one soon senses the magnitude of 
the conflict in Moffatt’s translation. Yet in spite 
of all his vehemence, St. Paul won only a partial 
victory and the idea with its concomitant conflict 
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has persisted on down through the ages ever 
since. And we have already considered the argu- 
ment that by “intrinsic worth of character’ we 
are saved. 

It was the overemphasis upon the theory of 
works in Martin Luther’s time that resulted in 
the great revolt, known ever since as the Prot- 
estant Reformation. The attempt to gain salva- 
tion by the purchase of high-priced indulgences 
split the western branch of the Church into many 
denominations, and there is little likelihood that 
the schism will be healed in our day. It took a 
man of Luther’s type to see that there is no 
essential difference between the sacrifice of the 
blood of bulls and of goats, and the purchase of 
high-priced indulgences as an atonement for sins. 
But for all this, and in spite of Luther’s protest, 
most of Europe remains under the power of the 
other idea and is boasting of its works of grace 
and penance. 

On the walls of certain European Cathedrals 
that were old when Luther was a babe can be 
seen advertisements of the sale of indulgences for 
sin, the purchaser of which is declared absolved 
and at peace with God. 

The. author recalls once joining a throng and 
taking a long weary climb to the top of a mount 
where stood a great Cathedral, erected to the 
Virgin. He purchased his candle and went into 
the building with the crowd; he saw humanity in 
just about every conceivable condition—placing 
candles before the shrines, bowing low before 
altars, fervently kissing images of the Lord, and 
doing other deeds of penance to win peace wit 
God. | 

He cannot soon forget the sight of one peasant 
woman, who in an impulse of religious fervor, was 
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kissing a wound in the side of a Christ image, 
from which the blood was gushing out, in the 
fond hope, it looked, of winning peace with God. 
In one sense it was a most beautiful and touching 
sight. There was the great Cathedral, noble, 
beautiful, inspiring awe and reverence, and the 
spacious auditorium. Many fine oil paintings por- 
traying different scenes in the life of our Lord 
hung on the walls. The windows were of the 
best and most expensive stained glass. Fine 
statues of the saints stood in imposing array here 
and there. A great crowd of pilgrims from all 
over the south of France, from Italy, from 
Africa, from America and from the islands of the 
sea were winding their way through the temple. 
Many had paused here and there in devotion 
before various other shrines. But standing out 
from them all, a little to one side, was this peasant 
woman in her act of worship. There was a heavy 
odor of incense in the cathedral air; the far- 
away sounds of singing in some crypt; the 
tinkling of silver bells; the musical voices of 
priests chanting out some age-old prayer. In one 
sense it was a most beautiful and touching scene. 
In another it was depressing. The poor woman, 
like so many of the other pilgrims, was making 
the mistake countless thousands have made all 
down through the ages, and in all probability will 
continue to make for ages yet. She was seeking 
to establish her righteousness solely by the works 
of the law. 

There are so many ways of substituting works 
of the law for the law of grace, that one can 
hardly tell of them all. Thus many will insist on 
keeping Saturday as the sabbath instead of the 
Lord’s Day. Usually it is useless to try to reason 
with them. They always retort with the argu- 
ment, 
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“Tell us, where in the Bible that we are com- 
manded to change from Saturday to Sunday.” 

When no express command can be cited, they 
are sure they have the better of the argument and 
go their way stirring up strife and factions to 
their hearts’ content, and never once seem to sense 
that the law of the sabbath includes the keeping 
of the sabbatical year, the grand jubilee, and 
various other burdens along with the covenant 
of circumcision. 

The author knows where a group of such 
Christians made an attack upon a Church of an- 
other denomination in one of the great cities of 
India, and for a number of years waged more 
war against that Church and caused more trouble 
than all the non-Christian forces combined. They 
did not try to convert people from the non- 
Christian faiths to the Christian. They simply 
followed up the Protestant missionaries and 
wrought havoc with their doings, and all in the 
name of our Lord, because they seemed to feel 
that apart from the keeping of the Jewish law, 
no one can be saved, 

Certain things need to be said here which may 
be misunderstood. There has been too much 
silence upon the subject already. The text of 
St. Paul needs once more to be preached upon 
till all people within our folds will know that it is 
“not of works, lest any man should boast.” For 
boastings we hear on every hand of what has 
been done. The author has felt within his soul 
several times during the last ten years that the 
greater boastings one could engage in the better 
he was looked upon, and little was said about 
the faith that was in him. | 

It is not a happy circumstance when in a great 
mission station it is next to impossible to hold 
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a devotional service for missionaries because they 
do not feel they can keep away from the business 
of lighting lamps, handing out clothes, measuring 
out rice, and a thousand other things which must 
be carried on in any mission station which is run 
on the lines of paternalism. 

Shortly after going to India the author noted 
this seeming slight and error. Once or twice 
when he had been asked to conduct the devotions 
he was told, as he opened the service, to hurry 
up and get it over with, for the “home mail” had 
just come in. Once he preached a sermon at the 
time of devotion in which he pointed out that his 
own first job and task was to make sure of his 
experience and to maintain a certain spiritual 
glow. This done, all things would tend to go just 
a little better; and many a loud word and a hasty 
act would never remain to plague the conscience 
if he had first visited the power house of supply. 
But the plain spirit of Christ in such a message as 
this was lost entirely and the author subjected to 
a great deal of criticism for his presumptions in 
judging himself able to advise how to act under 
conditions with which he was as yet altogether 
unfamiliar. 

At another time an older man, a district super- 
intendent, took the author on a week’s tour of the 
jungle villages for the express purpose of teaching 
him how to be a missionary. This point was made 
very emphatic. There was roughing it in general, 
sleeping under the stars, the eating of native 
foods, and many other lessons as to how to be a 
missionary. There were many and wonderful ex- 
periences. The two men traveled in the same 
Ford, ate at the same spread and shared all things 
in general. But not once during the week was a 
word said about prayer as a necessity of mission 
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life. Constantly did that district superintendent 
urge the Indian preachers to be steadfast in 
prayer, especially in the morning; but he himself 
set no visible example. Not once did the Indian 
men see the two missionaries praying together. 
There was no time for it. Always it was neces- 
sary to hold a conference in a hurry and then rush 
on with breakneck speed to the next place, to 
hold another conference and then rush on to an- 
other place. It was evident to the author that it 
would have been better by far if more time had 
been spent in prayer, and less in running to and 
fro, in much ado over nothing. It seems now, 
looking back over the years to those scenes the 
like of which probably will not come again, that 
those two missionaries set about as poor an ex- 
ample as they could possibly have done. If they 
believed in justification by faith, there was 
nothing in their conduct that showed it. 

Mr. Wesley was a long, long time in discover- 
ing that the amount of work which he did would 
not insure his salvation. He declares that he 
went to America to convert the heathen and then 
asks, “Oh, who shall convert me?” He felt that 
his heart was full of unbelief, and he was full of © 
trouble. So he gave up his mission in America 
as a failure and returned to England. He had 
thought of his whole mission to this country as a 
means to his own righteousness, as a method of 
insuring his own salvation. Nothing in his works 
seemed to satisfy his soul, and his heart remained 
in cold unbelief till that now famous meeting in 
Aldergate Street, when for the first time in his 
life it fully dawned upon him that a man is justi- 
fied by his faith in Christ and not by his works: 
Then it was his heart was strangely warmed by 
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an assurance that he had passed out of condemna- 
tion into everlasting life. | 

The fact is that all the works which Mr. 
Wesley did to establish his own righteousness 
were not accepted. They fell to the ground and 
died, bringing forth no fruit. They were not done 
in faith. The smoke of his sacrifice failed to rise 
to heaven as did the smoke of Cain’s sacrifice. It 
was only after Mr. Wesley learned that a man is 
justified by faith, and not by works, that his life 
became fruitful. His experience teaches a won- 
derful lesson, that one should first make sure of 
one’s faith, be certain about one’s experience be- 
fore entering upon any work for God, whether it 
be in the homeland or in the foreign field. 

Grievous errors are made here in the craze to 
be of service to others. Frequently the story is 
told of certain people who have attended Church 
services two or three times and then have gone 
away because they were not given any definite 
work to do. The fact of worshiping in spirit and 
in truth, the fact of making sure of one’s faith, 
the task of making certain and sure of one’s ex- 
perience are in that fashion looked upon as having 
little value, and so because the person was not set 
to work at feeding or sewing or quilting she has 
left the Church as a place of “do-nothing.” Such 
reasoning is full of error of the most deadly kind. 

Jesus affirms all this in His own unique way in 
the parable of the Pharisee and the publican. The 
one trusted in “intrinsic worth of character,” in 
his fastings, in his alms, and in his numerous 
works, “I am really a pretty good fellow, a pretty 
good fellow, so much better than this immigrant 
or continental publican,” he argued. “See what 
I do!” 

“God be merciful to me a sinner!’ was all the 
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latter could cry. Jesus says that he went down 
to his house justified. Why? Because, he had 
no faith in his own “intrinsic worth of character,” 
or in the quality and quantity of his works to save 
him. But the Pharisee had and was not justified. 
Still it is quite frequently pointed out that the 
Pharisee was the more noble of the two, because 
he loved the good, the noble and the beautiful. 

The same thing is told over again in the inci- 
dent of Simon, the Pharisee, and the woman 
“which was a sinner.” Simon trusted in his own 
worth of character and in his own works, so much 
so that he condemned Jesus in his own mind for 
associating with such a woman. But the woman 
trusted only in Jesus. 

“Her sins, which are many, are forgiven; for 
she loved much,” the Lord consoled her. And 
then, as if to reinforce all that he had said to 
Simon, he concluded with this majestic statement, 

“Thy faith hath saved thee; go in peace.” 

But he had no words of justification for Simon. 

Wherefore we shall do well to remember that it 
is “not of works, lest any man should boast,” but 
only by faith in Jesus Christ that we are saved. 


XII 
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ALVATION is a matter of faith. “He that 
.) believeth is not condemned.” Saving faith, - 
therefore, is an attitude of the soul in which there 
is personal sorrow for sin, a genuine forsaking of 
all wrongdoing and an assuring, confident de- 
pendence upon Christ as one’s only source of life 
for time and eternity. It is an attitude of per- 
sonal loyalty and fidelity to Christ in all things. 
Anything less than this cannot be considered as 
a saving faith, since it could not save him out of 
his sins, as well as from the penalty thereof. 

When, therefore, we have believed in Christ, we 
are saved, and have an assurance in our own souls 
that we have passed out of condemnation into 
everlasting life. As it is so many times expressed, 
“The assurance is the faith, and the faith is the 
assurance.” One cannot have a saving faith 
without at the same time having the assuring 
confidence that goes with such a faith; neither 
may one have such confidence in Christ without 
at the same time believing in him. 

This assurance is the gift of God, given in the 
instant one can believe that the words of Jesus 
are true, “He that believeth is not condemned.” It 
is the witness of the Spirit in his own soul that 
he is a child of God. It is the assuring knowledge 
that God has given him eternal life, which same 
life is in the Son. This is the so-called witness 
of the Holy Spirit. It is not a small matter. It 
is of the most tremendous significance. When a 
person can realize that because of his faith in 
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Christ, God has given him eternal life in the same 
Christ, then it is nothing less than the third per- 
son of the Trinity, the Holy Spirit, the Comforter, 
witnessing in that person’s soul that he is a child 
of God; and, therefore, is passed out of condem- 
nation. The realization of this stupendous fact 
will fill one with a warming glow of confidence 
such as he may gain, when, being told his gas 
tank is about empty, with twenty-five miles to 
go before reaching another filling station, he in- 
vestigates to find his tank nearly full. The feel- 
ing of confidence that creeps through his entire 
system as he retakes his place at the wheel is not 
at all unlike the feeling of confidence that sweeps 
through a man when for the first time in his life 
he realizes the fact that he who believes in Jesus 
Christ as his Saviour, is not, and cannot be con- 
demned, but already has everlasting life. 
Furthermore, a man’s own soul will bear wit- 
ness with the testimony of the Holy Spirit so that 
he has two positive and distinct witnesses upon 
which to rely. When he knows that he loves 
Christ, and loves the brethren of the Lord, even 
though they may be not altogether lovable, and 
that he is keeping the commandments of Jesus, 
then he also knows that he is a disciple of Christ. 
As Jesus expressed it, “He that hath my com- 
mandments and keepeth them, he it is that loveth 
me.” This testimony of his own soul as to his 
love for Christ and the brethren and his fidelity 
in keeping the commandments, is of far more im- 
portance than any vision or ecstasy of soul rap- 
ture he may enjoy. It is possible to enjoy all 
kinds of visions, all kinds of emotional, nervous 
joy, all kinds of soul ecstasy and yet to fail in 
keeping the commandments of our Lord; and so 
nullify all the virtue of any faith which one may 
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have in him. The knowledge of this last fact and 
statement would have saved many a soul from 
running amuck in self-delusion. 

Now, since this assurance of faith in the heart 
can be established only by the direct agency of 
the Holy Spirit, the question as to when one 
receives the gift of the Holy Spirit, ought to be 
settled once and forever. 

Much needless discussion about this subject has 
ensued and people who have no qualifications 
whatsoever have spoken with the most profound 
conviction limiting all others in experience to 
the type of their own experiences. It is well, 
therefore, to bear in mind that the Holy Spirit is 
not limited to any one man’s experiences. It is 
better to know that no man can believe on the 
Lord Jesus Christ as his Saviour from sin without 
the direct agency of the Holy Spirit in his soul. 
We have already seen that no man can be Jjusti- 
fied who does not believe in the name of Jesus, 
and our Lord himself most positively declared 
that when one is born again he is born of the 
Spirit. It is the Holy Spirit who regenerates. 
Yet we find many people who declare no man 
receives the Holy Spirit at the time of his regen- 
eration, but only in a so-called second work of 
grace, which is usually termed sanctification. 

The author more than once has had ignorant 
and unqualified people in his congregation who 
have made bold to tell him by insinuation and by 
gossip that he knew nothing of the Holy Spirit, 
because he preached that the Holy Spirit is re- 
ceived at the time of regeneration. Not infre- 
quently the author has seen those same critics 
lend themselves to all kinds of evil gossip and 
malediction, stirring up strife and factions, and 
causing more harm than any of the objective and 
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external enemies of the Church, Yet they could 
see no inconsistency in such actions since, as they 
averred, they had been filled with the Holy Spirit. 

St. Paul in his letter to the Corinthian Church 
tells us that there are many different and distinct 
gifts of the Holy Spirit, after he is received for 
the first time in regeneration. He enumerates 
the following: wisdom, knowledge, faith, healing, 
power, prophecy, discernment, language and in- 
terpretation of tongues, besides other graces. 
Each one of these gifts manifests itself in its own 
distinct way. It is strange, therefore, that any 
one should presume to dictate to another an ex- 
perience which limits the Holy Spirit to one 
operation. The real need is to understand that in 
the infinite capacity of God there is room for 
varied experiences and all of them are the work 
of the Holy Spirit in the soul. When one has 
this great assurance of faith in the soul that he 1s 
a child of God, he has obtained this great salva- 
tion, and should learn thereafter forever to trust 
the Holy Spirit as abiding within him. 

Yet what dismal failure is made at this point! 
Most of it is due as we have hinted to faulty un- 
derstanding of the scriptures and of the method 
of operation of the Holy Spirit. How many peo- 
ple never seem to feel any assurance that their 
sins are forgiven! Always they are active in 
Church work, present at all services, taking part 
in the singing, helping in the prayers: but always, 
always the burden of their prayer is for forgive- 
ness of all sins which they have ever committed 
in the long past, and for the coming of the Holy 
Spirit. So great are the number of people who 
live that kind of experience that this is the usual 
prayer heard wherever one goes. Is it any won- 
der we are living in an age of spiritual defeat! 
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There is no more unhealthful and positively 
harmful attitude of soul than that of constantly 
being in doubt about one’s justification, always 
seeking for pardon and forgiveness of sins, yet 
seemingly never arriving at it; of trying to prove 
by some objective data that one is saved, so that 
should death come before the morrow, one would 
go straight to heaven. There is no greater tor- 
ture of poison in which a soul may revel than that 
of being in constant suspense as to whether or not 
one is lost or has been accepted through the 
blood. 

The author has passed through such a state 
himself. He has been at the point of distraction, 
wondering if all his sins would come up against 
him at the Day of Judgment to be his final and 
eternal condemnation. He could not see then, 
what he sees now, that justification covers all 
those sins with the blood. Nay, even more, he 
could not believe: for the instant he had believed, 
the suspense would have given way to the joy of 
assurance and the assurance of joy. 

At a prayer meeting in one of the large 
Churches of India, where the author was a 
stranger to all but the minister, the gist of all 
the prayers was a constant pleading for the Holy 
Spirit to come and manifest himself in mighty 
power and to forgive them of all sins. It seemed 
passingly strange that none acknowledged his 
presence. Finally towards the end of the service 
the minister called on the author for prayer; he 
responded in open acknowledgment of the fact 
that the Holy Spirit was already present to the 
eyes and senses of faith. It was a lack of faith 
that prevented the others from perceiving him. 
Such boldness before the throne of grace was a 
positive shock to many in the audience. Yet could 
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it have been recognized at once, at the beginning, 
that the Holy. Spirit was there, present for every 
need and requirement, how much more vital that 
service would have been! Then it would have 
savored not of defeat but of victory! 

The coming of the Holy Spirit may be so quiet 
that he is recognized more in principle than in 
sensation. One knows he is there by faith as 
one knows there are white corpuscles in the 
blood. For as man could not live without the 
unfelt agency of those same white corpuscles, so 
he could not ‘live the life of faith without the 
sustaining agency of the Holy Spirit in his soul. 
When we look for the manifestation of the Holy 
Spirit in the life of loving service to God, and the 
brethren, and of keeping the commandments of 
God, we shall never be disappointed. But if we 
look for him in the constant granting of a fore- 
taste of the joys of the infinite liberty of the 
kingdom of heaven in the fullness of completed 
time, we most certainly will be disappointed. 
While we are on the earth in the flesh, we shall 
enjoy earthly experiences and live by faith. 

How constantly the Spirit of the living God is 
with those who have accepted Jesus as their 
Saviour is abundantly manifested in the story of 
St. Peter’s confession of the Christhood. No 
sooner had he finished speaking than Jesus cried 
out in pure joy of soul, “Blessed art thou, Simon 
Barjona: for flesh and blood hath not revealed 
it unto thee, but my Father which is in heaven.” 
Note also that Peter did not know that it was the 
Spirit of the living God acting in his heart that 
had brought him to this conviction. He supposed 
he had reached that momentous conclusion all by 
himself, till Jesus informed him that it was none 
other than the Spirit of the living God in him who 
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was responsible for this conclusion of faith. St. 
Peter was not a little surprised at the affirmation 
of his Lord that the Spirit of the living God had 
been with him and he had not known it! He was 
thrilled through and through—probably as he 
never had been before. 

Then St. Peter did what so many others do as 
soon as they awake to this momentous and stu- 
pendous fact. He began at once to tempt God, 
to prove him, to seek to compel God to work in 
his way. He seemed to feel that if the Spirit of 
the living God had made so great a revelation to 
him, he, the Spirit, had revealed something else. 
He took his Lord to one side, just after the revela- 
tion of the coming cross and rebuked him saying, 
“Be it far from thee, Lord: this shall not be unto 
thee.” Now note this: Jesus turned upon him at 
once and cried: “Get thee behind me, Satan!” 

Who can point out the rapid transition in the 
soul of St. Peter? Who can analyze that transi- 
tion from the standpoint of modern psychology? 
One hour our Lord told him he had spoken by 
the inspiration of the living God. The next hour 
our Lord called him a devil! Surely there is food 
for meditation here, such food as will keep one 
forever humble, even during the rarest of re- 
ligious experiences. 

There is a similar experience recorded in the 
conception of Mary by the Holy Spirit, the first 
record of the workings of the Holy Spirit in the 
New Testament, which is usually overlooked by 
the faithful when seeking to know more about His 
manner of manifestation. Just when that mar- 
velous event, which is today tearing the Church 
into many schisms, took place, no one knew, not 
even Mary, herself! We read in St. Luke that 
when it suddenly dawned upon her what had 
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happened, she “arose in those days, and went into 
the hill country with haste, into a city of Judea; 
and entered into the house of Zacharias, and 
saluted Elisabeth.” 

Now why did she do this? Because she had 
suddenly awakened to the fact that the word of 
the angel Gabriel had already come to pass, that 
what he had prophesied as about to happen im 
her had, even then, come to pass, and she had 
not known when it happened! The sudden reali- 
zation of her state made it necessary for her to 
visit a saint to whom she could confide her secret. 
It is very important to note that she did not 
know when the Holy Spirit visited her. She 
awoke one day to the realization that he had paid 
his visit, and then she was troubled. 

And Joseph? He felt that his honor had been 
compromised, and the only thing he could do 
about it was to go to law, which he planned to 
do in the strictest privacy, till the angel of the 
Lord appeared to him in overwhelming awe and 
announced that it was the coming of the Holy 
Spirit that had troubled him and he had better | 
defer action. 

The author recalls attending a district confer- 
ence in India, when three or four district superin- 
tendents were present conducting an old-fashioned 
mourner’s bench, for the Indian preachers. Those 
poor servants of God were bowed low around 
the altar, and were pleading and praying and 
consecrating themselves to farther and greater 
poverty for the sake of the gospel. It was a 
demonstration which should have rejoiced the 
hearts even of angels. But for some reason it 
did not satisfy the missionaries. They kept ex- 
horting the Indians to pray, long and loud, for 
the gift of the Holy Spirit. But the experience 
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they were seeking did not come. Finally the 
leader of the meeting, a prominent evangelist, a 
writer of books, a most splendid and lovable 
character, called in distress to the author, 

“Come over here and pray with these people 
for the outpouring of the Holy Spirit.” 

The author responded, but not in the way he 
was expected to, for the gist of his prayer was 
an acknowledgment of the presence of the Holy 
Spirit, and the proof of it was that those men now 
gathered around the altar were there because 
they believed in Jesus Christ as their Saviour. 
What was needed was the gift of discernment tc 
know him when they saw him. As the author 
closed his prayer, the leader got up from his 
knees, called the rest of the crowd to their feet 
and dismissed the service. Then he turned and 
said, 

“Strange we didn’t see that the very one we 
were pleading for was the one who was already 
with us, and we did not recognize him, but denied 
his presence by constantly imploring him to 
come.’ 

He seemed very happy over the discovery, and 
the rest of the meetings were carried on in a 
different spirit—in a feeling of victory, instead of 
defeat, in an open acknowledgment of the pres- 
ence of the Holy Spirit in the hearts of those 
men who, because of faith in Jesus Christ, had 
lately turned from the black darkness of outcast 
heathenism. 

The truth of this experience is so simple, yet 
so subtle, that a person cannot see it, except he 
be spiritually inclined. It is the one great ex- 
perience which will finally empower the Church 
to finish the task remaining before her, of win- 
ning the world to Jesus Christ, and of healing 
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once more the wounds of the great schisms. 

No greater experience can a man desire on 
earth than to know that because of his faith in 
Jesus Christ, the Holy Spirit is with him, night 
and day, for time and eternity, and he will not for 
2 moment be left to himself. When one awakes 
to a realization of the wonderful fact that be- 
cause of a dynamic faith in Christ as herein de- 
fined the Holy Spirit is with him, the spirit of 
the Father and of the Son is nearer to him “than 
hands and feet,’ closer than the blood of veins, 
more vitally real than the breath of lungs, he has 
passed into an experience that will enable him to 
be of service in the kingdom of God here on 
earth. From out of him will flow those rivers 
of living water our Lord spoke of. He will no 
longer be a gloomy defeatist, but a joyful victor, 
knowing that “this is the victory that over- 
cometh the world, even our faith.” 

One great crying need in the Church just now 
is for a faith that brings that assurance, and an 
assurance that is this faith. It is for an experi- 
ence of faith which enables one to say with St. 
Paul, “I know him whom I have believed,” and 
again, “Christ liveth in me.” 


XIII 
REALIZATION 


HE writer of the letter to the Hebrews en- 
joined his brethren as follows: “Therefore, 
leaving the first principles of the doctrine of 
Christ, let us go on unto perfection; not laying 
again the foundation of repentance from dead 
works, and of faith towards God, of the doctrine 
of baptism, and of the laying on of hands, and of 
the resurrection of the dead, and of eternal life.” 
If the Christian Church had always followed 
this injunction of the apostolic writer faithfully, 
or would even now begin seriously to follow it, 
that body would soon realize upon those thing's 
which “eye hath not seen, nor ear heard, neither 
have entered into the heart of any man, the 
things which God hath prepared for them that 
love him.’ The Church would be transformed 
from a party of defeatists into triumphant victors, 
knowing by the revelation of the Holy Spirit how 
to overcome by faith. It would realize these 
most precious truths from an experience in the 
soul that is more satisfying than the experience 
of the average believer today, an experience 
more vivid than many of those met with in the 
material world, upon which so much stress is 
placed. 

But the Church as a whole has never followed 
this injunction very long. At different intervals 
it has been interested in these greater things, 
only to fall back into an argument and a polemic, 
such as is now going on in the waning funda- 
mentalist-modernist controversy. 
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The result of this failure to follow the apostolic 
injunction is seen in a faith that is not suffi- 
ciently dynamic and interesting to be self-sustain- 
ing. The sad and awful fact remains that many 
of our Churches are maintained only by the most 
arduous methods, such as expensive dinners, 
cheap vaudeville, stunt preaching, an appeal to 
the sensational, and by appeal to the cheap, the 
low, the vulgar and even the vile. Strange as it 
may sound these things are counted far more 
important in the economy of Churches than the 
ability to set forth a soul-satisfying gospel. 

For twenty years now, just about every con- 
ceivable practice, from a first-class gambling 
raffle to a dance by youthful maidens in scanty 
attire in the Church, has been justified as a means 
of “holding” certain groups of people. The prac- 
tice is still going on, and it appears now that it 
will continue for some time yet. Even though 
certain prominent international Churchmen have 
stood up to say that they have never seen anyone 
succeed in holding his people by these methods. 

It is admitted that some do succeed greatly, for 
a while. Stunts, thrills and other secondary mat- 
ters are offered as the chief attraction. For a 
time people come in crowds; they are made to 
laugh, to feel that after all there is nothing very 
serious about religion; they are thrilled as they 
cannot be in any theater; the collections mount 
upwards; reports to conferences are purposely in- 
flated; church-joining campaigns are waged; the 
rolls are padded; the minister is given great honor 
and deference; he is pointed out as a “live wire.” 
However, no reference is made to the fact that 
contact with an exposed “live wire’ usually re- 
sults in death. Others are exhorted to fall in line; 
if anyone feels that he cannot, or should he point 
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out what to him is a “more excellent way,” he is 
looked upon as being openly disloyal; he is told 
his future is seriously threatened; while the other 
man is hailed all over the neighborhood—till—till 
came a day, as in a case the author recalls, the 
man paid a hurried visit to the appointing au- 
thority. 

“You've just got to move me: I have pulled my 
last stunt,” he begged. 

He was moved at once to a larger and better 
place. 

When a person has been born again of the 
water and of the blood, as he is in regeneration, 
a new life of endless capacity enters into him. 
That life will manifest itself to the extent that 
he will be able to realize upon it in yielding him- 
self up to its directions. At the time of realiza- 
tion of the new life many are borne up on the 
wings of eagles, so filled with the spirit of 
transcendent happiness, they wonder, if after all, 
they are living on the earth, or already have en- 
tered the vestibule of the kingdom of heaven. 

Why should it not be so in the lives of all 
God’s redeemed? “I am come that ye might 
have life,’ Jesus declared, “and that ye might 
have it more abundantly.” A mighty change for 
the better is wrought in the heart as soon as the 
Holy Spirit enters at the time of conversion. 
Saints in all ages have testified to a spiritual up- 
lift and consolation that cannot be described in 
mortal language. Many have had visions of rap- 
ture, have felt an inner sense of peace and se- 
curity, and have sensed the nearness of God till 
they seemed drawn away from things mundane. 
Yet in due time, all these manifestations have 
been withdrawn and a period of darkness has 
ensued. Then it has been necessary to realize 
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that the proof of the coming of the Holy Spirit 
into the soul is to be seen in a life of loving 
obedience to the commands of Jesus, rather than 
in any visions of angels or seasons of soul rapture. 
Usually it has been a hard, hard lesson to learn, 
and only very slowly have they been able to 
realize that this new life is an eternal progression, 
a life of spiritual development that will never 
end, a life in which always and constantly there 
will be advancement to higher and higher states 
of blessedness; but while we live in the flesh, it 
must be a life of faith instead of fruition. Only 
still more slowly have they realized that it is the 
will and pleasure of God to withdraw such visions 
and soul raptures that the believer may learn to 
rely upon faith. Did God but grant the request 
for continued fruition, then it would be he who 
would overcome, and not the believer; in which 
case the believer would be robbed of his reward. 

This new life that begins at the time of regen- 
eration has usually been referred to under the all- 
embracing term of sanctification, concerning 
which altogether too few people agree as to its 
extent and scope, due mostly to the failure to 
realize that it is a life of infinite capacity. Far 
too often any discussion of it is merely an at- 
tempt to prove that the other fellow is wrong, 
even lost and doomed for all eternity, which 
thing alone is sure proof that the advocate knows 
nothing at all concerning the greater life. He 
who knows and lives it will give evidence thereof 
in an attitude of love which’ says St. Paul, 
“suffereth long and is kind; it envieth not; it 
vaunteth not itself and is not puffed up.” Too 
often the advocates of a higher life have failed 
to observe that spirit which always obeys the 
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command of our Lord, “Judge not, that ye be 
not judged.” 

Thus two missionaries, known to the author, 
met to discuss this subject in brotherly love, but 
when they disagreed, the discussion became a 
polemic, and the host ordered the guest out of 
his bungalow. The latter went, to a far corner 
of the dominions, and there proceeded to build 
a new mission in which, as was to be expected, 
the sole guide and role of conduct in all these 
matters, would be the Bible, just as it is. He 
succeeded in raising several thousand dollars by 
his plea, built a large mission station and bunga- 
low, stocked it with furniture, only to have the 
bungalow abandoned in the awful cut, and its 
furniture divided among the other bungalows of 
the mission. 

Just recently a young woman accepted an in- 
vitation to attend a certain camp meeting, only 
to find all kinds of pressure brought to bear upon 
her to compel her to seek the great gift of 
sanctification at the altar. Since she had sat 
under the author’s preaching for several months, 
she did not feel inclined to negate her past ex- 
periences by complying with the demand. When 
it became evident that she would not “come for- 
ward” the evangelist pointed his finger at her 
and fairly screamed, “You, young lady, have 
damned your soul to the hottest corner of hell. I 
can see it as plain as I can see you. The great 
spirit of the Holy Ghost, which hovers around 
all of the rest of us, has failed to move you what- 
soever.” Then, when this produced no penitent 
rush to the altar, he turned to the rest of the 
crowd and warned, “Look at her, oh ye sancti- 
fied, and see one who is swiftly traversing the 
downward path to hell. See, even the telling her 
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she’s damned for eternity does not affect her in 
the least. If there be one of you here who is 
tempted in anyway, remember this girl and re- 
pent, before ye follow her footsteps.” 

Could anything be more blasphemous than 
such an assumption of the divine prerogatives? 
Yet this sanctified one had presumed to judge 
and to pass eternal sentence upon an innocent 
young woman. And he did it in the name of the 
Holy Ghost! 

Therefore, the gravest of dangers are involved 
in the discussion of this subject. Here is where 
fools, weak-minded and ignorant people are 
destroyed for the sin of presumption. The 
Scriptures warn many times to beware of this 
transgression. “Keep back thy servant from pre- 
sumptuous sins,’ the Psalmist prayed as he 
sensed the awfulness of such iniquity. “Let them 
not have dominion over me.” 

He who understands the full import of these 
words will not presume to dispense with divine 
justice for eternity, or assume a higher state 
than he is justly entitled to. He will see that 
this is one place where one needs to be filled 
with the spirit of loving humility. For here, 
where angels fear even to tread, fools, the weak 
minded and the ignorant rush in with blasphem- 
ous utterances, presume to speak in the name of 
the Holy Spirit, and are destroyed for their 
blasphemy. 

It is not uncommon to find men so low and 
vile they are a reproach to the name of humanity, 
men who once assumed all kinds of experiences in 
the Holy Spirit, claiming to have reached the pin- 
nacle of spiritual attainment, and therefore to be 
able to sentence all who have not enjoyed simi- 
lar experiences to “the hottest corner of hell.” 
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Therefore, let us beware. It is as dangerous to 
assume to speak in the name of the Holy Spirit 
when one knows nothing at all about him as it 
is to blaspheme his name. 

The New Thought people are to be credited 
for bringing our attention to the fact of this law: 
from all eternity there has been a sharp, well- 
defined line of division between certain spiritual 
states, so that none may pass from the lower to 
the higher, except he have the right to pass. This 
is one of the most absolute laws of the universe. 

Moreover, it is in perfect harmony with our 
fundamental thesis, that “by grace are ye saved 
through faith.” Faith is the deciding mark that 
permits one to enter upon the higher spiritual 
states of justification and regeneration. None 
who has not a saving faith in Jesus Christ may 
so much as make a beginning of the higher life. 

Yet it is the failure to recognize and abide by 
this law that frequently brings so much despair 
in spiritual matters. Many people find in this 
law a stumbling-block. Those who feel that by 
some kind of magical faith perfection of spirit- 
ual character may be obtained in the twinkling 
of an eye will not so much as admit of the ex- 
istence of this law. Still the very struggle they 
endure just to maintain an outward show of their 
profession is proof of its marvelous workings. 

Furthermore, this whole subject of the higher 
life may best be understood when approached 
from the standpoint of relativity. It is not 
necessary to understand the workings of that 
marvelous law which astronomers have been 
teaching in the last decade. It is only necessary 
to see the relative and eternal degrees of sancti- 
fication. Thus in one sense a man is sanctified 
just as soon as he is regenerated, for the faith 
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that insures his regeneration lops off all known 
sins, and therein he is more holy than before he 
believed. Yet at the same time he is less holy 
than he ought to be a dozen years hence, when 
he will have advanced towards Christian maturity. 
For as he realizes more and more that the Holy 
Spirit does dwell in the hearts of all believers, he 
will be able to draw therefrom and become more 
holy. So that whatever state of sanctification he 
may be in, it is related to his past when he was 
less holy and to his future when he ought by all 
means to be more holy. 

May we not, therefore, consider the subject of 
sanctification as being well defined as the process 
of making the heart just and righteous alto- 
gether, cleansing it from evil tempers, thoughts, 
passions, lusts and desires, freeing it from all 
repressions, so that it may realize and enjoy the 
vision of God which is promised in the Sermon 
on the Mount? In this sense it is something 
that takes place after regeneration and may 
properly be called a work of grace in the heart. 
Some have called it “the second blessing.” 

But as we have already seen, sanctification is 
in some degree the immediate fruit of regenera- 
tion, even though it is also a fact of almost uni- 
versal experience, that, after regeneration, evil 
desires, and passions, and repressions remain in 
the soul, seeking constantly to reduce it again to 
the abandonment to sin. 

“But I see another law in my members,” St. 
Paul wrote, “warring against the law of my mind, 
and bringing me into captivity to the law of sin 
which is in my members. O wretched man that 
I am! Who shall deliver me from the body of 
this death? I thank God through Jesus Christ 
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our Lord. I myself serve the law of God; but 
with the flesh the law of sin.” 

Sanctification, therefore, is the work of the 
Holy Spirit in the soul that either eradicates and 
releases these repressions of evil desires, tempers, 
lusts, evil thoughts and passions, or else trans- 
mutes and sublimates them into higher and nobler 
incentives, as Jesus transmuted the water into 
wine. Sanctification is the entire conformity of 
the soul in glad surrender to the will of God and 
the realization of the indwelling of the Holy 
Spirit. 

The word “sanctify” as used in the Bible has 
two general meanings, the first of which is to 
set apart from the common use in dedication 
to the service of God. In Exodus 19:10, it is 
recorded that the entire nation of Israel was thus 
sanctified in being set apart, dedicated to Yahveh 
God, so that he might confirm in them his ever- 
lasting covenant, through which in the fullness 
of time the blessing to all nations would come. 
In Exodus 28:36-38 is given a description of the 
dedication of the high priest and his sons. “And 
thou shalt make a plate of pure gold and grave 
upon it, like the engravings of a signet, HOLI- 
NESS UNTO THE LORD. And thou shalt put 
it on a blue lace, that it may be upon a mitre; 
upon the forefront of the mitre shall it be. And it 
shall be upon Aaron’s forehead, that Aaron may 
bear the iniquity of the holy things, which the 
children of Israel hallow in all their holy gifts; 
and it shall be always upon his forehead, that 
they be accepted before the Lord.” 

The whole chapter deals with the setting aside 
of Aaron and his sons, that they might “min- 
ister unto me in the priest’s office.’ It was in 
this setting apart that Aaron was sanctified. And 
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although no man whose moral life had been 
tinged in any way with corruption could possibly 
have obtained that high office, yet the fact that 
Aaron and his sons were so sanctified did not in- 
dicate that their moral natures corresponded 
thereto. It was Aaron, who, even after this 
solemn sanctification, led all Israel into the sin 
of sex worship at the time of the making of the 
golden calf. And it was the two sons of Aaron, 
Nadab and Abihu, who were destroyed for their 
presumption in offering strange fire unto the 
Lord. It will save a great deal of confusion if 
we always ascertain whether or not the word 
sanctify is used in this connection. 

The other meaning of the term—the one in 
which we are at present more deeply interested— 
implies the cleansing of the heart, beginning with 
and following after regeneration, which enables 
that heart to realize upon the presence of the 
Holy Spirit and to grow into fully matured Chris- 
tian character. 

Mr. Wesley, in his wonderful sermon on “The 
New Birth,” holds that our sanctification begins 
at the time of justification, and ‘“thenceforward 
we are gradually to grow up in him who is our 
head.” He uses the illustration that a child 
usually is born in a moment, in a very short 
time, at least, and then gradually grows up into 
a fully matured man; and adds, “In like manner 
a child is born of God in a short time, if not in 
a moment; but it is by slow degrees that he 
afterwards grows up to the measure of the full 
stature of Christ. The same relation, therefore, 
that exists between our natural birth and growth, 
exists between our new birth and our sanctifica- 
tion. 

Hence when we are regenerated there is an in- 


? 
6h 


REALIZATION 127 


fusion by the Holy Spirit into the soul in which 
all the graces of Christian character are in some 
mysterious manner included. In the great work 
of sanctification, these graces are gradually un- 
folded and give to their possessor an “intrinsic 
worth of character,” a nobility of bearing, which 
distinguishes him from the new-born babe. 

Dr. Miley has expressed a most happy thought 
in the following quotation: “The reality of sanc- 
tification concerns us far more deeply than any 
question respecting the mode of the work in the 
soul. Sanctification, whether in part or in whole, 
is in the measure of the incoming and power of 
the Holy Spirit. It is entire when through his 
presence and power the evil tendencies are sub- 
dued and the dominance of the spiritual life is 
complete. We know nothing more of the mode 
of this inner work than we know of the mode of 
the Spirit in the work of regeneration. It may 
be in a more thorough subjugation of the sensu- 
ous and secular tendencies, or in a higher purifi- 
cation and invigoration of the moral and reli- 
gious powers, or in a fuller presence and power of 
the Holy Spirit, or in all; but whether in one or 
in all, the sanctification is entire when the 
spiritual life attains complete dominance.” (System- 
atic Theology, Vol. Il, pp. 365-366.) 

Dr. Miley is not setting forth the claim of final- 
ity in Christian attainment, but is saying that 
sanctification is entire when the spiritual life has 
complete possession of one, so that he is no longer 
a slave to sin. 

This gift with its attendant manifestations of 
the Holy Spirit may be instantaneous, and in 
many cases has been so. As soon as one has 
felt the Holy Spirit testifying to his regeneration, 
he has been sanctified, that is, released from the 
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slavery to sin. In other cases it comes some time 
after regeneration, when through faith that a 
greater blessing is in store for the inquirer, he 
has been enabled to surrender himself more fully 
to the direction of the Holy Spirit, to trust and 
obey him more perfectly, and to realize more fully 
his presence. In any case, whether it is received 
the instant of justification or some time after- 
wards, it is a matter of a greater and better 
realization of the presence of the Holy Spirit in 
the soul. From the time that a person makes this 
realization he is dead to sin and alive in Jesus 
Christ. And the experience is as great as the 
faith to realize the presence and power of the 
Holy Spirit. In this matter, as in all others, it is 
absolutely true, “according to your faith, be it 
unto you.” 

But on the other hand, this gift may come only 
after long, long years of struggling to die to sin, 
till by a supreme act of faith, the repressions of 
the soul have been released, the struggle against 
inbred sin overcome, and very slowly indeed one 
has realized the presence and power of the Holy 
Spirit. Mr. Wesley explained it so well: a man 
may be a long time dying, but he is not counted 
dead till he has passed out of the body. So like- 
wise a man may be a long time dying to sin, due 
to his inability to surrender himself to the work- 
ings of the Holy Spirit; but there comes a time 
when he has no. more desire to sin, when he feels 
he has gained complete victory over sin, when his 
evil tempers, passions and repressions are gone, 
and then only may he be said to have experienced 
entire sanctification. 

In either case, whether the experience be in- 
stantaneously given immediately after regenera- 
tion, or at some other time, even after long, long 
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years of struggling against the law of the flesh, 
it comes when one has faith enough fully to sur- 
render oneself, body, soul and spirit, for time and 
for eternity, and to realize the presence and 
power of the Holy Spirit in the soul. 

An error quite commonly made right here is 
for someone who has had a wonderful experience 
along these lines to limit by his testimony the 
workings of the Spirit in the hearts of others to 
his own type of experience. This, of course, is 
human, and shows once more how humble man 
ought always to be, no matter how great his 
experience may have been. 

The greatest proof that one has received this 
blessing is not in any vision of angels, wonderful 
though the vision may be, but in the fruits of the 
Spirit, which are, “Love, joy, peace, long suffer- 
ing, gentleness, goodness, faith, meekness, tem- 
perance: against which there is no law.” 

If an experience does not manifest in these 
things it is fallacious and will bring one to dis- 
aster. When, therefore, a man is making a great 
profession, yet can be nothing more than a source 
of trouble in the community, or the home or the 
Church, we know that this man has deceived him- 
self, even though he has fooled no one else. The 
cruel tragedy is the ease with which someone 
may fool himself into thinking he is something 
when he is nothing. This is often seen in the 
person who boasts of his own superior experience, 
and yet does not hesitate to condemn to all 
eternity to the “hottest corner of hell,” those who 
think differently. Recall the story of the evan- 
gelist mentioned in the first part of this chapter, 
how he pronounced the sentence of eternal 
damnation upon an innocent young lady, who 
did not feel disposed to negate all her former ex- 
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periences in Christ, by seeking the experiences he 
proclaimed. Most assuredly such a sentence was 
not the fruit of the Holy Spirit. Yet the fact 
remains that the sentence was pronounced as if 
the evangelist were the dispenser of eternal jus- 
tice. 

Obedience is the only sure test of discipleship 
recognized by our Lord. “If ye love me, ye will 
keep my commandments,” and one of his greatest 
commandments was, “Judge not, that ye be not 
judged.” “Not everyone that saith unto me, 
Lord, Lord, shall enter into the kingdom of 
heaven; but he that doeth the will of my father 
which is in heaven.” 

“And hereby do we know that we know him, 
if we keep his commandments,” wrote St. John; 
yet he had had all kinds of mystical experiences. 
He only had leaned on the bosom of Jesus at 
the last supper, and no on can tell what mystical 
warmings of the heart he had experienced at the 
time. A glimpse of what he felt may be had by 
reading the last chapters of his gospel. Yet in his 
old age he based his claims to discipleship upon 
the one fact that he kept the commandments of 
Jesus. “He that saith, I know him, and keepeth 
not his commandments, is a liar, and the truth 
is not in him.” This hard saying is sufficient to 
puncture the conceit of many a self-appointed 
dispenser of eternal judgment. 

People who are inclined to enjoy mystical ex- 
periences when all kinds of emotions thrill the 
soul should bear this fact in mind. Except those 
experiences manifest in the fruits of the Spirit, 
they have no value whatsoever. 

Not a little confusion could be saved, if in our 
thinking we could be transported back across the 
ever-widening gulf of time, to the days of our 
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Lord and his Apostles. Then it was that the 
keeping of his commandments meant an open 
break with all that one had formerly held as a 
religious faith. It meant a radical turn about. 
For some it meant the repudiation of the gods of 
Rome. For others it meant constant danger of 
being beheaded or thrown to the lions. If we in 
this day had to face such dangers and to forsake 
such gods when we accept salvation through 
Christ, we would see some things a little more 
clearly. 

The trouble with many of us is our Christian 
birth and training. That is, we were brought up 
in Christian homes, we were taught to love God, 
to serve Christ and to keep his commandments 
from the time of our infancy. So when we grew 
up and came out more openly for him on our own 
responsibility, there was no _ radical change 
brought about in our lives. There simply could 
not have been. All that could have taken place 
would be a confirmation of what we believed and 
accepted from infancy. Many people are bap- 
tized as infants and have no experiences at the 
time. They grow up in the nurture of the Chris- 
tian faith. They never know anything about the 
contrasts of emotions that the violent sinner does 
when he becomes converted. Then when they 
hear him tell all about them, as he so often does, 
they wonder about their own experiences, and 
sometimes they doubt. What they need to know 
is to realize that they, too, belong to Jesus. 

Much difficulty along this line has resulted 
from the failure to distinguish between the in- 
dwelling of the Holy Spirit and the manifestations 
of it. This difference can be brought out by the 
following illustration: 

The author stood once upon a mountain peak, 
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seven thousand feet above the level of the plains, 
and looked out over such a vast area of territory 
as to stagger his soul. More than a mile below 
his feet he could see villages, and rivers, and 
forests. While he was contemplating the view, a 
cloud no bigger than the size of a man’s hand ap- 
peared in the air about a mile below his feet. He 
paid little attention to it at first, till he saw that 
it was rapidly increasing in size, gathering ap- 
parently out of nothing. Soon the distant rollings 
of thunder could be heard, the forked streaks of 
lightning could be seen flashing hither and 
thither in the upper portion of the clouds, and a 
violent thunderstorm was raging over the plains 
below. It continued for the space of a half-hour 
and then dissolved into nothing as mysteriously as 
it had come. Then the author could see tons and 
tons of water on the plains, so far below. And 
he asked himself a few questions: where had the 
storm come from?’ where had it gone? Then a 
wonderful and a _ staggering thought swept 
through his soul. The storm had neither come 
nor gone. Jt had been there all the time. It was 
still there! It simply was not manifesting. When 
the author looked down through the air to the 
plains below he looked right through all of that 
storm, the thunder, the lightning, the wind, the 
rain and the clouds, but he could not see any of 
them. Yet they were there for all that! They 
were not manifesting. 

There are people so constituted that they de- 
mand a constant tearing up of thunderstorms, as 
a sign and proof of the presence and power of the 
Holy Spirit. Better by far when one can see him 
in the calm and in the quiet of ordinary life! It 
is a matter of realization. 

It is dangerous indeed to mistake the manifes- 
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tations of the Holy Spirit for the indwelling. One 
should never doubt the indwelling of the Holy 
Spirit because he is not manifesting in some 
violent way, any more than one doubts that the 
blood is circulating through the palms of his 
hands because he cannot feel it in motion. Even 
so, one should not doubt the indwelling of the 
Holy Spirit because there happens to be no 
physical demonstration thereof, but should realize 
that he is there just the same. 

The indwelling of the Holy Spirit depends 
upon the one and unchangeable fact that we have 
been regenerated by faith in Jesus Christ through 
the incoming of the same Spirit. He will then 
manifest himself more abundantly in power as 
we learn how to yield to him, to trust him and 
obey him more fully. It is very largely a matter 
of being able to realize upon his presence and 
power, for he is there, all the time. 

As we have pointed out, there is a fulness in 
experience in the Holy Spirit such as does not 
come at the time of conversion. But this is not 
the reception of the Holy Spirit, nor the gift of 
the Holy Spirit, nor the baptism of the same. The 
Holy Spirit is received once and forever at the 
time of conversion for regeneration and for 
service. These deeper experiences are the work- 
ings of the same Spirit due to the fact that by 
faith we have learned to realize more potently 
upon his presence and power in us. 

Moreover, at the time of justification, we are 
united to Christ by regeneration and receive the 
Holy Spirit, but in sanctification we enter upon 
the mystical communion with him that is condi- 
tioned upon a fuller yielding and realization of 
his presence and power. The indwelling is a 
right of sonship which cannot be denied; but the 
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various manifestations are conditioned upon our 
obedience and our ability to realize upon his 
presence and power. Thus one’s birth does not 
depend upon himself. It is a gift of God. But 
as to whether or. not one walks, or runs, or plays 
as an expression of his more mature life, rests 
largely in his own power. 

It is very harmful always to be engaged in 
introspecting to see if the Holy Spirit is mani- 
festing as we desire. The story of the boy who 
planted a peach stone and after two weeks com- 
plained that it was no good; it would not grow; 
he had dug it up every day to see, is not unlike 
the story of many a Christian in his attempts to 
satisfy himself with his experience. The one big 
thing is to fulfill the conditions and leave the 
manifestations to God. Just as the disciples could 
not hurry the glory of Pentecost, but were com- 
pelled to wait his time for manifestation, so we 
are not to dictate the manner and the time of the 
manifestations. We are to learn to trust God and 
to leave to him the things that are entirely within 
his own province. 

It was right here that John the Baptist made 
his great mistake. He decided in his own mind 
just how Jesus must manifest as the Christ. Later 
on, when Jesus did not so manifest his Christhood, 
John was sadly perplexed. From his prison he 
sent asking why. Why had he not come to de- 
liver him from prison? Why? “Art thou he that 
should come, or do we look for another?’ Yet 
a few short months before the same man had 
testified to the crowds on the banks of the Jordan, 
“And I saw, and bare record, that this is the Son 
of God.” If John had left the questions of the 
manner of the manifestations of the Christhood 
to Jesus, he never would have asked that ques- 
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tion; neither would he have suffered so in his 
own soul when his preconceived ideas on the 
subject were set at nought. We shall do well to 
profit by John’s error, and so save ourselves a 
great deal of perplexity concerning the nature and 
the validity of our experiences in sanctification. 
Our greatest task is to realize the power and 
presence of the Holy Spirit in the soul, and leave 
other things to God. 

At no place in all the long sweep of time does 
the Christian need to exercise more trust than 
right here. Constantly to be scanning one’s inner 
self to see if the Holy Spirit is manifesting as 
one may wish and demand, is constantly to doubt 
and to question his presence and power. It is 
wavering, and a wavering person cannot realize 
upon this fact. It is one thing to work for God. 
It is quite another thing to realize God working 
in us. Our supreme concern is to make the full 
and complete surrender of faith. The less we 
concern ourselves with God’s part of the transac- 
tion the better off we shall be. The more we 
concern ourselves with the fulfillment of the con- 
ditions, the sooner we shall realize the manifesta- 
tions. 

“Know ye not that ye are the temple of God 
and that the Spirit of God dwelleth in you?” 

This is the plain statement of a fact that cannot 
be changed. It is a matter of realizing upon this 
wonderful fact that makes wus conscious that 
Christ is living in us. 


XIV 
THE PALLACY; OF (RIN ALT 


HERE are several ways in which we may 

relinquish our claims to sonship and invali- 
date the prize of our high calling in the realiza- 
tion of the presence and power of the Holy Spirit 
in us. There are of course lapses into sin. No 
one can realize the presence of God while in- 
dulging in any sin. But this fact is so obvious 
we do not need to comment upon it. 

We may hold that it is unattainable and so do 
nothing to merit its bestowment upon us—which 
of course is to deceive ourselves in thinking that 
God has set before us a goal that we can never 
reach. 

But on the other hand we may count ourselves 
already to have attained all that is in store for 
us, which is a grievous delusion indeed; and 
therein lies the gravest of dangers to those who 
do not follow the path of true humility in their 
desires to realize upon the presence and power of 
the Holy Spirit. 

Now perfection in anything is not to be at- 
tained while we are sojourning in this mundane 
realm, under the probation of the flesh. In fact, 
the process of unification with God must be 
thought of as an eternal process in which always 
and forever, one is constantly advancing to 
higher and higher states of unity with the divine. 

Therefore, to assume that one has reached the 
utmost of Christian attainment is one of the 
surest ways of nullifying all the graces that were 
won in justification. There is some evidence 
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that many souls have assumed the ultimate at- 
tainability, and have so nullified their former 
blessings that they have been destroyed. Holy 
ground is always dangerous ground. Unholy 
conduct on holy ground has caused the destruc- 
tion of many a soul. In this connection Mr. 
Wesley warns against the presumptions of the 
natural mind and the delusions of the devil, and 
asserts, “An error in this is generally observed 
to have fatal consequences; the rather, because he 
that errs, seldom discovers his mistake, till it is 
too late to remedy it.” 

The author recalls an instance that happened 
some seventeen or eighteen years ago, when he 
was first entering upon his ministerial career. He 
was supplying the pulpit for an elderly minister 
where Christian perfection was the one and only 
topic of discussion. The sermon that morning did 
not amount to much more than a schoolboy’s 
affirmation of his faith in the righteousness of 
Jesus Christ. In the class meeting that followed 
the preaching service, the author was given all 
kinds of advice by the saints, of which, for the 
most part, he stood in great need. Then towards 
the end, up stood one brother and in seeming hu- 
mility climaxed all the advice of the others by 
informing the youthful minister that he had 
reached the state of perfection, for it had been 
four years since he had committed a sin of any 
kind. He was quite sure of himself. For him it 
meant the ultimate in attainability. 

It is not within our province to impugn that 
good brother’s testimony, or to say that he either 
had lived or had not lived the perfect Christian 
life for four long years. But the author felt thdn 
that he had no great conception of the nature of 
sin and its awful reality; else he would have been 
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more moderate in setting forth his claims of 
complete attainment. He might at least have 
borne in mind the suggestion of St. Paul, “Not as 
though I had already attained, either were al- 
ready perfect.” .To the author it seemed then, 
as it seems now, a doubtful thing in the face of 
St. Paul’s assertion to claim such finality of per- 
fection; not that one may not attain, for Christ 1s 
abundantly able: but because in all circumstances 
Christ is the sole and only judge. It would have 
been far better for the good brother to have 
waited, until after judgment, until after his 
record had been gone over by a greater than he, 
by one like unto the Son of Man, who, coming 
after the eternal order of Melchizedek, has had 
neither beginning of days nor end of time; yes, 
have waited until such an one had pronounced 
final judgment. 

A child once handed in his sums in addition to 
the teacher, asserting most positively that they 
were all correct. But a more practiced eye found 
five mistakes. Thus he learned that there were 
some things in which he could not be the judge. 
It is a most serious thing to assume the finality 
of judgment in such matters. 

“Ye shall therefore be perfect, even as your 
Father which is in heaven is perfect,” Jesus com- 
manded in the midst of his Sermon on the Mount, 
and therein set the standard so high that the 
ordinary believer will find plenty of employment 
for his spiritual faculties, no matter how far up- 
wards he may have climbed. 

The statement that we shall not be perfected 
until eternity will have grown old is much nearer 
the truth. God is eternal and infinite. When 
God blesses one or admits one into the great 
blessings of his kingdom, those blessings are 
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eternal; and in nothing less than an eternity 
spent with God can one hope to reach the fulness 
thereof. To bestow his blessings upon us now 
in all their fulness, would be to render life in the 
flesh, as we now know it, utterly impossible. 
Abraham waited and waited and waited for the 
blessings of God to come upon him in their ful- 
ness, only to find that there were certain aspects 
of the blessings which he could not enjoy in this 
world. He could only enter upon those greater 
aspects in the future. Even then he found he had 
just begun, so to speak, and from that time to 
this, in so far as the time element may enter into 
the eternal state, he has been advancing con- 
stantly and continually to higher and higher ex- 
periences. 

“For the Lord thy God is a consuming fire, 
even a jealous God,’ one prophet wrote, as he 
sought words to express his conception of the 
overwhelming majesty of diety. Little do we un- 
derstand what fire is. Science affirms that it is 
nothing more or less than matter in a state of 
great activity, the electrons of which are in turbu- 
lent vibration. It is an awe-inspiring sight to 
behold the burning of a great building, to watch 
the timbers, the furniture and other material 
things melt away before its consuming activity. 
To understand that fire is matter in great activity 
does not help to put it out, or to save anything 
from its terrible sweep. Before it all men are 
reverent, even experienced firemen. They know 
its awful power. They keep at a proper distance 
from it and wear suitable clothing as a further 
protection from its annihilating power. 

One great prophet has declared that the cause 
of all life and being is fire, and that fire is ‘‘more 
like God than anything else we know.” Our 
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physical natures can stand very little of the power 
of fire. Those fires which we maintain in our 
houses to protect us from the cold and with 
which we do our cooking, we imprison as we 
would vipers, knowing that if but once they get 
beyond control, up go our houses in smoke and 
flames, in spite of all we can do to prevent. To 
place a man close to a raging fire that he might 
receive the full shock thereof, would be to send 
him to a speedy death. 

So, too, if God should suddenly reveal himself 
in his fullness we could not possibly stand before 
him. “Into smoke” would we be consumed like 
the “fat of rams.” To the author’s way of think- 
ing, it will be a long, long time, even after death, 
before we shall have fully attained all that is in 
store for us, and we shall be ready to meet God 
in all of his majesty. Yet many thousands of 
people, even though they have never done more 
than to develop the most rudimentary faith in a 
long and eventful life and cannot possibly stand 
in the presence of a great personality, like a 
Judge of the Supreme Court, without trembling 
and quaking, boastfully avow that at death they 
will “go sweeping through the gates of glory” 
straight to the bosom of the Father. If they will 
be counted worthy to enter therein at the time of 
the Resurrection, doubtless they will find a long 
program of development marked out for them 
by our Lord Jesus Christ before they will have 
come to the full end of all attainment. 

The assumption of finality of attainment is a 
fault common to all faiths, and is a sure sign that 
the assumer has never enjoyed a very clear vision 
of God, and has no adequate conception of his 
own littleness. 

The author met a perfect example of this one 
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day at the mission well in the Deccan. A certain 
man had come to draw water, and seeing persons 
of other castes about the well, withdrew a few 
feet and sat down to wait, until all others had 
leit, lest he be polluted by their shadows. This 
poor fellow was all but naked. Most truly he 
was a poor benighted Hindu, who for clothes was 
making his skin do. The author engaged him 
in conversation and tried to bring from him an 
expression of indebtedness to the mission and its 
Lord for the well that did not run dry even in 
famine. The conversation cannot be reported in 
full, only in part and in spirit. But the sum and 
substance of all his assertions was that he was 
a special child of God, far above all others in the 
community. 

“When God wills me no water to get, no water 
will be,” he vociferated with proud disdain. That 
was the end of all argument with him. 

Yet there he sat, poor, naked, skinny, hungry 
and dirty, but counting himself to be infinitely 
superior to all the people gathered about the 
well, even the Christians and the Christian mis- 
sionary. Often has the author thought of him, a 
poor, miserable sinner, yet he had no idea that he 
was poor, or ignorant or even naked. He had 
reached perfection for himself and was satisfied. 

Amy Wilson-Carmichael, in her wonderful 
book, Things as They Are, tells a story that brings 
out this idea perfectly. A Brahman explains to 
her that idols are only symbols to the thinking 
Hindu and adds, “Look at our temples. There 
is a central shrine, with only one light init. The 
darkness of the shrine symbolizes the darkness of 
the world, of life and death and being. For life is 
darkness, a whirlpool of dark waters. We stand 
on its edge, but we do not understand it. It is 
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dark, but light there must be; one great light. So 
we show this certainty by the symbol of the one 
light in the shrine, in the very heart of our tem- 
ples.” 

This led the lady missionary to point out One 
who said, “I am the Light of the World,” in 
words which were simple, direct and plain. But 
the man could not accept. He felt that there 
was something lacking about the missionary and 
her ideas of God. He explained that, after the 
study of many religions, he had come to hold the 
eternal existence of one, Brahma. “The human 
spirit,’ he said, “is not really distinct from the 
Divine Spirit, but identical with it; the apparent 
distinction arises from our illusory views of 
things: there is absolutely no distinction in spirit. 
Mind is distinct,’ he admitted, “and body is dis- 
tinct, but spirit is identical; so that ‘in a definitely 
defined sense, 1 am God. Godis I. The so-called 
two are one, in all essentials of being’.” And he 
touched himself and said, “‘I am Brahma; I my- 
self, my real I, am God’.” 

The missionary adds, “It sounds terribly ir- 
reverent, but he did not mean it so.” The point 
we now wish to make clear is this assumption 
of finality in attainment, such as the Brahman 
had made in his pronouncement, “I am Brahma; 
I myself, my real I, am God.” 

Certain ideas now current in Christian thinking 
are not at all unlike the foregoing, and cause one 
to wonder if the Hindu faith is not, after all, their 
place of origin. Certain sets of prayers now in 
use in this country take a position just as extreme. 

We are taught that one is to affirm of him- 
self, “I am the Son of God,” or again that one 
is the only begotten Son of God who dwells for- 
ever in the bosom of the Father. It is not at all 
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uncommon for affirmations to read, “I am the 
Christ of God.” 

It should be understood that such prayers are 
for general use, and he who uses them will be- 
come as he believes “the Son of God.” It would 
be difficult indeed to find a more extreme expres- 
sion of unwarranted assumption of finality of 
attainment anywhere. To many, such affirma- 
tions are shocking in the extreme, and we think 
of the story of Lucifer who aspired to the position 
of the “internal and therefore the eternal genera- 
tion of the Father,” as the Son of God, and of 
what happened to him for such presumption. 
Prayers like these take it for granted that the 
supplicant is already on a level with the Christ. 
And we have seen that no man or woman in all 
the long ages of eternity will ever be so privi- 
leged. 

The author met a certain fakir on the banks 
of the Ganges. His sole profession was one of 
holiness. He had taken the vow of poverty. Not 
to save his life would he have lifted his hands in 
the way of labor. Due to a hundred thousand 
successive re-incarnations he had advanced in the 
scale of human evolution to a state where he was 
far above ordinary man. Yet he salaamed to the 
author, tried to kiss his feet, even while insisting 
all the time that he was a holy man; so holy that 
one could gain great merit by giving him a little 
baksheesh. The author turned away from him, 
tried to lose himself in the mob, but again the 
fakir faced him bowing, begging, salaaming and 
repeating over and over again: 

“TI a holy man, a holy man, a holy man. Give 
some baksheesh, sahib, give some baksheesh.” 

The picture of the man has never been forgot- 
ten, the picture of a man clad in the bright robes 
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of a fakir. He was a typical East Indian holy 
man, a superior man, and he could see none other 
equal to himself. He may have had intense 
psychological acumen and power. He may have 
‘been numbered among those, who having reached 
the so-called cosmic consciousness, could hyp- 
notize an unguarded one at a distance, or he may 
have been able to materialize his thoughts into 
visible pictures. The author did not know. He 
dared not tamper. He felt the man was hideous 
and repulsive in the extreme, and yet the fakir’s 
constant cry was, “Holy, holy, holy.” 

Yet bad as he was, he was not at all unlike 
certain evangelists of the so-called holiness group, 
whose constant cry is “Holiness or hell.” A cer- 
tain man of this type once leaped upon the altar 
railing and screeched at the top of his voice to 
his small backwoods congregation: 

“Did you folks ever see a holy man? Then 
look at me; for I am holy.” 

Now what such people need, whether Christian 
minister or East Indian fakir, is just one good 
look at the perfection of God, just one open 
vision of the Lord Jesus Christ. When an ancient 
and holy man saw such a vision of the Lord, he 
cried out, 

“Woe is me! for I am undone; because I am 
a man of unclean lips, and I dwell in the midst 
of a people of unclean lips.” 

Our Lord commended most highly the publican 
who confessed that he was a sinner; but he had 
no words of justification for the Pharisee, who 
felt he was so good and perfect. 

No greater and better illustration of this fallacy 
of assuming the finality in Christian attainment 
can be found than in the case of the disciples 
themselves, especially St. Peter. He never 
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reached any such state at any time during his 
earthly life. Yet there were times when he was 
sure of himself, satisfied with his experience, such 
as the time when he filled the boat with fish till 
it began to sink. Then with the filth and slime 
dripping from his beard and person, he paused to 
look up into the eyes of Jesus, who had been 
standing in the other end of the boat watching 
him. Some new conception of the Man’s purity 
must have flashed down into his soul, for he 
dropped to his knees, and in the greatest agony 
cried out, 

“Depart from me, O Lord, for I am a sinful 
man.” 

Peter was never quite the same after that; yet 
he kept on making just such blunders. At the 
Transfiguration he dared to place our Lord on a 
level with Moses and Elijah; and after the resur- 
rection on the shores of the lake, he became a 
trifle angry with his Lord, because he had had to 
answer three times, 

“Lord, thou knowest that I love thee.” 

But some may object that these incidents are 
taken from the pre-Pentecostal days. Let us see, 
therefore, what difference the experience of that 
day made in St. Peter. Recall the marvelous 
vision on the housetop in Joppa by the sea. A 
great sheet was let down from heaven containing 
“all manner of four-footed beasts and fowls of 
the air,” and a voice came saying: 

“Rise, Peter, kill and eat.” 

“Not so, Lord,” Peter could still answer back, 
as in days of old, “for I have never eaten any- 
thing that is common or unclean.” 

Now, if the Apostle had not been subjected to 
one of the worst and commonest of all failings, 
that of race prejudice, he would not have needed 
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that vision: moreover he would have been a 
little more humble when it did come and would 
not have answered with “Not so.” There was 
still something in his nature that had to come 
out. For it was with much difficulty that he 
went to the Roman Centurion the next day and 
greeted him in the name of Jesus. 

But even this epochal experience did not purge 
him fully of his race prejudices. St. Paul in the 
letter to the Galatians, tells how this fault in 
St. Peter showed itself once more to the great 
confusion of the Church. Many of the early 
Christians felt that they must go through the 
humiliation of circumcision before they could be 
saved. That is, they repudiated grace and went 
back to law. Now St. Peter himself had opened 
the door of the Church to the Gentiles. After- 
wards he appeared at Jerusalem to defend his 
action: 

“Now, therefore,” he argued in the council of 
the Apostles, “why tempt ye God, to put a yoke 
upon the neck of the disciples, which neither our 
fathers nor we were able to bear? But we be- 
lieve that, through the grace of our Lord Jesus 
Christ, we shall be saved, even as they.” 

Thus he submitted that circumcision was un- 
necessary for salvation. Had he only maintained 
that position, all would have been well. But at 
Antioch he back-tracked and brought about an 
incident concerning which St. Paul writes, 

“T withstood him to the face because he was 
to be blamed. For before that certain came from 
James, he (Peter) did eat with the Gentiles: but 
when they were come, he (Peter) withdrew and 
separated himself, fearing them which were of 
the circumcision (i. e., the Jews). And the other 
Jews dissembled likewise with them, insomuch 
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that Barnabas was carried away with the dissimu- 
lation.” 

Now this statement is a perfectly obvious ex- 
ample of that imperfection of race prejudice and 
cowardice which remained in St. Peter’s heart, as 
well as in the heart of St. James, long, long years 
after Pentecost. Only Peter could not see the fault 
until a greater than he, even Paul, pointed it out to 
jum. 

Therefore, let us not be deceived by improper 
claims of having reached perfection in the abso- 
lute sense. Let us beware of claiming for our- 
selves a higher experience than that to which we 
have attained or are entitled, lest judging our- 
selves to be more worthy than we are, we shall 
merit destruction for blasphemy. The cause of 
Christ and the growth of personal experience in 
him is much better served by an attitude of hu- 
mility which like St. Paul ever presses on “toward 
the mark for the prize of the high calling of God 
in Christ Jesus.” Such an attitude will lead 
one to greater and greater realizations of the 
presence and power of the Holy Spirit. 


XV 
A NEW RELIGION 


Chena wise men prophesied not so many 
years ago that a new religion was needed to 
meet present day conditions, and declared that it 
would arise in due time. How true the forecasts 
of those men were, we shall see in this chapter. It 
is to be regretted that limitations of space make 
it impossible to give more than a brief review of 
this new faith that has already made such inroads 
upon the thinking of our American people. It 
would require a whole volume to do justice to the 
subject, but for our present requirements, this 
summary must suffice. 

Anyone at all conversant with the changes be- 
ing wrought in the thinking of our people, know 
that one of the greatest, if not the greatest, that 
has ever taken place in the history of the human © 
race, is now underway and already is sweeping 
aside old civilization, customs and creeds. One 
enthusiastic advocate of this new religion urges 
that these changes are “more important than any 
the world has undergone since the downfall of 
Paganism.” (Master Key, p. 209.) 

No such religion could succeed for a moment 
in this day and age of the world, were it not 
powerful enough to make a profound impression 
upon a people already grown weary of all re- 
ligions. Yet, little by little, it has manifested 
itself, to be laughed at here, to be scorned in other 
places, until now all at once it is shaking our 
modern civilization from one end to the other. 

This new religion is not the Christian faith, al- 
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though it embraces much of its ethics, and gets 
much of its running directions from the Christ. 
But it is utterly different, and so powerful is its 
sweep that a debilitated Protestantism will find 
itself unable to cope with the new situations it is 
creating. This religion professes to be “the 
missing link in the chain of occult knowledge,” 
which will enable one ‘“‘to open wide the doors to 
the unseen world,” to enter therein with all bold- 
ness, and to become a master of living here on 
earth in obtaining comfort, power and wealth. 
This new religion is the faith of the psychic and 
the occult. Its field of activity is all life. There 
is no phase of life’s most vexing problems but 
it professes to be able to solve them. It is a 
faith of the subconscious and the _ subjective, 
which is declared to be nothing less than the 
Kingdom of Heaven. And when one has become 
an adept in its workings, “nothing is impossible” 
to him. 

In view of this fact, it will be necessary to 
make a survey of man’s threefold nature so that 
we may better understand the nature of the new 
faith, its manner of working, and the fallacy con- 
nected therewith, which may lead one to destruc- 
tion. 

Psychologists differ in their analysis of the hu- 
man mind and ego. Some are persuaded that it is 
made up of two distinct parts, while others are 
certain it has three divisions. With this we are 
not greatly concerned. We need only to learn 
of the existence of the deeper self, the part of us 
concerning which we were in total ignorance until 
the last few years. We shall, therefore, analyze 
the mind from the threefold standpoint, and then 
feel free to use the terms subconscious and the 
subjective as being synonymous. 
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Those who teach that the mental and spiritual 
portion of man is divided into three parts, name 
the different parts, the objective, the subjective 
and the subconscious. They tell us that the 
actual divisions between these parts are not very 
clear—that each shades off and blends into the 
other, somewhat as the colors of the rainbow 
shade off and blend into one another. Thus the 
objective mind gradually merges into the sub- 
jective, the subjective into the subconscious, and 
it is impossible to tell just where one leaves off 
and the other begins. 

Now we are more or less acquainted with the 
objective mind, which functions through the 
frontal portions of the brain, for this is the mind 
we use in most of our thinking. It is the seat of 
attention, will, reason and desire, and is made up 
entirely of the impressions and things which we 
have learned through the five special senses. 
Whenever we think of anything, or reason a 
problem through, or express a strong desire to 
obtain or to do something, we are using this ob- 
jective mind. 

When we look at the human family at large, we 
note a great diversity of thought and opinion on 
every subject in the category of human knowl- 
edge. No two people look alike, and no two think 
alike. No two can reason exactly alike. The 
courts of the country recognize this fact in taking 
testimony of eye witnesses to crime, for some- 
times two or three men who have seen the perpe- 
tration of the unlawful deed, will each tell such a 
different tale that the jury oftentimes are con- 
vinced that one or more of them is perjuring him- 
self. But the Court knows better, for no two 
pairs of eyes can see the thing exactly alike, hence 
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there must of necessity be a difference in some of 
the testimony. 

The objective mind deals with the impressions 
and objects of the outward life, and for this reason 
has been called “the watchman at the gate,” be- 
cause its great function is to guard the inner self, 
“the world within,” against mistaken impressions. 
When we understand, as we shall a little later on, 
that whatever impression it passes on down to the 
deeper self is accepted and acted upon as final, 
we shall see what a tremendous power the ob- 
jective mind has in every phase of our living. It 
is by thinking thoughts of fear, or hatred, or 
greed, or self-depreciation, that we build up a 
heart full of those same attributes. For all such 
impressions lodge in the inner mind and work 
out to a logical conclusion. It is well to bear this 
fact in mind, when we begin to harbor thoughts of 
doubt about our religious life, about the fact of 
our acceptance, or about any other matter and 
problem of life, no matter what it may be. When 
we doubt, the inner self must act on that doubt 
as a fact. It cannot argue, and will not talk back. 
It must take for granted every impression it re- 
ceives from the objective mind and then act by 
the swift processes of intuition, so that in a very 
short time the doubter will have developed a 
state of extreme ill health in his spiritual matters, 
as well as in all others. St. James admonishes 
that such an one can expect to receive nothing 
from the Lord. 

Since the objective mind is the “watchman at 
the gate” to the inner and deeper self, it is very 
important that it be “on the job.” It must be on 
guard every minute that we are awake, sifting 
and weighing all evidence and impressions, so 
that it may send down a true report to the inner 
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self. Just to live up to this one injunction would 
be to transform the life of many a person from a 
state of mediocrity to the life of a victor in all 
things. When the objective mind is faithfully 
watching at the gate, only true and proper reports 
and impressions ever get by to pass on down to 
the inner self, and all goes well with soul and 
body, and there is an abundance of harmony in 
the “world within,’ which harmony will be re- 
flected in all things in the objective world with- 
out. 

But if the objective mind is off guard, or if it 
has not been disciplined to report things as they 
are, then the inner mind is left at the mercy of a 
dolt, of a sluggard, a prey to every false sugges- 
tion that is passing as current opinion; and the 
most unhappy conditions will result, manifesting 
in ill health, spiritual debility, or in discord and 
failure in all phases of the secular life. 

Next below the objective mind lies the sub- 
jective, in which is stored the memory of all 
things we have ever experienced from birth until 
the present moment. Given the proper stimulus, 
all of them will come flooding to the front, even 
to the chance words we have heard as we passed 
along the streets, deeply absorbed in thought. It 
it known that some people who have been brought 
back from the doors of death to mundane life, 
have testified that they remembered everything 
they had ever done, even in far-off childhood. 
There are other ways of stimulating the sub- 
jective so that it will bring up out of the store- 
house of the past anything that has been lodged 
therein. 7 

Moreover, in this mind are stored all the de- 
sires, tendencies, passions, longings and repres- 
sions of a lifetime, the things that used to be 
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called inbred sin. Some psychologists tell us that 
they are held there in chains by conscience, and 
at night time when we sleep, the objective mind 
is off guard, conscience dozes off too, and the sub- 
jective feels free to revel in all kinds of dreams, 
and we usually do the things we have been for- 
bidden to do when awake either by ourselves or 
by others, or by the dictates of society at large. 
We recall very few dreams upon awaking. We 
know that we have dreamed, but like Pharaoh of 
old, for the life of us we cannot tell what the 
dreams were. All we remember is the vague 
sense of having dreamed about something either 
pleasant or unpleasant. Certain dreams may be 
utterly shocking, so that we would not mention 
them to a soul, and not a few virtuous people have 
been horrified to find themselves doing in dreams 
what they could not think of doing when awake 
and in full possession of all their faculties. 

The subjective speaks through the use of 
symbols, and in order to understand any of its 
messages that come to us, either in dreams or in 
premonitions or in intuitions, it is necessary to 
understand the use of symbols. Thus the child 
who is constantly being haunted by wild animals 
to chase and terrify him in his dreams, is being 
indulged in his greatest desire to be free from 
the restraint of parental control. The person 
who frequently dreams of snakes and being pur- 
sued by them may find an explanation in the 
fact that the symbol of sex in any unpleasantness 
is always the serpent. 

This field of the subjective is very fascinating, 
but we must now pass on down to the subcon- 
scious which is called the real “I,” and which 
carries on the grand processes of life such as 
respiration, circulation, digestion, assimilation, 
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elimination and other functions with its marvelous 
workings of chemistry, electricity and magnetism 
far beyond the power of any objective mind to 
understand, let alone direct. In school days we 
were told that all of these grand processes of 
life were carried on by the involuntary muscles of 
the body; but we know better now. They are 
carried on by this subconscious mind, which never 
sleeps, or rests, or grows tired, but which works 
with a majesty that is of the Kingdom of Heaven. 
And when the subconscious is left free to itself, 
it moves with a precision that precludes the possi- 
bility of a mistake or of anything going wrong. 
It is only when the subconscious is given a false 
suggestion by the objective mind that matters go 
wrong, yet so powerful is it in its sweep of 
restorative function that a stronger counter sug- 
gestion of harmony will at once set it to work to 
bring back the lost harmony. 

This subconscious is the soul, the ego, the real 
“T,” the inner self, the deeper self, the giant 
within. It took charge of us at the time of our 
conception, when two cells, a male and a female, 
were blended together in the procreative proc- 
esses, and built our bodies according to the pat- 
tern and impression it then received. If we 
couple this belief with the Hindu theory, that all 
souls are re-incarnations which preside again at 
the time of their conception, we have a very 
interesting theory over which to speculate. Not 
only has this subconscious mind builded our 
bodies, but it remains in them, directing certain 
parts till the end of our days, when it withdrawa 
and causes death. 

It does not matter to us now whether or not 
the greater self of man should be divided into 
these three parts, or whether two are sufficient, 
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and the subconscious embraces all of the sub- 
jective. Most psychologists argue that there are 
but two divisions, so we shall speak from now 
on as if there were but two, and use either term 
the subjective or the subconscious as meaning all 
that is implied by the other. The word sub- 
jective is preferable in certain cases, since by 
definition it means that which has been put under 
the control of or subjected to another. And the 
entire deeper self in a very large measure has 
been subjected to the impressions of the objective 
mind, which functions through the brain. 

The seat and organ of the deeper self is said by 
some to be the Solar Plexus which is a ganglionic 
mass of nerves in the sympathetic system at the 
back of the stomach. The Solar Plexus has been 
called the sun of the body because it is a center 
from which energy is distributed to all parts of 
the body, and the intensity of life which one lives 
is in direct proportion to the amount of energy 
this sun within the body is constantly radiating. 
A magnetic person radiates a great deal of en- 
ergy, and is a positive power for good, so that 
there seems to go out from him a virtue that 
works for harmony everywhere he goes. Such 
a person is always strong, and healthy, happy 
and content. 

But let anything interfere with the radiations 
of the Solar Plexus and trouble soon sets in. The 
flow of this marvelous life power to some part 
of the body is lessened and disease manifests at 
once. The person becomes negative, discordant, 
and is out of harmony with his whole life and all 
of his surroundings. The cause of most all ills 
and troubles in life can be traced back to the 
breaking up of this flow of life-giving energy 
from the Solar Plexus. 
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Yet it may be questioned whether or not the 
Solar Plexus is the seat and organ of the sub- 
conscious, the deeper self. Some authorities lo- 
cate it in the lower portions of the brain and the 
spinal cord. Others feel that as God himself 
cannot be isolated in any one part of the universe, 
but is everywhere present, so also the subcon- 
scious mind cannot be isolated in any one part 
of the body, but is present in all parts thereof. 
That is, the soul is simply imminent in the body. 
“T fear,’ Dr. E. P. Warman writes in Psychic Science 
Made Plain, Vol. I, concerning those who say 
the Solar Plexus is the seat of the soul, “that 
they are very apt to judge from physical condi- 
tions and get the soul and the action of the pneu- 
mogastric nerve slightly mixed.” 

The Power of the subconscious, the subjective, 
the soul, or the deeper self is tremendous. Dr. 
Charles F. Haanel, in his Master Key System of 
Instruction, Lesson III, avers that “the Solar Plexus 
is the point at which the part meets the whole, 
where the finite becomes Infinite, where the un- 
create becomes create, the Universal becomes in- 
dividualized, the Invisible becomes visible. It is 
the point at which life appears and there is no 
limit to the amount of life an individual may 
generate from this Solar centre. This centre of 
energy is Omnipotent, because it is the point of 
contact with all life and all intelligence. It can 
therefore accomplish whatever it is directed to 
accomplish, and herein lies the power of the con- 
scious mind; the subconscious can and will carry 
out such plans and ideas as may be suggested to 
it by the conscious mind. The Subconscious 
mind is a part of the Universal mind. The Uni- 
versal mind is the creative principle of the Uni- 
verse, a part must be the same in kind and 
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quality as the whole. This means that this crea- 
tive power is absolutely unlimited.” 

To affirm that the “creative power” of the 
subconscious is “absolutely unlimited,” is simply 
to say that the solution of every problem of life 
is contained therein, and needs only the proper 
suggestion of the objective mind to bring it into 
manifestation. And this is what is claimed for 
the subconscious by the adepts and masters; that 
it will solve any and all problems, mental, social, 
physical, moral, financial and spiritual. No mat- 
ter what trouble one may be suffering, let him 
learn how properly to draw upon his subcon- 
scious, and he will speedily find a way out. 

Therefore, it is all important to see next just 
how to set the subconscious into operation so 
that it may solve any and all such problems. We 
cannot here go into great detail. It would re- 
quire a whole volume given over to the one sub- 
ject of the subconscious and its various methods 
of manifestation. All we may hope to do here is 
simply to give the underlying fundamental prin- 
ciples that govern its workings, and upon which 
all systems of instruction for the re-education of 
the subconscious are based. 

In the quotation from the Master Key above we 
read, “Herein lies the power of the conscious 
mind; the subconscious can and will carry out 
such plans and ideas as may be suggested to it 
by the conscious mind.” That is, let one who 
desires to have a problem of any kind or nature 
solved, give the proper suggestion to his sub- 
conscious, and then it, the subconscious, will 
proceed at once to carry that suggestion into 
manifestation. The whole problem resolves itself 
into the question of how to make the proper 
suggestion. 
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There are many such ways and methods, but 
all of them resolve themselves back to this funda- 
mental proposition: isolate a thought in the 
mind, separate it from all other thoughts, so that 
it stands out by itself alone, with no other 
thought interfering, and that thought will set the 
subconscious in motion. 

Ordinary thoughts are chains of thoughts all 
connected up with each other, but an isolated 
thought is one single thought, held in the mind 
to the exclusion of all others. It is the only kind 
of thought that can go down to the subconscious. 
A chain of thoughts cannot reach it, only a single, 
isolated thought can. 

The truth is that an isolated thought tends to 
realize itself in the affairs of him who isolates it 
in mind. 

Hence our problem of making a working sug- 
gestion to the subconscious is nothing more or 
less than the problem of how to isolate a thought. 

One way is to make a mental picture of the 
thing you want and hold it in mind for a few 
minutes every day, usually in the morning, or in 
the evening. Choose_a place where you can be 
alone and relaxed, and then visualize an exact 
picture of the thing you want—health, business 
success, money, a better position, anything you 
desire that is right and proper for you to have. 
Make a picture of it in your mind, clear cut and 
definite, perfect in detail; in so doing you will 
isolate the thought of the thing you desire and 
pass it on down to your subconscious which will 
then set to work with its “Omnipotent, all in- 
telligence,” to bring that desire into manifestation: 

But the picture must always be the same. You 
cannot change your pictures and expect them to 
come true, for instead of sending a single isolated — 
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thought to the subconscious upon which it can 
work, you send a jumbled up mess of confusion 
and get nothing in return. Thus if one day you 
visualize a new fine automobile, the next day 
yourself sitting at a fine desk in a big business 
concern, and the third, off on a sea voyage, you 
will get nothing at all. You will be setting into 
operation the law of reversed efforts, and in 
reality will drive the thing you want farther and 
farther away. 

Thus if you want health and the recovery from 
some serious disease, picture yourself in perfect 
health, doing all the things you have long wanted 
to do, eating the things you have been unable 
to eat. Hold this picture to the exclusion of all 
other thoughts and ideas. Do it for the brief 
space of twenty minutes per day, and you will 
impress the subconscious so that it will set to 
work manifesting that picture of perfect health in 
your life. 

Do the same with all other problems. If you 
desire business success, picture yourself as the 
perfectly successful business man. 

Another way of isolating a thought is by 
affirmation. Thus if you want to recover your 
health, make an affirmation of perfect health as 
already accomplished, and repeat it over and over 
until you seem to lose yourself in the affirmation. 
Thus the affirmation should run, “I am well, 
strong, healthy, harmonious and whole.” The 
affirmation becomes a part of yourself, is im- 
pressed upon your subconscious, and health will 
begin at once to manifest in your life. 

Other authorities tell us that the affirmation 
should be worded as a thing in the process of 
being manifested and not as a thing already mani- 
fested, to avoid the operation of the law of re- 
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versed efforts. ‘‘Day by day, in every way, I am 
getting better and better,” is the familiar affirma- 
tion, now evidently used by untold thousands. 
This affirmation is to be used at night after go- 
ing to bed till the person drops off to sleep re- 
peating it. In this way he isolates the thought of 
improving health and the subconscious will set to 
work to manifest the desire. 

The second method is to be preferred since it 
works by suggestion and is less liable to set into 
operation the law of reversed efforts, which is the 
case every time one opposes reason with will. 
That is, the law of reversed efforts is a law of 
the subconscious that sets it to work in the oppo- 
site direction whenever one goes against one’s 
reason and tries to will as manifested what one 
knows well enough has not been manifested. This 
law has been called “the Terror of the Threshold,” 
and is the reason why so many people seemingly 
get nowhere, even though they slave and labor 
and plan and think all their lifetime. 

Suppose one is ill of violent stomach trouble 
and after eating something that has distressed 
him, he sits down and reasons away to himself, 
“I know I have stomach trouble. I cannot eat 
many things at all, and nearly all I do eat dis- 
tresses me greatly. But I have the subconscious 
power to heal myself, and I am determined to 
invoke its aid and get well. There really is 
nothing the matter with me. I am, therefore, 
well, strong, healthy, harmonious and whole.” 
Now the man’s reason would call back at once, 
“What about that stomach ache? What about 
that stomach ache? You can’t eat, you know 
you can’t.” Instead of isolating the thought of 
improving health, he would isolate the thought 
of acute pain in the stomach and that is just what 
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he would get. Instead of bettering himself he 
would steadily grow worse, by virtue of the 
operation of the law of reversed effort, thus un- 
wittingly set into operation. 

However, the use of the second method of 
affirmation just before going to sleep lodges one 
thought in the mind as it grows quiescent for the 
night, and this last thought is an isolated one 
upon which the subconscious must work. 

There are other ways of stilling the objective 
mind so that a single isolated thought may be 
sent down to the subconscious. Let one sit in 
quiet meditation and gaze steadily at a small 
bright object, such as a diamond, or a candle 
flame at night, and his attention will become so 
weary the mind will cease to think at all. It will 
become a blank. When once it is a blank, then 
by an act of the will, think the single thought of 
what is desired and send it down to impress the 
subconscious. 

There are a large number of other similar 
methods which are often very harmful and should 
not be practiced except under the direction of a 
well-qualified teacher. Doing so is very liable 
to cause the objective mind to deteriorate and in- 
duce hypertrophy of the subconscious, which 
leads to insanity. These methods are crystal 
gazing, gazing at the root of the nose, inhaling 
certain vapors, and certain kinds of breath control. 

Most of these practices are taken from the 
heart of Hindu yoga culture, and their greatest 
masters have forbidden the practice of them 
except under the direction of a tried and tested 
teacher. Many Americans not knowing of the 
pitfalls herein set for the ignorant and unwary, 
have come to disaster. Several such cases are 
known to the author, but their very nature pre- 


162 WHAT PRICE SALVATION 


cludes the possibility of discussing them in this 
book. 

Thus we have obtained a glimpse of the tre- 
mendous sweep and power of the subconscious. 
And it is the fact of this vast range of power 
tied up in the deeper part of man that has given 
rise to this new religion. Ancient sages were 
well acquainted with these tremendous powers 
and did not hesitate to invoke them. But the 
knowledge of their existence has been hidden 
from the general public till recently. About the 
year 1900 some adepts, feeling that the time was 
ripe for a greater revelation of these things to 
the general public, began to give out certain ad- 
vices. The giving out has increased in volume 
till now there are many so-called correspondence 
courses of instruction, which for the sum of thirty 
dollars or more will teach one all he need to 
know about the whole matter. Then, too, almost 
every day sees some new book coming from the 
press to impress the public with the grand idea 
of awakening the sleeping giant within, and so 
stepping into peace, plenty and prosperity. 

However, this author feels that two errors of 
the gravest kind have been passed off along with 
all this new instruction, which are leading people 
to disaster. 

The first one is the assumption that the sub- 
conscious is all-wise and all-powerful in all things, 
so that as Mr. Haanel says, “this creative power” 
of the subconscious “is absolutely unlimited.” 
This is an extreme statement. The infinite Father 
in heaven has not placed at the control of unre- 
generate man creative power that “is absolutely 
unlimited.” On the morning of resurrection 
Jesus said, “All power is given unto me.” We 
shall do well to recognize the fact that we are not 
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God. Yet this is just the error some advo- 
cates make, and often a statement like the 
following is made in all good faith: “You may 
refer to your inner self as nature, subconscious 
self, force or natural law, but if you are religiously 
inclined, you may think of it as God.” 

Thus people are taught that all they need to do 
is to impress the subconscious and all things will 
come to them with hardly any effort at all on 
their part. The Master Key System of Instruction 
in Lesson X plainly says, “We can do nothing to 
assist in the manifestation, we simply comply with 
the law, and the All-originating Mind will bring 
it about.” Then again in Lesson III this state- 
ment is made, “It is well to remember that it is 
not necessary to outline the method by which the 
subconscious will produce the results you desire. 
The finite cannot inform the Infinite. You are 
simply to say what you desire, not how you are 
to obtain it.” 

We know that the truth is a far different thing. 
The subconscious will not work for one except 
at a price that will drive him to insanity, without 
a proper response on the part of the objective 
mind and brain. Thus one scholar sensing this 
error says that one may sit at a table in the 
Silence, demanding in this way till doomsday, and 
will get absolutely nothing. This is much 
nearer the truth. One must have a center of 
activity from which to work in order to get very 
far in making such demands upon the subcon- 
scious. 

The other error is that in thus addressing his 
inner self as God, man may thus find full access 
to him outside of the Christ. To push this atti- 
tude to its logical conclusion will bring him to 
the position of the Brahman referred to in the 
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last chapter. He may touch himself and say, “I 
am Brahma; I myself, my real I, am God.” This 
is nothing more or less than pantheism and in the 
end will lead one into all kinds of difficulties. To 
go that far is to destroy the Christian faith, as we 
have known it in the past, and to nullify all that 
we have held under the doctrine and the ex- 
perience of justification by faith. 

It simply means that in the last analysis the 
Hindus are right, when they seek God by ab- 
straction, by retreating within themselves. It 
means that through the Silence one may retreat 
within the citadel of his own consciousness, and 
find God to be no one else but himself. It means 
that the Christian faith is entirely wrong in that 
it bids us seek and find God in Christ. It means 
that one may go straight to the bosom of the 
Father in heaven without any aid or assistance 
from the Christ, as many are professing to do in 
cosmic consciousness, and that Jesus Christ is re- 


duced to a very questionable character, since he 


plainly declared that no man can come unto the 
Father except in and through him. And this is 
the danger of the new religion, the religion of 
the Solar Plexus, the religion of the psychic, and 
the religion of the subconscious. 

The Hindu mystics have been acquainted with 
these powers for ages, some of them boast for at 
least seven thousand years. And it is due to an 
overdevelopment of the subconscious and its 
powers at the expense of the objective mind and 
brain that they can perform wonderful feats that 
hold Americans spellbound. Now many of these 
tricks are simple jugglery, others optical illusions, 
but not a few of them are accomplished by the 
very power of subjectivity, such, for instance, as 
the materialization of thought. 


SO oer 
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The author well remembers seeing a fakir place 
a small girl in a basket about the size of a bushel, 
and cover it with a lid. Then he danced upon the 
basket, jumped here and there, trampled it all 
down to the ground, till it looked as if there was 
no area so large as the quarter part of a square 
inch upon which his feet had not trod. Then ofa 
sudden he stopped dancing, stepped off from the 
flattened out basket, lifted up the lid, and the 
little girl got up out of the basket, bowed to and 
salaamed us all. This trick can doubtless be ex- 
plained by an optical illusion, yet it was a most 
thrilling sight to see the little girl arise, as it 
were, right out of the ground to greet her 
audience with a smile, as if nothing at all had 
taken place. 

There are many who scoff at the story of the 
mango trick, which is the placing of a seed in the 
ground, covering it with earth and waving a 
wand over the place where it is buried. In a few 
moments a tiny shoot is seen to appear out of the 
ground where the seed has been planted, and this 
shoot gradually grows up into a mango tree that 
bears leaves, blossoms and fruit, all in a very 
short space of time. The audience usually stands 
spellbound and the juggler or magician has full 
Sway over everyone. It is in this undisputed 
sway that he is at home. He simply projects his 
thoughts in such concentrated form that the 
audience can see them all as if they were real, and 
knowing no better, the people usually declare that 
the thing has been done. When after all what 
has been done is a kind of mass hypnotism, 
which made the group of people see what in 
reality was not there, but existed only in the 
mind of the juggler or the fakir. 

This explains many other feats such as the 
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famous rope trick, where the actor throws the 
rope up into the air and it remains there appar- 
ently held by unseen hands. A man climbs up the 
rope, then a second one climbs up and hurls the 
first one down to the ground as if to crush him 
alive; finally the other one climbs down, and the 
actor is seen walking away with a liberal collec- 
tion of baksheesh in company with the man who 
had been hurled to death. 

The overdevelopment of this subconscious 
power will explain many of the miracles that are 
wrought by certain adepts who own no allegiance 
to our Lord Jesus Christ. It is possible to heal 
all kinds of sickness, to communicate with others 
by mental telepathy, and many other things. 

St. John gives us a hint that the overdevelop- 
ment of this power will finally result in the anti- 
Christ. He will be one doing many, if not all, 
of the works of Christ, claiming his divine rights 
yet aiming to displace him as a necessity in the 
plan of salvation. ‘And he doeth great wonders,” 
the Apostle wrote in Revelation 13:13-14 in his 
descriptions of this one, “so that he maketh fire 
come down from heaven on earth in the sight of 
men, and deceiveth them that dwell on the earth 
by the means of those miracles when he had 
power to do in the sight of the beast.” 

That the ability to perform many miracles is 
to be a manifestation of the anti-Christ may be 
gathered from St. John’s testimony in the 13th 
and 14th verses of the 16th chapter of the Revela- 
tion. “And I saw three unclean spirits like 
frogs come out of the mouth of the dragon, and 
out of the mouth of the beast, and out of the 
mouth of the false prophet. For they are the 
spirits of devils working miracles, which go forth 
unto the kings of the earth and of the whole 
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world, to gather them to the battle of that great 
day of God Almighty.” 

In his last great eschatological discourse as re- 
corded in the 24th chapter of the gospel of 
St. Matthew, Jesus warned the Church against 
this awful manifestation, saying, “For there shall 
arise false Christs and false prophets, and shall 
shew great signs and wonders; insomuch that, if 
it were possible, they shall deceive the very 
elect.” 

So then it is reasonable to suppose that over- 
developing these powers—which can easily be 
done—will lead to the rise of the anti-Christ. 
When enough more is known of how to draw 
upon them and how to work more miracles with 
them, then it is but natural to suppose someone 
will arise to say he is the Christ and will deceive 
many. Have we not already seen in the former 
chapter how a certain man has already taught 
his people to say, “I am the Christ of God,” and 
again, “I am the only begotten Son dwelling in 
the bosom of the Father’? 

Let this new religion, which claims to place 
power that is “absolutely unlimited” in the hands 
of mankind in general, without any dependence 
upon the Christ, advance a little more, and the 
general overdevelopment of these powers, with 
the ability to perform signs and wonders which 
already deceive the very elect, will result in the 
anti-Christ. 

So the new religion is here—a religion that at 
present embraces much of the Christian ethics, 
but none of its revelation; a religion that places 
power “absolutely unlimited” in the hands of 
ordinary people; a religion which simply has no 
need for the Christ, since and inasmuch as all 
who become adepts in the marvels of the sub- 
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conscious, the subjective, “the real I,” the inner 
self, the greater self, the hidden giant within, 
become veritable Christs, and each such adept 
may declare with the Brahman, “I am Brahma; I 
myself, my real I, am God.” 


XVI 
COSMIC CONSCIOUSNESS 


Not yet have we exhausted the field of the 
subconscious and its resultant phenomena. 
There remains still a vast range of religious ex- 
periences common to all faiths and all religions, 
known as cosmic consciousness. There are 
various definitions of the term, but to bring out 
the ideas we now have in mind this one must 
suffice. Cosmic consciousness is a wonderful 
emotional, soaring experience of the soul—when 
it wakes out of its long sleep, it has become 
aware of itself as a soul; it can see its proper 
connection with and relation to the body; and yet 
stands out away from the physical senses “naked 
before God,” able to perceive and hold fellow- 
ship with him. 

This state of consciousness is obtained by cer- 
tain gazes of the eyes, certain postures of the 
body, especially of the spine, by proper breath 
control, by concentration, relaxation and by medi- 
tation. In the Hindu faith much use is made of 
the mystic word “O M.” When complete one- 
pointedness of thought, ckagrata, is attained, a 
state of soul rapture is induced which is asso- 
ciated with God, though it is often called Bliss. 
This is the end of all existence, when the soul, 
having burst asunder all mundane bars of the 
flesh, soars away in a vision to see and compre- 
hend all creation, and for a time to enjoy such 
pleasures as cannot be sensed in ordinary con- 
sciousness. 
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The Hindus teach that there are four different 
methods by which one may reach this conscious- 
ness, an intellectual, a devotional, a meditative 
and an organic-scientific method. Each method is 
different from the others; yet all of them make 
much of correct posture of the spine, proper 
breath control, and meditation on the mystic word 
“O M,” till all sense of attachment to the body 
is lost and the consciousness of self-identification 
is destroyed for the time being. 

It is very difficult for most people to under- 
stand just what is before us. There are such 
fine shades of understanding and perception in- 
volved in a consideration of cosmic consciousness 
from the Hindu standpoint, that, since most peo- 
ple have never even thought along these lines, 
they are totally at a loss to grasp the proper 
meaning of the terms as they are used. 

To most people bliss, spelled with a small “b,” 
means happiness and joy and peace, and its comes 
as the result of the attainment of some objective 
want or desire, such as the gratification of our 
desire to possess the latest and best automobile, 
or the sense of relief we feel when we pay off a 
long-standing debt, or the exhilaration when we 
recover from a very painful disease, or success- 
fully pass through a most delicate and dangerous 
operation. There is, of course, a spiritual bliss 
with which some people are familiar. It is ex- 
perienced when one senses his sins are forgiven 
and he is accepted through the covenant of the 
blood. But even this bliss is aitogether too rarely 
experienced in modern services. If one gives 
evidence of enjoying ‘‘a touch of the spirit,” he 
is too often looked upon with pity for being so 
childish in his Christian development. Conse- 
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quently few people speak of any blissful ex- 
periences they may enjoy. 

But the subject of Bliss, spelled with a capital 
“B,” to the Hindu mystic is something totally 
different. It is said to be the universal end of 
all religions, whether it be Christian, Islam, 
Hinduism or Buddhism. It is not to be associated 
with any ordinary pleasure or happiness, nor with 
any intellectual satisfaction which arises as the 
result of the gratification of desires, since any 
desires, no matter how high and holy they may 
be, in the end produce nothing but misery—which 
is the exact opposite of Bliss. In this Bliss there 
is no excitement. It is a consciousness of a per- 
fect tranquillity, which is untouched by any ob- 
jective thing, either joy or pain, and is totally in- 
different to all such stimull. 

Thus the presence of a physical injury or of a 
loathsome disease, no matter how repulsive and 
painful it may be, does not interfere in any way 
with Bliss; and neither does the removal of the 
same. The presence or absence of any such dis- 
turbing factors is not even sensed, so great is the 
tranquillity. This Bliss is “a native state of the 
spirit,” when it senses itself as pure spirit, and 
flows on continually in all states of life, “in de- 
feat or success, in health or disease, in opulence 
or poverty.” 

Swami Yogananda, the wonderful mystic of 
India, may be quoted from his marvelous little 
book, The Science of Religion. 

“Every human being is seeking to attain Bliss 
by fulfilling desire, but he mistakenly stops at 
pleasure, and so his desires never end, and he is 
swept away into the whirlpool of pain. Since 
pleasure consists of an excitation-consciousness 
plus a contrast-consciousness that pain is now no 
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more, we prepare ourselves, when we aim at it 
instead of Bliss, for running headlong into that 
cycle of empirical existence which brings pleasure 
and pain in never ending succession. . . Thus we 
see that though the true aim of mankind is the 
avoidance of pain and the attainment of Bliss, 
yet owing to a fatal error man, though trying to 
avoid pain, pursues a deluding something named 
pleasure, mistaking it for Bliss. . . From money 
to dress, from dress to property, thence to con- 
jugal pleasures—there is a restless continuity. 
And so he is constantly falling into pain, even if 
he wishes to avoid it, by the adoption of what he 
deems proper means.” 

The Swami is thus declaring that this Bliss is 
nothing less than God, obtaining which a man has 
also obtained God. “What is the use of a God 
who remains always unknown and whose presence 
is not inwardly manifest to us at least in some 
circumstances in life?” he asks, and again, ‘“What 
other proof than the existence of Bliss in our- 
selves in real prayer or worship can we give of 
the existence and nature of God?” 

He answers both of these questions in these 
next two statements in which he affirms the 
identity of Bliss-consciouness and God-conscious- 
ness. “It is in this Intuition that Bliss-conscious- 
ness or God-consciousness, is realized. There is 
not a shadow of doubt as to the absolute identity 
of Bliss-consciousness and God-consciousness, be- 
cause when we have that Bliss-consciousness we 
feel our narrow individuality has been trans- 
formed and that we have arisen above the duality 
of petty love and hate, pleasure and pain, etc., and 
have attained a level from which the painfulness 
and worthlessness of empirical consciousness be- 
come glaringly apparent.” 
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Thus the Swami has defined the term “cosmic 
consciousness,” and it should be recalled that in 
chapter nine of this book the Swami was quoted 
as saying that “From human consciousness,” 
Jesus “grew into cosmic or Christ consciousness.” 
According to this opinion Christ consciousness is 
the same as cosmic consciousness, and may be 
attained by the cultivation of Bliss-consciousness 
in the soul till one feels his narrow individuality 
transformed and himself lifted above anything 
that the senses may register. 

Then, after telling that there is a way whereby 
one may induce “conscious sleep,’ and separate 
the soul from the body at will, so that it may 
journey off in flights of astral bliss, the Swami 
says: “And I can also safely say that Bliss, which 
is as I pointed out, our ultimate end, is felt in an 
intense degree in the act of practicing this method. 
The practice of it is itself intensely Blissful—iar 
more purely Blissful, I venture to say, than the 
greatest enjoyment that any of our five senses or 
the mind can ever afford.” (p. 73.) 

This experience of cosmic consciousness as at- 
tained by the Hindus may, therefore, be defined 
as the expanding of the soul, till it embraces all 
creation and spirit, till it comprehends and takes 
in all reality, and, having crossed the river of 
judgment, and being able to discern intuitively be- 
tween the true and the false, all it ever willed or 
dreamed in regard to Bliss has melted into one 
“grand harmony” of a satisfying reality. 

The same subconscious phenomena is attained 
in the Buddhist faith, although many of the 
Buddhists hold that their Lord Buddha professed 
no faith in the existence of a divine creator or in 
any supreme being who could help and aid him 
in any way, but started his career with the pro- 
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found conviction that he alone was capable of 
helping himself and raising his own character by 
his own efforts. 

Such a belief is a plain denial of the existence 
of God and an assertion that man is his own god, 
who by virtue of certain imperishable forces 
emanating from his own will has created himself, 
and will continue to create and sustain himself, 
while at the same time he is creating the uni- 
verse by co-operation with other fellow-beings. 
Buddhism holds that man’s fate and destiny is 
something that is entirely within his own control, 
so bound to the law of Karma that he is suffi- 
cient unto himself, and therefore is not in need of 
a god to control all things. 

To a very large number of western people this 
will be a shock, that any great religion, embrac- 
ing hundreds of millions of intelligent followers, 
should not hold the existence and lordship of a 
god of any kind. Yet such is the fact of Bud- 
dhism. Still, the astounding thing is not that 
this religion professes no faith in God; but that, 
not believing in him, it professes to reach the 
cosmic consciousness, or God consciousness: for 
that is what is really meant by the term 
“Nirvana.” 

Again western peoples have seldom grasped the 
significance of the meaning of this term “Nir- 
vana.”’ Too often it has been thought of as an 
extinction and the annihilation of all being, the 
end of all existence as when the wind blows out 
the flame of a candle, the light is no more; so 
that there is nothing left of personality whatever 
for eternity. But this is not what the Buddhists 
mean by the term. There are, in fact, two 
Nirvanas, one that may be attained in this life, a 
state of entire passionlessness in which the soul 
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is as much at peace as it ever will be in the long 
sweep of eternity, and the other attained only 
after death as the consummation of the earthly 
Nirvana. That is, the Buddhist saint does not 
need to wait for death to gain redemption. He 
may gain it here on earth by proper culture of 
the soul, and in death all he has won will be fully 
realized as it hardly can be while he is in the 
prison house of the flesh. It is, therefore, a state 
of consciousness where the narrow individuality 
is blotted out and a celestial calm is reached, as 
if one were comprehending all creation. It is a 
higher state of Bliss-consciousness not at all un- 
like the Bliss-consciousness which Swami Yo- 
gananda holds to be God-consciousness. It is, 
therefore, nothing less than cosmic consciousness, 
even though the name of God is not attached to 
it by the Buddhists. 

This, then, is the marvel of Buddhism. It does 
not profess faith in any god at all, yet it is able 
to attain those same soaring flights of soul bliss, 
known in other religions as the consciousness of 
God. It is indeed a wonderful claim and one 
well worth the study of thoughtful men. 

A survey of the Mohammedan faith reveals the 
same experience. Mohammedans believe that 
there is no God but Allah and that he has one 
prophet, even Mohammed. In their ordinary re- 
ligious services they differ not from many other 
faiths, and the phenomena, we are now investi- 
gating, can be found only in certain lodges and 
recesses from which the public is rigidly ex- 
cluded. 

The “whirling dervishes,” of which we have 
heard so much since the new Turkish govern- 
ment excluded them from their lodges, will fur- 
nish us with the best material for study. These 
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mystics hold a peculiar kind of service in these 
lodges plentifully supplied with weird, rhyth- 
mical and well-accented music, while someone 
drones out a song in chanted monotones, repeat- 
ing over and. over certain passages from the 
‘Koran. There are various ways in which the 
dervishes react, but frequently they stand rigid 
for a time at the beginning of the service, and 
then at a signal from a leader begin whirling 
round and round on one foot. They continue 
this practice for some minutes, till they enter a 
trance state and seem dead to the world, stiff 
and rigid and yet whirling round and round in 
upright positions. It is usually with some diffi- 
culty that they are made to cease whirling at the 
proper time. 

It is then the dervishes, through the cultivation 
of the subconscious, have reached a new state of 
consciousness. They sense a feeling of expan- 
sion, as if the soul, like pent-up steam, had sud- 
denly burst its bars of flesh and simply spread 
outward, upward and downward in all directions 
into the great infinite ocean of cosmic life. There 
they profess to meet with Allah, besides whom 
for Islam there can be no other God. They have 
become at one with Allah and all life, and are 
surcharged with marvelous powers. 

The lodge is more charged with psychic vibra- 
tions than a negro revival meeting. Visitors from 
other faiths, who at rare intervals are permitted 
to be present at a service, feel these psychic waves 
pulling and tugging away at them, till they begin 
to soar off and upward as on eagles’ wings. 
Sometimes they feel as if they, too, had got 
above the dense things of this world, and were 
both ready and worthy to move on throughout 
all creation. 
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This feeling of elation is extremely dangerous 
to the uninitiated, for not knowing the tremen- 
dous powers lodged both in themselves and in 
the dervishes, they take greater liberties than 
they are permitted, and are in danger of assuming 
that they are in a much higher spiritual state than 
they really are, and of being destroyed for their 
blasphemy. 

One such was warned by the headman in charge 
to beware, for the deepest perils for weak minds 
lay before him; that many people receiving this 
vision for the first time, were so blinded by its 
dazzling reality, they cried out, “I am God,” 
which is blasphemy and merits destruction. 

Yet it is argued that under the proper circum- 
stances, when the soul has ascended to perfect 
ecstasy of subliminal joys, it is perfectly proper to 
cry, “God is I.” At such heights of subjective 
ascent man at first always thinks he is adoring 
God, but a little later on when he has had more 
experience, he learns that it is God adoring him. 

Mr. W. B. Seabrook in his article, “An Ecstasy 
of Whirling,’ in the January, 1927, issue of Asia, 
Says in explaining what he saw inside such a 
lodge: “The music ceased, and in the silence came 
the deep voice of the Sheikh el-Mevlevi: “The man 
of God is exalted without wine; the man of God 
is beyond good and evil; the man of God is be- 
yond religion and beyond infidelity; the man of 
God has ridden away to the place where all is 
one’.” “And I realized,” says Mr. Seabrook, “that 
here, even more than in the words he had spoken 
to me that afternoon, lay a key to the deep inner 
secret of the dervish faith. It was pure panthe- 
ism in its most daring and advanced form. To 
those exalted souls God was neither father, 
master nor judge. God was life itself. And to 
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each of them, when he made himself one with all 
life through the ecstatic vision, the secret hun- 
dreth name of God was ‘T’.” 

Now let us look once more into this most won- 
derful subconscious phenomena, into the descrip- 
tion which the Mevlevi gave to Mr. Seabrook: 
“All paths can lead to God, and each must choose 
the one seeming best for him. We have found 
that it leads to three conditions. The first is 
simple bliss. The soul is exalted but at peace. 
It seems to lose identity, to become nothing in 
itself, and yet to embrace all creation. We name 
it negative unity. The second is power. Not all 
men can attain it; for it requires a deliberate use 
of consciousness and will at a moment when the 
soul has lost all ordinary desires. In this state 
are performed the so-called miracles. They in- 
clude understanding of the thoughts of others, 
knowledge of far-off events, but never of future 
events, and sometimes the ability to influence a 
material event. These powers are mysterious, 
but no more so than your western radio and tele- 
phone, which by tuning in with a certain vibra- 
tion can become materially aware of a far-off 
event; nor the string of a great harp, which, tuned 
and set vibrating at a certain rhythm, can smash 
a crystal glass at a distance. The third is positive 
unity, in which the soul not merely is flooded with 
a sense of emotional beatitude, but creates con- 
scious visions of beauty and glory and is aware of 
its own high state. In this state and beyond lies 
the final mystery, which is ineffable, and also 
dangerous to certain minds, since it frees mighty 
forces, potent in both good and evil.” 

Such then is cosmic consciousness in Islam as 
practiced by the whirling dervishes, and in its 
final result does not differ from the same ex- 
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perience we have found among the Hindus and 
the Buddhists. In the last analysis it is the ex- 
pansion of the soul out of its prison house of the 
flesh till it comprehends God and feels it has 
become one with him, and is therefore happier 
than any happiness known to the physical senses. 
It is indeed a most wonderful phenomenon before 
which students of the higher religious experiences 
in the Christian faith may do well to pause and 
meditate. 

Let us now appeal to another writer, whose 
opinions have been sought before—Amy Wilson- 
Carmichael. On pages 30, 31, 32 of her book, 
Things as They Are, published by Morgan and Scott, 
of London, she tells of witnessing a religious 
phenomenon along these lines which made a deep 
impression upon her. This experience is not 
altogether a pleasant one. In some respects it is 
weird and uncanny, and it shows how these 
powers lodged in the soul may be cultivated to 
do great evil. 

“We know,” the lady says, “that ‘all that is’ 
includes the existence of certain beings, described 
as ‘Powers’ in Ephesians 6:12. Some of us are 
more or less unconscious of this part of our 
environment. We have no conscious correspond- 
ence with it, but it is there. Others, again, 
seek and find such correspondence, to their cer- 
tain and awful loss.” 

Then she admits that she hardly dare write 
about the things she saw and heard. But she had 
met it, “The Actual,” and it had made her feel 
that all souls touched by its power are absolutely 
out of reach of everything except the “might of 
the Holy Ghost.” ‘Will you not,” she asks, 
“pray for those to whom in the moonless night, 
at the altar by the temple, there is the sudden 
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coming of that which they have sought—the 
‘possession,’ the ‘afflatus, which forever after 
marks them out as those whose correspondences 
reach beyond mortal ken? All devotees have not 
received this awful baptism, but in this part of 
India many have.” 

Then she describes a Christian service which 
she held in a certain house where people sat and 
listened respectfully to all she had to say, while 
many were heard to exclaim ever and anon, 
“That’s true! That’s true!’ Suddenly an old 
woman was seized with the “afflatus’’ and burst 
into a frenzy, exclaiming, “Let me sing! Let me 
sing!” “And she sang,” the lady writes, “as I 
never heard anyone sing before—the wildest, 
weirdest wail of a song all about idolatry, its use- 
lessness and folly, its sorrow and sin. So far I 
followed her, for I knew the poem well; but soon 
she turned off into regions of language and 
thought unreached as yet by me. Here she got 
madly excited, and, swaying herself to and fro, 
seemed lashing herself into fury. Nearer and 
nearer she drew to us (we were on the floor be- 
side her); then she stretched out her arm with 
its clenched fist, and swung it straight for my 
eye. Within a hair’s-breadth she drew back and 
struck out for Victory’s (Victory was a compan- 
ion Christian girl)—but God helped her not to 
flinch. Then I cannot tell what happened, only 
her form dilated, and she seemed as if about to 
spring upon us, but as if she were somehow held 
back. We dared not move for fear of exciting 
her more. There we sat for I know not how long, 
with this awful old woman’s clenched fists circling 
our heads, or all but striking into our eyes, while 
without intermission she crooned her song in that 
hollow hum that works upon the listener till the 
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nerve of the soul is drawn out, as it were, to its 
very farthest stretch. It was quite dark by 
this time; only the yellow flicker of the wind- 
blown flame of the lamp made uncertain lights 
and shadows round the place where we were sit- 
ting, and an eerie influence fell on us all, almost 
mesmeric in effect. I did not need the awe-struck 
whispers round me to tell me what it was. But 
oh! I felt, as I never felt before, the reality of 
the presence of unseen powers, and I knew that 
the Actual itself was in the room with me. At 
last she fell back exhausted, trembling in every 
limb. Her old head hit the wall as she fell, but 
I knew we must not help her; it would be pollu- 
tion to her if we touched her. The people all 
around were too frightened to move. She fell 
and lay there quivering, her glittering eyes still 
fixed on us; and she tried to speak, but could not. 
Softly we stole away, and we felt we had been 
very near where Satan’s seat is.” 

This shows what terrifying evils may result 
from the development of the powers already 
lodged in the soul. It should be pointed out 
that this experience came to the old woman in a 
religious service held near an altar dedicated to 
whatever god was worshiped in that village. The 
Christian service of song, prayer and preaching 
had been too mild. There was little in it that 
appealed to the villagers. It lacked power and 
life. It was all too tame compared to what they 
had been used to getting. What the missionary 
said was all too true, but there were no mighty 
demonstrations which they could feel, like the 
waves of an electrical storm thrilling them 
through and through with crass physical emo- 
tionalism. Now the old woman was wise enough 
to see all this, and in order to put the misstonary 
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to shame she gave a demonstration of the latent 
powers in her evil-bound soul, till, with the help 
of that unseen presence, she had mesmerized the 
entire crowd and made them all feel they were 
in the presence of “the Actual,” till she had 
awed them all into the frigid silence of assent be- 
fore its threatening power. Then as a climax she 
toppled over into a trance, and doubtless, when 
she awoke, reported visions, dreams and soul- 
raptures. 

Illustrations from spiritism, theosophy and cer- 
tain Christian societies might be added, for the 
adherents of these cults delight in these trances, 
wonderful visions and transcendental experiences 
when they seem to leave the bounds of the flesh 
and to soar away into the spiritual realms of 
cosmic consciousness. But these few well- 
authenticated cases are enough to bring out one 
fact: cosmic consciousness is a fact of experience 
in all the great religions, even in those which do 
not recognize a god, in the usual sense of the 
term. 

Now, all these phenomena are subjective, and 
we have seen that the subjective or the subcon- 
scious acts on the suggestions of the conscious 
mind. There are many ways of stilling the con- 
scious mind, of putting it to sleep and of arousing 
the subconscious to great activity—when it in- 
dulges itself in visions and dreams; when it can 
do miracles, read the thoughts in other minds, 
communicate with people regardless of distance, 
and do many other things beyond the ken of the 
objective mind. 

And here we come to the crucial part of this 
whole matter. What we must see is this: there 
is a mighty realm of religious experiences, won- 
derful and transcendental, some noble and great, 
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some less so, which one may enjoy by a systematic 
re-education of his subconscious self, and in which 
Christ has no part whatever. He is as much left 
out as if he did not exist. If he is recognized 
at all, it is only as a seer and a prophet, a master, 
but not as the giver of life eternal. Many people 
wili say that there is no essential difference be- 
tween these experiences. They all seek cosmic 
or Christ consciousness which is one and the 
same thing. We have noted one great authority 
who says that all who have the power to lift 
themselves to this great consciousness attain 
Christ consciousness, and that Jesus became the 
Christ because he had that power. Yet there is 
a vast difference which it is decidedly unwise to 
ignore. 

Enoch Penn, in the Christian Esoteric for January, 
1927, page 26, has this to say concerning the 
difference between the Christian faith and the ex- 
periences attained in other faiths: “A careful con- 
sideration of the teachings from India will show 
that their teachings bear the same relation to 
those of the Christ as did the teachings of the 
Canaanites to those of Moses. Many Israelites 
were led to worship the gods of Canaan, and we 
may reasonably assume it was because they did 
not perceive any real difference between that wor- 
ship and the worship taught by Moses. And 
likewise, many of those in America who consider 
themselves Christians are deeply involved in the 
practices that have come to us from India, of a 
cult pertaining to a people lower in develop- 
ment.” 

Discerning souls whose fidelity to the Christ 
cannot be questioned tell us that they who seek 
to enter the kingdom of heaven in this way, by 
means of the experience of cosmic consciousness, 
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cannot go by any other way, and are liable to be 
unable to enter at all. Jesus must have had such 
practices in mind when he uttered those solemn 
warnings in the 10th chapter of St. John, “Verily, 
verily, I say unto you, He that entereth not by the 
door into the sheepfold, but climbeth up some 
other way, the same is a thief and a robber.” 

Right along this line is another marvelous 
passage from the same chapter, “I am the door 
of the sheep. All that ever came before me are 
thieves and robbers: but the sheep did not hear 
them. I am the door: by me if any man enter in, 
he shall be saved, and shall go in and out and find 
pasture. The thief cometh not, but for to steal 
and to kill and to destroy: I am come that they 
might have life and that they might have it more 
abundantly.” 

It would seem as if our Lord warned those who 
seek such wonderful experiences outside of him, 
those who attain to cosmic consciousness in 
which he has no part at all, that they are climb- 
ing up some other way, and some day will awake 
to the terrible delusion of their faith. 

Again in the 14th chapter of St. John, Jesus 
most positively asserts, “I am the way, the truth 
and the life: no man cometh unto the Father, 
but by me.” These words are a plain declaration 
that one cannot go to the Father, even in cosmic 
consciousness, except he go in and through Jesus 
Christ. And, moreover, a little farther on, he 
added, “And this is life eternal, that they might 
know thee, the only true God, and Jesus Christ, 
whom thou hast sent.” 

The Christian Esoteric for August, 1926, may 
be quoted again on this subject. Dr. Butler says: 
“These sayings of our Lord were not because of 
any jealousy of other methods, but because in the 
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very nature of things, his methods and the 
methods of the old mystics were antipodes. The 
old mystics began at the circumferences and la- 
bored toward the center, while his teachings 
began at the center and comprehended the entire 
circumference.” 

Again in the June number of the same maga- 
zine Dr. Butler brings out a very important fact: 
“We have known those who are honest, earnest 
and zealous who have held the belief of being 
part of all creation, until they have opened into 
a consciousness of the spirit of the universe, and 
in their concentration have become conscious that 
they were enlarged until they comprehended all 
creation. This was the path that the mystics of 
the past trod, and it is a path that leads away 
from the Divine purpose, and it seems that those 
who have trod that path can never return to the 
path marked out by the Christ of Nazareth.” 

Is it not more than presumptuous for any 
mortal still in the flesh to assert that he has 
arisen in spirit till he has comprehended all crea- 
tion? When one considers the vast range and 
sweep of an endless universe, when one consid-.s 
that the earth and the solar system have been 
falling through space at the rate of 12 miles per 
second, some 400,000,000 miles in a year, 4,000,- 
000,000 miles in ten years, 40,000,000,000 in a 
hundred years, 400,000,000,000 miles in a thousand 
years, and that they have been so falling from all 
eternity, and will so continue to fall for all 
eternity; and when also one considers that 
neither the earth nor the solar system have got 
away from God, it seems decidedly presump- 
tuous that any soul, while housed in mortal clay 
and subject to the suggestions of the objective 
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mind, would dare to say that it comprehended all 
creation. 

“No man cometh unto the Father except by me. 
Neither knoweth any man the Father, save the 
Son, and he to-whomsoever, the Son will reveal 
him.” The people whom Jesus was addressing 
thought they could go straight to the Father 
without any assistance or advice from him, and 
he plainly told them they were mistaken. 

Two things should be observed here. One is the 
practical futility of the experience of cosmic con- 
sciousness when attained, so far as bettering the 
world is concerned. The adepts too often have 
been men to retreat from all contact with their 
fellow-men and lift no hand to help them out of 
their distresses. 

Thus a Christian missionary met one such 
sitting in his meditation and could not interest 
him in cleaning up the unspeakable filth of his 
own city, which had driven the adept to his own 
housetop to escape from it. He looked upon all 
this as God’s work, and plainly asked, ““Does God 
need me to do his work?’ So he continued to 
sit there and meditate his way into subjective 
Bliss while all kinds of human misery were down 
in the city awaiting the ministering care of the 
missionary who had learned the “more excellent 
Way.” 

The other is that it is exceedingly doubtful if 
any person should seek those experiences which 
take him out of the physical, at will and in full 
possession of his consciousness. This subtle 
temptation came constantly to Jesus, to transcend 
nature and live in such a spiritual state that his 
whole earthly experience would be nothing more 
or less than a docetic show. Suppose he had 
obeyed the suggestion of the tempter and plunged 
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headlong from the temple to land unhurt amid 
the throng below. By use of the powers sub- 
jectively lodged in him, he could have performed 
such a feat. But it would have been devoid of 
any beneficial results. The multitude would have 
applauded and demanded another sign. Only 
their childish fancies would have been touched. 
Jesus, knowing that the only legitimate appeal he 
could make to them would be through their 
reason, rightly declined the temptation. 
Therefore, we shall do as well if we keep our 
feet on the earth, and refuse to transcend the 
physical, and rise “above all distinctions.” We 
are here to learn to subdue the flesh and to gain 
experience therefrom. We are not here to enact 
any docetic show presuming to remain in the 
physical while yet soaring to such transcendental 
spiritual heights that the physical sense cannot 
bear them. They who so ascend in subjectivity 
oftentimes lose all objective powers of reason 
and their personalities disintegrate. The man 
who ascends on soaring flights of emotion 
brought on by the use of opium is committing a 
great crime. Our governments decree that we 
must not resort to the use of drugs or strong 
drinks to open up the avenues of the soul for 
flights in bliss. Governments know that those 
who resort to such practices usually end in dis- 
aster. All of us will agree that such soaring 
flights of emotion, when induced by drugs and 
strong drink, are positively harmful. We ought, 
therefore, to see that other means of climbing up 
into the kingdom of heaven outside of Christ are 
as harmful. Our Lord said something about the 
people who had learned to prophesy in his name, 
to cast out devils in his name, and to do many, 
many miracles, and yet he would not have any- 
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thing to do with them, except to cast them into 
outer darkness where there will be weeping and 
enashing of teeth. People may well ponder just 
what our Lord meant. It is an open admission 
that the practitioners had access to a vast reserve 
of power that was not open to the ordinary run 
of folk, that all they did was in his name; yet 
they were not of him, and consequently they were 
condemned for all eternity. 

Now God has given men two great faculties 
by which they may chart their course through all 
spiritual adventure, reason of the objective mind, 
and intuition of the subjective. Happy is the 
man who can correlate both of these faculties so 
that the one is the supplement of the other. That 
was the original and the divine plan. There is 
no reason for feeling that the plan has ever been 
changcd. Yet today society is almost exclusively 
engaged in the study of effects, and this has re- 
sulted in the overdevelopment of reason at the 
expense of intuition. Such a monstrosity has 
this produced that the motto of the laboratory is 
to accept only what can be proved in material 
demonstration. The head of a great university 
has just declared that there is no other realm of 
experience than that which we know in our wak- 
ing hours, and the rather hazy one we enjoy in 
dreams. One can readily see where such an atti- 
tude will lead, straight away from God, so far 
that we shall even doubt his existence. The 
professor above quoted raises grave doubts as to 
the existence of “any ultimate reality, eternal and 
ever-present.” 

Right along this line is evidenced the present- 
day tendency to belittle faith and creed. “It 
doesn’t matter what one believes about God, so 
long as he believes something.” Yet at the same 
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time an overwhelming emphasis is placed on the 
value of knowledge that comes through the five 
special senses, such as is obtained in a laboratory 
experiment. This has given rise to a reign of 
supreme selfishness, of self-gratification, and of 
intellectual egotism, a reign of boasting superior- 
ity: so that there is an almost universal attitude 
of doubt as to the reality of the things that the 
Christian Church has stood for. 

Still, on the other hand, a number of people 
reacting in the opposite extreme have forgotten 
that there is such a thing as reason, and have 
depended almost exclusively upon intuition, upon 
the development of the dream state, the trance 
state and visions for spiritual knowledge. Such 
people are found in large numbers at erratic 
camp meetings, in unruly and informal religious 
gatherings, and they are as far from the truth as 
the former class. 

Belief is a powerful factor because it works 
upon the subconscious. Belief that is not directed 
by reason will end in disaster. Many instances 
might be cited of people who have been made 
very ill because of subtle suggestion that they 
were not well. 

Religion, therefore, must not be a matter of 
inner feelings only, for feelings, when divorced 
from reason are not as trustworthy as they might 
be supposed to be. The vast range of the sub- 
jective powers are set in motion by the sugges- 
tions of the objective mind, as in a strong belief, 
held in single isolation. Once set it in motion, 
and let the directing power of the objective be 
withheld, and the subjective will run into all 
kinds of fancies that will appear as real and as 
vivid as life in the objective. It is for this reason 
that in dreams of a night, one will experience the 
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weirdest, wildest and wickedest of realities along 
with the highest, noblest and best, all mixed up 
together. When reason is put to sleep or de- 
throned in any manner, then the subjective mind 
will run into all kinds of mischief, because the 
objective mind, though appearing to be fully 
quiescent, is yet exerting an unruly influence of 
suggestion, incoherent and inconsistent, upon 
which the soul must act. 

Therefore, it is safe to hold that when the soul 
and subjective part of man is severed entirely 
from the suggestions of the brain, as it will be 
in death, it will function in an entirely different 
manner, in a way in which it absolutely could 
not function during the most marvelous visions 
of cosmic consciousness, when it was still hitched 
to a supposedly quiescent objective mind and 
brain. While the soul is still joined to the body, 
so that, after the vision, it must return to its 
former state and abode, it is still influenced by the 
objective mind. For that reason, if for no other, 
it may most seriously be questioned as to whether 
its visions and trances were real peeps into the 
spiritual world; whether they were really cosmic 
consciousness. 

In the parable of Lazarus and the rich man, 
Abraham said, “Between us and you there is a 
great gulf fixed: so that they which would pass 
from hence to you cannot; neither can they pass 
to us, that would come from thence.” The ex- 
periences of the future world, for those who are 
accounted worthy to attain unto the resurrection 
of the just, will be of a vastly different nature. 

Some people have wondered why God has 
given man a soul, a subjective nature, a subcon- 
scious mind, a deeper self, that possesses such 
tremendous and even transcendent powers in 
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certain directions, and yet has placed it under 
control of a finite mind which must perish in 
death, and that comes into this world knowing 
nothing at all. 

From The Law of Psychic Phenomena,* page 323, 
we read that it was done “to constitute man a free 
moral agent.”” “It needs no argument,” he continues, 
“to show that if the soul were not so limited in its 
initiative power of reasoning, the finite, mortal 
man could not be held responsible for the moral 
status of his soul. God gave to objective man the 
powers of reason, inductive as well as deductive, 
for the purpose of enabling him successfully to 
struggle with his physical environment. He gave 
him power to know the right from the wrong. 
He gave him the supreme control of the initial 
processes of reasoning, and thus made him 
responsible for the moral status of the soul. The 
soul in the meantime, so long as it inhabits the 
body, is charged with limited responsibilities. It 
is the life principle of the body, and its normal 
functions pertain solely to the preservation of 
human life and the perpetuation of the human 
race. It possesses wonderful powers in other di- 
rections, under certain abnormal conditions of the 
body, it is true. But their exercise outside of 
those limits is always abnormal, and productive 
of untoward results. Those powers of which we 
catch occasional glimpses, and which so excite 
our admiration, are powers which pertain to its 
existence in a future world.” 

Then, in a concluding sentence of the same 
paragraph, after he has illustrated the relative 
difference of the functions of the two minds, he 
says, “When the soul is freed from its physical 
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trammels, it ascends to its native realm of truth, 
and, untrammeled by false suggestions arising 
from the imperfect knowledge of the objective 
mind, it ‘sees God as he is’; that is, it apprehends 
all his laws, and imbibes truth from its Eternal 
Source.” 

The highly important statement in this last 
quotation is this: “and untrammeled by false sug- 
gestions arising from the imperfect knowledge of 
the objective mind.” Dr. Hudson here substan- 
tiates the claim the author of this book made 
earlier in the chapter, that, in the fullness of time, 
it will be seen that all such wonderful soaring 
experiences are, after all, not cosmic conscious- 
ness, for in death, when the soul is severed en- 
tirely from the brain, it will then function in an 
entirely different manner, in a way in which it 
could not possibly function during the most mar- 
velous of visions of the so-called cosmic con- 
sciousness. This is not a statement that these 
experiences are unreal, but it is more than a 
suggestion that they are misnamed by the term 
cosmic consciousness. 

And herein lies the peril of this new religion; 
that is advancing so rapidly, the religion of the 
subjective, the subconscious, the deeper self. It 
represents man as being able through the over- 
cultivation and self-evolution of the soul to ascend 
to spiritual heights where he is on a level with 
Jesus, where he is at one with God, where all he 
ever hoped or dreamed has melted into “one 
grand harmony” of “dazzling reality.” He owes 
nothing to the Christ and places no faith in him 
as his Saviour. But as Jesus put it, “No man 
cometh unto the Father, but by me.” : 


XVII 
CHRIST CONSCIOUSNESS 


One eal trances, ecstasies, powers, soul rap- 
tures have ever been a part of Christian ex- 
perience; and they may be divided into two great 
classes, the true and the false. The true kind 
come at various intervals and under certain cir- 
cumstances which are very helpful; but the false, 
being induced by artificial means, are positively 
harmful. 

St. Paul enjoyed many visions, and he was very 
careful to distinguish between those that were 
given to enable him to become the great apostle 
to the Gentiles and those which may have had no 
practical value so far as faith and conduct were 
concerned. 

He placed great stress upon the vision that 
came to him on the Damascus Road. It was of 
such nature as to manifest itself in the objective 
realm of life as well as in the subjective. He was 
rendered blind for three days by the overwhelm- 
ing brightness of the light which his companions 
could also see. There was a voice speaking to 
him, which the rest of the party could hear 
though the speaker was invisible. The vision 
changed St. Paul from a proud, haughty, over- 
zealous, narrow Pharisee into a humble, penitent 
man of God, whose sole ambition thereafter was 
to bring others to a saving knowledge of the 
Christ. He based his right to the apostolic pre- 
rogatives upon the fact of this vision. ‘“‘Am I 
not an Apostle? Am I not free? Have I not seen 
Jesus Christ our Lord?’ he wrote to the Corin- 
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thians in defense of his right to be called an 
apostle. 

Yet farther on in this same letter, he tells of 
other visions, but places no stress upon them, 
since he will not reveal the substance of them, nor 
rest the authority of his teaching upon them. “It 
is not expedient for me doubtless to glory. I will 
come to visions and revelations of the Lord. I 
knew a man in Christ above fourteen years ago 
(whether in the body, I cannot tell; or whether 
out of the body, I cannot tell: God knoweth), 
such an one caught up to the third heaven. And 
I knew such a man (whether in the body, or out 
of the body, I cannot tell: God knoweth), how 
that he was caught up into paradise, and heard 
unspeakable words, which it is not lawful for a 
man to utter.” 

In the thirteenth chapter of first Corinthians 
he declares that one may enjoy all these visions, 
and they will not profit him, except he be filled 
with an overwhelming sense of love for the Lord 
Jesus Christ. 

“Though I speak with the tongues of men and 
of angels and have not love, I am become as 
sounding brass, or a tinkling cymbal.” He is re- 
ferring to such wisdom as the gnostics of his day 
were boasting they had received through visions 
and trances, and which so puffed them up with 
pride they saw no need of the Christ in their 
lives. 

“And though I have the gift of prophecy, and 
understand all mystery and all knowledge, and 
though I have all faith so that I could remove 
mountains, and have not love, I am nothing.” He 
is here speaking of an overdevelopment of soul- 
powers at the expense of reason, by which people 
are able to do miracles of all kinds. The Greek 
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mystics were delighting in a state of spiritual 
blessedness which they felt was superior to any- 
thing St. Paul had experienced. They had 
reached the so-called cosmic consciousness. St. 
Paul, therefore, showed them the eternal differ- 
ence between his vision on the Damascus Road, 
the ones he recorded in second Corinthians, and 
the ones they were enjoying. In all of his own 
visions was the spirit of devotion and loyalty to 
the Christ. He has spent all of the previous 
chapter in telling of the various talents and gifts 
of the Spirit and of the wonderful things one 
may do through them, but he concludes his argu- 
ment in the next chapter, by saying there is “a 
more excellent way.” It is the way of love for 
the Christ as the Son of God. For him there is 
no hope of entering into those spiritual experi- 
ences except in and through the Lord Jesus 
Christ. 

St. Augustine had wonderful experiences in 
which he, too, soared away to the heights of 
“vision and contemplation of the truth.” They 
were of various kinds, and he placed great stress 
upon them as a means of understanding all the 
hard things in the Christian faith such as the 
resurrection and the atonement. In his own 
writings he speaks of entering a mystical state 
and beholding the light that is above the eyes of 
the soul, even above his intelligence, different 
from any earthly light, that made him tremble 
and burn without wounding, and yet thrilled him 
through and through. 

At the time of his conversion to the Christian 
faith he received a wonderful vision and heard 
voices spoken by unseen persons. He had been 
reviewing the failure he had made of life and 
was reclining under a fig tree, weeping in genuine 
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sorrow. He then begged for the forgiveness of 
his sins, when suddenly a voice said, “Take and 
read.” The words were uttered as if by some 
boy or girl whom, though present, he could not 
see. He listened and became convinced it was 
a divine revelation. He arose from his prayer, 
sought out a Bible, opened it and read the first 
words his eyes fell upon. “Not in rioting and 
drunkenness, not in chambering and wantonness, 
not in strife and envying, but put ye on the Lord 
Jesus Christ.” It was then and there that he 
received the seal of the forgiveness of his sins 
and of his acceptance with God. 

He had many other visions all through his life, 
but a very peculiar problem came finally to be 
associated with each vision, that of extreme de- 
pression of spirit after it had passed. The de- 
pressions were so terrible at times as to drive 
him almost to madness, and for a long time after 
each beholding of the light, he was in appalling 
darkness and his life seemed dry indeed. 

This is an important matter which should be 
well understood. Frequently those in this our 
day who enjoy wonderful soul visions afterwards 
suffer from the most terrible depressions that 
drive them almost to the point of despair. Some 
feel that they have been cast out away from the 
heavenly Father forever as lost souls, after the 
glow of the experience has passed. When they 
are let down to mundane things again—as even- 
tually they must be—the contrast is so great and 
even terrible that it seems not unlike the loneli- 
ness of the lost. It would have saved some a 
good bit of terror had they been able to inter- 
pret such experiences in the light of the Bible. 

Moses wrote that no man can look upon the 
face of God and live. Moses wrote the truth. 
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Even a near glimpse of His glory is enough to 
shatter any human nervous system. After Moses 
had that wonderful vision on Mount Sinai, when 
the tablets of the law were placed in his hands, 
he came down to witness his chosen and beloved 
people in a revel of sex riot. His sufferings can- 
not be described. From beholding the glory of 
God to beholding men and women mingling in 
unashamed nakedness and its concomitant revel, 
was almost too much for that good man. He 
dashed the holy tablets to pieces and returned to 
pray: 

“Blot me, I pray thee, out of thy book which 
thou hast written.” 

No understanding soul can ever read the record 
of that experience without recoiling with Moses 
in utter horror from what he saw. The contrast 
between the two states of experience was too 
much even for his rugged constitution. 

It was the same after the vision of the Trans- 
figuration. No sooner had the Lord and his dis- 
ciples descended from the Mount, than they met 
a scene of revel in infidelity. For a moment they 
forgot all about the glory of the mountaintop. 
The mob had surrounded the other nine and de- 
manded that they cast out a demon, and the nine 
could not. Then when the mob saw Jesus coming 
a good way off, they left off troubling the nine 
and ran to him. 

“OQ faithless and perverse generation,’ cried 
our Lord in agony of soul, “how long shall I be 
with you? how long shall I suffer you? Bring 
him hither to me.” 

People returning from a glorious camp meeting 
experience have been known to suffer the greatest 
depressions of spirit at the sight of ordinary un- 
belief as they met it back home. How much more 
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then is it to be expected that one will suffer de- 
pression of spirit when after observing the glory 
of God in a vision one beholds men mocking 
God! It is well to keep this fact always in mind. 
It will save one from much trouble. 

St. Theresa enjoyed several visions when she 
seemed to have had holy transports of joy as if 
already she were in the presence of her Lord. She 
was a great student of St. Augustine’s book of 
“Confessions.” While meditating on the conver- 
sion of that saint, the Lord spoke to her in just 
the same way. She was filled with a deep sense 
of joy and gratitude, and after this in her writings 
she had much to say about the favors God con- 
ferred on her, the joy of prayer, and the sacred 
presence of her Lord. ‘Think how I die to see 
thy face,” she prayed in ecstasy of longing till 
she was bathed in celestial glory and her face 
shone as the face of an angel. 

Painters have used her as a symbol of soul 
visions and raptures. They show her on bended 
knees in adoration of the crucifix in a large 
Church, surrounded by a legion of angels whose 
presence floods the room with celestial glory. 
Some angels are playing on harps the music that 
only the very elect will ever hear; others are 
bringing garlands of flowers to fill the room with 
the fragrance of the kingdom of heaven; white 
doves of another realm of life are pictured as 
flitting hither and yon around the room; while 
in the open doorway stands one like unto the Son 
of Man, who is coming to grant this saint a fore- 
taste of that joy which she will share with him 
some day in the Kingdom of Heaven. On the 
whole artists have depicted as well as brush and 
canvas can the vision of soul rapture that a faith- 
ful one may enjoy. 
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Yet there came a time in the life of this saint, 
after she had reached what was then known as the 
Fourth Stage in the process of the realization of 
the presence of God, when she suffered from the 
most terrible and ineffable loneliness and desola- 
tion, an experience which the mystics of the past 
have called “the great dereliction.” This “dere- 
liction” came regularly with the passing of her 
visions. 

Lord Tennyson used to enjoy “a kind of a 
waking trance” which he says, “I have often had, 
quite from babyhood, when I have been all alone.” 
This kind of trance came upon him after he had 
spoken his own name two or three times to him- 
self silently. Out of the very intensity of his con- 
sciousness, he seemed to slip away into boundless 
being to enjoy mystical experiences, which he 
described as being “the clearest of the clearest, 
and the surest of the surest, and the weirdest of 
the weirdest, utterly beyond words, where death 
was an almost laughable impossibility, the loss 
of personality (if so it were) were seeming no ex- 
tinction, but only the true life.” 

Visions, trances, ecstasies, powers and soul rap- 
tures have been rather common around the altars 
of the Church, most especially in the kind of 
services where people seek an inner mystical ex- 
perience to establish them in entire sanctifica- 
tion. Certain of these experiences have come as 
a reward and an encouragement to a faithful soul, 
battling amid a confusion of doubts, to trust in 
the Lord, and, therefore, have been highly bene- 
ficial. Yet it is a fact that many others have 
been induced by artificial means and consequently 
have been very harmful. 

Thus a certain lady had enjoyed a vision in her 
younger days at a time when she had been in 
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doubt as to her acceptance and her salvation. It 
came to her in the quiet of her own room after 
she had been present at an altar service, and had 
seen a crowd of people pray through and win an 
experience of great happiness, but she had been 
made to feel very sad and despondent. Before 
going to bed that evening she spent a long time 
in prayer, then arose and lay down on the bed 
for a few minutes. Suddenly the room was 
filled with a vision of angels, and she became so 
happy that she had to give vocal expression to 
that happiness. The vision continued for some 
minutes and then vanished, leaving her happy and 
contented. But she never had another, and for 
years wondered why. Finally she became down- 
cast, began to doubt her experience and the fact 
of her acceptance. Then she learned that as a rule 
such visions are not repeated, till one has drawn 
near the end of life, for one is expected to live 
by faith and not by fruition. When this fact had 
been well explained to the lady, she felt a great 
deal better, for once again it was brought home 
to her that salvation is by faith in Jesus Christ, 
and the fact of visions, trances, ecstasies, powers, 
and soul raptures have nothing at all to do with 
one’s acceptance and adoption into the family of 
the redeemed. 

But whenever visions are deliberately induced 
by certain postures of the body, such as tilting 
the head backwards while one is in a kneeling 
position, throwing the arms up over the head and 
swaying backwards and forwards and praying and 
pleading for a certain definite manifestation, in an 
atmosphere that is surcharged with psychic 
power, one needs to be very careful. Self-induced 
visions instead of benefiting do untold harm. In 
certain circumstances the trance may be due to 
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the intense psychic mesmerism of the place, and 
since the subject drops off into the trance with 
the one thought of a surging emotional experi- 
ence uppermost in mind, he usually enjoys such 
a treat, due to the fact that the subconscious 
works by the law of suggestion. Yet when he 
returns to consciousness, he may not be able to 
recall anything about it. Perhaps all that he re- 
members is a vague pleasing sensation. 

Thus a certain young lady was pleading for 
such an experience at the altars of a famous camp 
meeting. She had thrown her head backwards, 
which in itself is enough to stifle objective con- 
sciousness if persisted in long enough. Her arms 
were held high over her head. She was pleading 
and pleading in the most pathetic earnestness. 
The people around her were singing various kinds 
of sacred songs, and exhorting her on to greater 
struggling. Suddenly the young lady toppled 
over, dead to the objective world, in a trance. 
She lay there for hours, responding to no outside 
stimulus, but woke up immediately when an 
elderly officer of the camp ground with a good 
bit of sense rebuked the assembly for such actions. 
The young lady had a look of mild joy and be- 
wilderment on her face as she was led from the 
meeting room. She seemed quite happy but said 
nothing as to the clearness of her experience, and 
in less than twelve hours she was back at the altar 
seeking another such experience. 

It may be questioned if the trance did her any 
good at all. It is more than likely it caused her 
much harm because of the way in which it was 
induced. What she needed was not that kind of 
soaring experience which left her dead to the ob- 
jective world for hours, but a simple faith that 
could trust and obey. She would then have 
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known that salvation and sanctification are mat- 
ters of faith and obedience. 

One of the most difficult of all problems con- 
nected with modern revivalism is to distinguish 
between the real and the spurious, so common 
has the spurious become. Thus the author saw a 
Church last summer that had been closed, prob- 
ably forever, because the people of the community 
would not support it. Yet at the same time came 
a certain neurotic girl-evangelist from some dis- 
tant place and opened a camp meeting, which she 
ran almost entirely on emotional demonstrations. 
People flocked to the meetings by the hundreds. 
As usual, the evangelist spent one-half of her 
time in working up prejudice against the Church 
to a white heat of passion. She said the regular 
Church people were not saved; they were one 
bunch of hypocrites; they produced no wonderful 
phenomena in any of their meetings, and all their 
religious services were dead. Then she centered 
her attack upon one of the leading citizens of 
the community, and dared him to join with them 
in such mighty demonstrations of power. He 
answered that he would be perfectly willing to 
join with them, providing this new religion 
stood for honesty, for the opening up and the 
support of the local Church, for the regular at- 
tendance upon the appointed means of grace, for 
the sending of the children to Sunday School and 
the regular coming of the parents with them to 
see that they were taken care of after they got 
there. 

Now, strange as it may sound, such a program 
was too mild for the evangelist. She could not 
fall in with it. It lacked all of those soaring ex- 
periences of the emotions in which she delighted 
so much to indulge. So the camp meeting con- 
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tinued, and the demonstrations of the spirit, as 
they were called, became more and more violent, 
till some of them were dancing before the con- 
gregation in almost, but not quite, complete 
nakedness. The more disheveled and untidy a 
person looked, and the more he could rave in an 
abandonment of ecstasy, the more holy and sanc- 
tified he was thought to be. Then the meetings 
ended, the woman left for some other clime, and 
the community settled back to a state seven times 
worse than if she had not come at all. And the 
Church is still closed and falling into decay. There 
is far too much of that kind of religion in this 
country today. 

Yet it seems impossible for a very large pro- 
portion of our good American people to tell the 
difference between the genuine and the spurious, 
and in so many cases, like the one reported just 
above, they mistake the spurious for the genuine. 
It might be said of many an American community 
as it once was of Israel: 

“The ox knoweth his owner, and the ass his 
master’s crib: but Israel doth not know, my peo- 
ple doth not consider.” Isaiah knew that Israel 
was as liable to get into the wrong stall as into 
the right one, even though an ass never made 
such a mistake. 

“According to your faith be it unto you.” This 
is one of the mightiest laws of the universe. A 
knowledge of the workings of the law of sug- 
gestion shows us that faith is more powerful than 
knowledge and suggestion than fact. We can see 
it proven in any bit of suggestive gossip that 
starts about the country against a President. All 
the facts in the Congressional Library will not 
stop the subtleness of that suggestion from sweep- 
ing the country like a whirlwind. Yet when faith 
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is divorced from reason and knowledge, there is 
grave danger that it will bring the believer to a 
miserable end. Still, we find people, ever and 
anon, who plead for a faith that is blind, irra- 
tional and devoid of knowledge, and whose sole 
delight is in the spurious exhibitions which we 
have been describing. Therefore does the proverb 
run, ‘““There is a way that seemeth right unto a 
man, but the end thereof are the ways of death.” 

If a person elects to believe in all of these 
spurious demonstrations, as the only evidence of 
his unity with the Christ, then doubtless he will 
have them, enjoy them and be satisfied therewith. 
Only the “might of the Holy Ghost” can ever 
convert such a one from the error of his ways. As 
Mr. Wesley so aptly put it, “The more confident 
he is of the favor of God, the more he is lifted 
up; the more does he exalt himself; the more 
haughty and assuming is his whole behavior. 
The stronger witness he imagines himself to 
have, the more overbearing he is to all around 
him; the more incapable of receiving any reproof; 
the more impatient of contradiction. Instead of 
being meek, and gentle, and teachable, and more 
‘swift to hear and slow to speak,’ he is more slow 
to hear and swift to speak; more unready to learn 
any more; more fiery and vehement in his temper, 
and eager in his conversation. Yea, perhaps, 
there will sometimes appear a kind of a fierceness 
in his air, his manner of speaking, his whole de- 
portment, as if he were just going to take the 
matter out of God’s hands, and himself to ‘devour 
the adversaries’.” 

Furthermore, many students of these subjects 
testify that frequent indulgence in this kind of 
phenomenon is very harmful to mind and body. 
Self-induced visions, trances, ecstasies, powers and 
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soul raptures seem to destroy both mind and body. 
Many who have learned how to induce them by 
artificial means go insane. So it should be most 
positively asserted that under no circumstances 
should one induce them by artificial means. As 
we have already learned, one should leave all such 
manifestations to God, who knows what is best 
for us. When he sends them as a reward for 
fidelity they will conduce to humility and lead 
men to glorify Jesus Christ our Lord. 

Hypertrophy of the subconscious is very 
dangerous. Overdevelopment of the liver often 
proves fatal; likewise also, does the overdevelop- 
ment of any other vital organ. Equally as ab- 
normal conditions are produced by the overdevel- 
opment of the subconscious. There is grave 
danger that, when one has learned to draw upon 
these mystic powers of the soul to produce cosmic 
consciousness, visions, trances, ecstasies and the 
like, he will cease all unnecessary exertion of mind 
and body, and will depend exclusively upon these 
subconscious powers. For a time he may seem 
to be prospering greatly, but ere long he faces a 
day of judgment when nothing goes right. 

This is just what happens to the ignorant and 
presumptuous preacher, who claims to speak by 
inspiration only and feels no need for study and 
preparation. His boast is that he has never been 
educated; he was divinely called into the ministry; 
therefore, it is unnecessary for him to study out 
and prepare his sermons. All he has to do is to 
open his mouth and the Lord will fill it with the 
proper words, words of wisdom as great as any 
of the sages of old ever uttered! And right there 
he makes a fatal and terrible mistake, and in due 
time he comes to disaster as a minister. 

Now the man had hit upon a method of opening 
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the flood gates of his own soul by some strong 
isolated suggestion of faith which was carried 
down to the subconscious mind, which set to 
work with its vast range of powers and knowledge 
to enable him to preach. For a time he may have 
been able to hold the people spellbound—to 
preach as if by inspiration; indeed, as if he were 
an oracle. There can be no gainsaying the fact 
that the most ignorant of men, under these condi- 
tions, can speak with the wisdom and eloquence 
of a Solomon. 

But let matters run for a short time and what 
happens? Namely this: the man does not feed his 
objective mind by study. He becomes more and 
more opposed to any mental effort whatever. All 
labor of study is repulsive to him. He becomes 
fitful, erratic, incoherent and peculiar. He loses 
his grip upon himself, and also his audience. His 
method of opening the flood gates of his soul does 
not work. The isolated suggestion of faith lacks 
the proper impetus to start the subconscious go- 
ing. He has to depend upon his objective mind, 
which has begun to disintegrate as the “watchman 
at the gate,’ hence his sermons and other dis- 
courses become the merest drivel, and the man a 
miserable failure. 

From The Law of Psychic Phenomena,* on page 
331 we read: “When the objective mind begins 
to deteriorate, its suggestions are no longer co- 
herent and the subjective mind is incoherent in 
exact proportion. Its deductions from a false and 
imbecile suggestion will be logically correct; but 
as a matter of course a false, extravagant, or im- 
becile premise, followed to its legitimate conclu- 
sion, necessarily leads the mind into a correspond- 
ing maze of extravagance and imbecility.” 


*By Thomas J. Hudson (A. C. McClurg & Co. Publishers). 
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Helen Rhodes-Wallace most certainly speaks 
the truth on page 35 of her book, Psychoma: “Many 
depraved persons are able to enter the so-called 
clairvoyant or trance condition. Many see with- 
out perceiving and many hear without knowing. 
To see clairvoyantly is not limited to the one who 
has awakened. ... Psychic visions are caverns 
where lie buried wrecks of incipient thinkers gone 
mad over thought systems whose bludgeon opens 
all the doors of the underworld and challenges the 
doorkeepers of innumerable heavens. Mysticism 
of the incantation kind must yield to the spirit of 
this century, which flings high and wide the de- 
mand for the simplest and the clearest.” 

Derangements of all kinds soon follow as a 
logical result of incoherent suggestions of an ob- 
jective mind which has begun to deteriorate. 
Dean Inge, in his wonderful book on Christian 
Mysticism, cites Jeremy Taylor in a footnote as 
saying: “Indeed, when persons have long been 
softened with the continual droppings of religion, 
and their spirits made timorous and apt for im- 
pression by the assiduity of prayer, and the con- 
tinual dying of mortification—the fancy, which is 
a very great instrument of devotion, is kept con- 
tinually warm, and in a disposition and aptitude 
to take fire, and to flame out in great assents; 
and when they suffer transportation beyond the 
burdens and support of reason, they suffer they 
know not what, and call it what they please.” 

On page 17 of the same book the Dean says: 
“Self-induced visions inflate us with pride and do 
irreparable injury to health of mind and body.” 

Thus professional mediums whose powers of the 
soul are drawn out by improper methods of still- 
ing the objective mind, become physical as well 
as mental wrecks, and not a few end in the 
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asylum, while others suffer from moral degrada- 
tions too loathsome to mention. Many people 
who are unable to accept salvation by simple faith, 
follow the altar services of certain erratic reli- 
gious gatherings, seeking they know not what, 
and never finding it, suffer likewise. Others, 
in the quiet of their own home, without so much 
as a thought of making a public demonstration of 
their ability to work a sign or a wonder, suddenly 
awake to the fact that they are in the grip of a 
mighty power which they can no longer control. 
They give evidence thereof in all they say and 
do. The twitching eyes, the nervous gestures, the 
flighty conversation, the inability to discourse 
upon one subject for more than a minute at a 
time, the look of unspeakable fear written all over 
the features, tell of the awful dangers that con- 
front those who would tamper with the powers 
from which our first parents were excluded by the 
flaming sword of the wrath of God. The Mo- 
hammedan Mevlevi surely spoke the truth when 
he said that here is where fools and the weak- 
minded are destroyed for blasphemy, as much as 
the drug fiend, who on awakening from his sleep 
of drug-induced bliss, immediately plunges into 
the blackness of despair, until he can take another 
“sniff of snow.” 

Moreover, it should be borne in mind that if 
one seek for and will not be denied such ex- 
periences, according to his faith will it be granted 
unto him. But with the coming of each one, 
comes also tremendous responsibilities that should 
cause one to hesitate in all humility. “For unto 
whom much is given, of him shall much be re- 
quired: and to whom men have committed much, 
of him will they ask the more.” 

When the mother of James and John came 
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asking that her two sons might sit, the one on 
the right hand and the other on the left hand of 
Jesus, when he should come in his glory, the 
Saviour replied that she did not have the faintest 
idea what she was asking. He warned that it 
would be far better for her and her sons to wait 
until the Father in heaven had indicated they were 
ready for any such advancement over and above 
the rest of the disciples. But neither she nor her 
sons could see it that way. They counted them- 
selves as more worthy than the others. They 
went so far as to assert they were able to drink 
of the cup from which, he was drinking, and to be 
baptized with the baptism that was then being 
poured out on him. Little did they know what 
they were saying. Just a short time after this, 
when Jesus was drinking deeply from the bottom 
of that cup, and suffering a part of that awful 
baptism, they were sound asleep, dead to the 
world, dreaming of future glories. It must have 
been the memory of such presumptions and co- 
lossal failures in long after years that made one 
of those men write over and over again in all 
humility the thought expressed in these words: 
“Hereby do we know that we know him, if we 
keep his commandments.” 

Dean Inge has summed the whole matter up 
for us in these words found on page 193 in the 
book mentioned above: “When we set before 
ourselves the idea of God the Father or of the 
Absolute, instead of the Christ as the object of 
imitation. Whenever we find such language as 
that quoted by Ruysbroek about ‘rising above 
all distinctions, we may be sure that this error 
has been committed. Mystics of all times would 
have done well to keep in mind a very happy 
phrase which Irenaeus quotes from some unknown 
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author, ‘he spoke well who said that the infinite 
Father is measured in the Son.’ It is to this 
measure, not to the immeasurable, that we are 
bidden to aspire.” 

It is to the. Christ that we are bidden to rise. 
‘It is the Christ consciousness we are bidden to 
seek. This is the only safe way. Therefore, let 
us not be deceived by any claims about rising 
above “‘all distinctions,’ in our search for the 
Absolute. Neither let us be deceived into think- 
ing that those soaring experiences, which seem 
to carry us far out of the body, are evidences that 
we have attained the Christ consciousness. 

The Christ consciousness is nothing more or 
less than that which St. Paul had in mind in 
Philippians 2: “Let this mind be in you, which 
was also in Christ Jesus: who being in the form 
of God, thought it not robbery to be equal with 
God: but made himself of no reputation, and took 
upon himself the form of a servant.’ Jesus was 
conscious of his unity with God all the time. The 
Christ-consciousness in him was present at all 
times and manifested itself in his daily walk of 
life. He did not have to wait for the vision of 
the Transfiguration to bring it out, for it was in 
him, when he looked up to God and said, “My 
Father.” 

Likewise also our attainment of the Christ 
consciousness is not dependent upon _ visions, 
trances, ecstasies, powers and soul raptures, im- 
portant though these experiences may be when 
they are not self-induced but come as a reward 
for fidelity in devotion and in service. The Christ 
consciousness is not a soaring experience when 
one, still in possession of his wakeful faculties, 
seems to dissolve away into boundless being; 
when the soul seems to burst its prison house of 
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the flesh and soar away to heights of “vision and 
contemplation of the truth,” even though one may 
meet with and hold such fellowship with the Lord 
Jesus as did St. Theresa. That indeed would be 
a most wonderful experience for anyone to enjoy 
and would not exclude the Christ consciousness; 
but it is not the Christ-consciousness we are here 
discussing. 

Christ-consciousness consists of having the 
mind of Christ in us. It is not thinking about the 
Christ in an intellectual way. One might think 
of and about him for generations, if he could live 
that long, and yet be no more conscious of him, 
than one who has never heard his name. Neither 
is it the recognition of him as the Christ. It is 
knowing Christ, knowing as well as_ believing 
that he abides in us and we abide in him, that he 
believes in us and we believe in him and that he 
belongs to us and we belong to him. It is con- 
stant fellowship with Christ. It is knowing him 
as life eternal. It is such sustentation by his 
indwelling presence that always we are able to 
realize upon the fact, and never once is there a 
shadow of a doubt as to the fact of his presence 
in us as life. 

It is coming to that state of experience where 
one can realize upon these words of St. Paul: “I 
am crucified with Christ: nevertheless I live; yet 
not I, but Christ liveth in me: and the life which 
I now live in the flesh I live by the faith of the 
Son of God, who loved me, and gave himself for 
me.” It is one thing to say these words. It is 
another to realize upon them, and it is the realli- 
zation that brings the Christ-consciousness. To 
the exact extent that one is able to realize upon 
the fact of the indwelling presence of Christ, will 
he reach the Christ-consciousness. This realiza- 
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tion will manifest itself in a life of loving obedi- 
ence to him and in service to others. 

Professor Walker, in his Study of the Master 
Personality, says something concerning the evidence 
of the new birth that applies with equal force to 
the evidence of the Christ consciousness: “Of 
course, the great test as to whether a man has 
experienced the new birth is his ability to be 
patient and kind to critical, censorious people. If 
a man has learned to give the soft answer that 
turneth away wrath, this is a far better sign of 
the new birth than a vision of angels. ‘We have 
passed out of death into life, because we love 
the brethren. And by brethren the Apostle 
doubtless means not only those lovely and de- 
lightful people that never ruffle our pride, but 
people who are as cantankerous and hard to get 
along with as we are.” 

That is, the Christ-consciousness as it mani- 
fests among the believers is that state of mind and 
soul harmoniously co-operating together which 
enables one to realize that Christ dwells fully in 
those who have committed their all to him. Now 
one may reason the matter out with his objective 
mind that a man cannot believe in Jesus Christ 
as his eternal life without being in union with 
him. The difficulty is that as soon as he stops 
reasoning he is no longer conscious of that union. 
He has labored with his mind only. He must now 
learn to realize with his soul that Christ is with 
him, and in him at all times, night and day, for 
time and eternity, so long as' he himself permits 
the Christ there to abide. Jesus was conscious 
of his unity with God. night and day all the time. 
With him it was a matter of both soul and reason. 
He realized that fact fully. 

So must we learn to realize the great truth of 
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our unity with Christ through faith. To the exact 
extent that one can realize this great truth, to the 
extent that he lives, and thinks and acts in ac- 
cordance with it, to that extent and to no more 
does he become like the Christ in life, thought 
and acts. 

St. John learned that it was far more important 
for him to live and act like the Christ in his every- 
day life than it was for him to enjoy such visions 
as are recorded in the book of the Revelation. 
“Hereby do we know that we know him, if we 
keep his commandments.” 

St. Theresa learned that it was far more im- 
portant that she give herself to the commonplace 
duties of life, and the hardest labors of the king- 
dom of God on earth because of her faith in and 
unity with Christ, than it was always to be enjoy- 
ing visions and soul raptures in which she soared 
away in flights of bliss. These visions were not 
to be despised, but rather to be enjoyed because 
they came as rewards for fidelity and devotion. 

“The kingdom of God is within you,’ Jesus 
told his disciples. It is also within us. Realizing 
it and becoming conscious of unity with the 
spirit of the Christ is largely a matter of quiet 
meditation and prayer and trust, coupled with a 
life of loving devotion. The more one can realize 
the Christ enthroned in him the more has he at- 
tained to the Christ consciousness. 

And there are seasons of refreshing, when one 
is consciously in touch with the Christ, when the 
thought ceases to be of self, or any plans for self, 
when it ceases to be even of others, or any plans 
for others, but when the thought is of Christ and 
of Christ only. That is a greater realization of 
the Christ consciousness. 


XVIII 
MANIFESTATION 


HE Christ-consciousness is largely a matter 

of being able to realize upon the fact of His 
indwelling presence in us for all present demands 
and needs. Could we always be fully conscious 
of that indwelling presence, as Jesus was con- 
scious of the indwelling presence of his Father 
in heaven, we could be victor in every circum- 
stance of life, just as Jesus was. Numerous oc- 
casions might be cited when the indwelling pres- 
ence of the Christ was manifested in the doing 
of a mighty work. Hereinafter are recorded a 
few such manifestations. Each case is known to 
the author of this book. In fact, he was a witness 
and an actor in some of them, but his identity 
is hidden, for the good of the cause. It is the fact 
of the presence of Jesus Christ in his people to 
supply every need that should be realized here. 
This to him is the true Christ consciousness. 

A certain missionary was attracted by the sound 
of a great tumult in a remote corner of the mis- 
sion compound. Investigation revealed a young 
man in the throes of a violent convulsion. He 
was senseless to external stimulus of any kind. 
A great crowd of people were standing around 
him, and were shouting in confusion that the vic- 
tim was possessed with a devil. 

The missionary at first tried to bring him back 
to consciousness by the use of strong spirits of 
ammonia applied to his nostrils, only to find that 
it would take stronger spirits than ammonia to 
deal with such a case. So he applied a small gal- 
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vanic battery to the victim’s hands, which were 
so stiff they had to be forced about the electrodes 
and held there. A servant was then ordered to 
turn the crank. At first there was no more 
response than if the victim had been dead. 

“Faster, faster!” commanded the missionary, 
and pressed the electrodes against the palms of 
the victim’s hands. 

Faster flew the crank and the victim began to 
twist and to twitch. 

“Faster yet!” called the missionary again. 

Again the servant obeyed, and presently the 
victim opened his eyes and sat up. The battery 
was silenced, and the missionary asked him what 
was the matter. 

The young man rubbed his eyes and looked 
around as if in a daze. The missionary asked 
again what had happened. 

“That old woman bewitched me,” the victim 
cried, pointing to an old hag who was standing in 
the crowd looking down on him with a smile of 
contempt. 

“Bewitched you! How could she do that?” 

“Bewitched me, she did, sawib,” the young man 
answered still in trembling tones. “I was already 
dead. The devil had me. But you saved me.” 

And so it happened that this miracle wrought 
by a lone missionary made a deep impression on 
the crowd of people in a tribe of criminals, and 
they were convinced that the man of God had 
access to a great reserve of divine power unknown 
to them and not a few of them were converted. 


Se ie Coa 
Three missionaries, each of them responsive to 


the impulse generated in them by the Holy 
Spirit, were agents and instruments in this mani- 
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festation of the power of God and his ability to 
care for his own even in the midst of the deep 
waters of affliction. One of them was a district 
superintendent of a mission station off by himself 
with his family; another was a medical mission- 
ary, the doctor, and the other was a first termer, 
the “junior.” 

Now it came to pass that the district superin- 
tendent fell sick with recurring fever. Two or 
three times it came and went. Then it returned 
with more malignant power than ever, and the 
good man’s wife felt she needed outside assistance. 
She therefore sent a telegram to the doctor, who 
left as soon as a train passed through his own 
jungle station. Two or three days aferwards the 
doctor returned with a very sick man, in the wee 
hours of the morning—just when the night chill 
was the worst, and the panthers and jackals were 
yelping the loudest, and the spirits of the natives 
cowering in the dust in mortal terror before the 
unseen spirits of death that stalked through the 
land. 

It was a very sick man whom the junior mis- 
sionary met at the station in company with the 
doctor. He was a living witness and testimony 
as to what recurring fever can do to a strong man 
when once it gets the better of him. 

The sick one was taken to the hospital and put 
to bed at once. The doctor, exhausted from his 
long vigil of two or three days and nights, placed 
the junior on guard, and went off to bed, declar- 
ing he must have at least “forty winks” before 
he could do anything more. 

The junior sat down in a chair at the foot of the 
bed and watched in the deathly silence that fol- 
lowed, while the flickering flame of the kerosene 
lantern, turned very low, cast weird shadows all 
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through the room. All was as still as death, save 
every now and then the long drawn-out how! of 
a jackal. As he sat there waiting, he thought of 
a lady off by herself, with two babies in her care, 
a little boy and girl; ’way off there remaining by 
the stuff to watch and guard, while husband, 
father, friend and protector, had been carried 
away with that deathlike look on his face. Then 
he looked at the man lying as still as death on 
the bed, as if already he had become reconciled 
to it. 

Then the junior missionary prayed, beseech- 
ingly, even violently, that this fever might be re- 
buked, that it might be cast out and driven away. 
Presently a stir was heard in the bed. The junior 
went to see what had occurred, for his prayer had 
been purely a soul plea; not a sound had passed 
his lips. He was not at all surprised to see the 
sick man broken out from head to foot in profuse 
perspiration. Instantly he knew that the prayer 
had been heard, and that the sick one was in the 
process of speedy recovery. 

The next hour or so was spent in mopping drops 
of perspiration from the brow of the elder man; 
yet, in spite of all that the junior could do, the 
bed was soon as wet as if it had been out in the 
monsoon rain. At the dawn of day the doctor, 
refreshed by so short a sleep, stepped in, armed 
with many instruments, and prepared to take up 
the battle for life once more. 

“What has happened here?’” he asked in aston- 
ishment, as he reached the bedside. 

The young man held his peace. 

The district superintendent made answer that 
the fever had suddenly left him. 

The doctor took a blood test, and went to the 
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operating room for a microscope. Soon he was 
back. 

“No bugs here,” he remarked as he re-entered 
the room. “Why, why, this man is well!” And 
his voice was one of astonishment, as he repeated 
to himself, “This man is well!” 

And so he was. It required some days for the 
district superintendent to regain his strength. 
One day the junior missionary went to the hos- 
pital and found him very despondent, doubting if 
he were really well, and wondering if he would 
have another attack, as this was the day for the 
regular return of the fever. 

“Brother, that fever is gone to stay. It will 
not return. You must believe it,” the junior man 
urged. | 

And the fever did not return. The doctor 
came in and gave his patient a shot in the arm 
to guarantee that it would not. A few days 
later the district superinendent stepped off the 
train at his own home station to be greeted by a 
happy wife and son and daughter. 

Some eighteen months after this event, the 
junior missionary and the district superintendent 
met in a bungalow for a short conversation. Then 
the younger man asked the elder if he had had 
any unusual experience at the time of the recov- 
ery; for during all that time, not one word about 
the incident had passed between them. 

“Why do you want to know?” the elder asked, 
with a faraway expression in his eyes. 

“Because I prayed so earnestly for your re- 
covery. I’d like to know whether anything un- 
usual happened at the time.” 

“TI well remember it all,” he answered with de- 
liberation. “Each time before I had been able to 
pray for myself, and each time the fever had left. 
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But this time, somehow I could not pray. I 
did not seem to have enough strength to exercise 
faith. I can’t explain how I felt. I just couldn’t 
pray. I felt that my end had come. I thought 
of my wife and babies, yet I could not pray. I 
had given up all hope by the time we reached the 
hospital. I was waiting for the end, resigned to 
the will of God. Then a very peculiar thing hap- 
pened. I can’t explain it. But I felt it—like a 
thrill going all through me. It brought me out 
of that stupor. I lifted my hand to look at it, and 
saw it was wet with sweat. At first I could not 
tell whether it was the sweat of a retreating fever 
or the sweat of death. But I did not have long 
to doubt. Soon through my whole being I knew 
that the fever was leaving me. It must have 
been that God used your faith in my behalf, since 
I could not pray for myself.” 
oe) ale) ak 


A certain missionary was packing to go home 
on sick leave on account of his wife, who had not 
been able to endure the debilitating climate of 
India. It was only a short time till their ship 
would sail, and no other bookings could be se- 
cured for several months, until after another one 
of those awful hot seasons, through which there 
was little hope that his wife could live. 

In the midst of the packing he was taken down 
with a violent attack of malaria fever. He took 
all the quinine he dared, took it by the handful, 
till he was a veritable quinine repository; but no 
relief came. The fever raged on and the situation 
became a question of life and death; the work of 
packing was stopped entirely, while the day of 
embarkation drew nearer. 

He lay on a camp cot in the home of the dis- 
trict Superintendent mentioned in the story just 
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recited. The two men were alone. The fever 
was very high, raging violently, and the patient 
was struggling to keep his senses, and praying 
earnestly that the fever be rebuked, but at each 
struggle of faith, it grew worse. Suddenly he 
called the district superintendent to his side, and 
said to him in a tone of command: 

“T want you to get down on your knees, put 
your hands on my head and pray that this fever 
be rebuked and leave at once; and I want you 
to pray as if you meant to get something done.” 

The superintendent obeyed, and while he was 
in the act of prayer, the patient broke out from 
head to foot in a swelter of perspiration, which 
was a sure sign of a defeated fever. The prayer 
was answered, for one “like unto the Son of 
Man” had commanded, and at his word “devils 
fear and fly.” 

The other man rose from his knees; he looked 
at his hand, and saw the drops of perspiration 
already clinging to it, noted that the sick one was 
as wet as if he had been dipped in water. He 
spoke no word. He turned and softly tip-toed 
out of the room. 

A few days later, when an Anchor Line 
steamer nosed her way out past Colaba Point, 
and took her course straight across the Arabian 
Sea, the young man and his wife were there—be- 
cause prayer had been made in such faith it could 
be answered. Pepe yy A 


A prominent Mohammedan zawab or noble- 
man, who had spent his life in dissipation, became 
very ill from certain intestinal complications, 
which necessitated a very delicate operation. He 
visited the government hospitals, but the surgeons 
there declined his request, saying that the risk of 
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death was too great for them to take the chance 
of having so prominent a man die on their hands. 
And so it came to pass in the course of time 
that this Mohammedan came to the out-of-the- 
way jungle mission station, and applied at the 
hospital for the necessary treatment. The doctor, 
(he is the same one previously mentioned) con- 
sented. On the day set for the operation, the 
junior missionary and his wife were asked to 
witness the ordeal, and repaired to the hospital. 
The operation progressed well under the skill- 
ful hand of the surgeon, until it was nearly over. 
Then suddenly a most serious complication arose, 
as a result of the weakened condition of the pa- 
tient. Under normal conditions in an American 
hospital three or four surgeons and a half-dozen 
nurses would have been rushed to the aid of the 
doctor in charge, and they would have had their 
hands full; but out there in that heat—in that 
wild jungle station—the doctor was compelled to 
do all that could be done by himself alone. It is 
impossible to give any idea of the heat. It was 
necessary to hold gauze under the doctor’s chin 
to keep his own perspiration from dropping into 
the wound. Still he worked on, struggling, 
stra*1ing, panting, perspiring, while the little 
clock ticked off the minutes a man in the patient’s 
condition was supposed to remain under the in- 
fluence of chloroform. To leave him thus any 
longer might prove fatal. The case looked as if 
it were lost. But the doctor, now almost worn 
out with the struggle, turned to the junior mis- 
sionary, and, in a voice that vibrated deeply with 
soul agony, said: 
“Brother, you’d better do some praying for me.” 
Prayer was made. It was indeed a strange and 
silent prayer service, with some Mohammedan 
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people, who could not understand what was going 
on, peering in through the windows. But sud- 
denly the complication righted itself with such 
perfectness of action that the rest of the operation 
was completed, the wound sewed up, and the 
patient carried away to bed. 

Three weeks later a well man walked out of the 
hospital. For over a week afterward it was im- 
possible for the doctor to show his face outside 
the door without meeting a crowd of nawabs, 
Mohammedans in high position, who fell down to 
embrace his feet, as a token and expression of 
their gratitude. The healing which was wrought 
because of faith that could be answered, made a 
profound impression upon the entire non-Chris- 
tian community. 

ate, dee 

A young girl, fourteen years of age, away from 
home, attending school at R—, was gloriously 
converted about four days before the school was 
to close. She began thinking about her dear ones 
back home, and was filled with sorrow at the 
thought that her dear mother was still uncon- 
verted. 

She began then and there to pray for her, and 
to ask herself what she might do to bring her 
mother to a saving knowledge of Jesus Christ. 
Furthermore, it was brought home to her that if 
the mother was converted it would have to be 
through her appeals, for her father’s appeals 
no longer had any effect on her. The more 
the daughter thought about the dear un- 
saved mother, the more she prayed; and 
the more she prayed, the more burdened she 
became until at last she felt she would die if her 
mother were not saved. Then she prayed that if 
her mother would not yield herself to Jesus that 
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she herself might die in order that she might be 
converted at the daughter’s death bed. 

So after four days she returned home and was 
met at the station by her father with an old 
wagon and a team of horses. No sooner had she 
seated herself by his side than she told him of 
her conversion, and of her burden for the mother. 
She also said they ought to have family worship 
in the home every day and that she would pray, 
if he would read the Bible. 

“This is good,” the father replied, and wiped 
his eyes. 

At the door of the home, the mother ran out 
to meet them, and the first thing the daughter 
said was, 

“Oh, Mother, I have something good to tell 
you. I have been converted and have a wonderful 
peace in my heart. I would rather have that 
peace than all of my Uncle John’s money. And 
you must give your heart to Jesus and be con- 
verted too, if you would be saved. I am praying 
for you.” 

“Oh, don’t worry about me,” the mother replied 
somewhat taken back. “I am good. I will be 
converted on my death bed, if not now. Why, am 
I not a good mother?” 

“You are the best mother any girl could ever 
have, but you must be saved!” 

They went in and had supper, after which the 
daughter went to her room, but mother coming 
in a little later on found her praying, and asked, 

“Are you still praying for me? I tell you I am 
good. And I will be converted, if not now, on 
my death bed, but you get into bed.” 

The daughter’s whole prayer now was, “Let me 
die for mother, if she can be saved in no other way.” 

The next morning the mother was surprised to 
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find that her daughter had a temperature, and 
told her to stay in bed. The next day there was 
more temperature, and her father went to a 
neighbor’s for a certain remedy that all people in 
that vicinity used as a sure cure, for people, cows 
and horses. But the medicine did not work this 
time. 

The third morning both parents were greatly 
alarmed and her father went to R— where she 
had been in school, to see a doctor, for up to that 
time, no doctor had ever been out as far as that. 

That night when he had returned it was evi- 
dent that the doctor gave him little hope. As the 
mother stood there by the bed, the girl turned to 
her and said, 

“Mother, this is just what I have been praying 
for. I have been asking Jesus to let me die for 
you—” 

Before the sentence was finished the mother 
was on her knees crying out, “What must I do 
to be saved?” 

Right there in that sick room she sought and 
found him who alone can save from sin and give 
one eternal life. 

That was years ago. The daughter is a mis- 
sionary in India, wife of the surgeon doctor men- 
tioned above, and the aged mother tarries in the 
home land daily to pray that her children may 
be greatly blessed in their labors in the kingdom. 


And this 1s life eternal that they might 
know thee the only true God, and Jesus 
Christ, whom thou hast sent. 

—From prayer of Jesus. 


THE END 
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